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KITAB UT-TAHARAH 


(BOOK OF PURIFICATION) 




THE PLACE OF CLEANLINESS IN ISLAM 


Cleanliness and purification, in Islam, is not merely an essential 
condition for the performance of an act of worship like prayer, 
recitation of Qur'an and Tawaf, but as the Qur'an and the 
Traditions tell, it constitutes a permanent department of Faith and 
possess a significance of its own as well. 

It is set forth in the Qur'an: 




Truely Allah loveth those who turn unto Him, and loveth those 
who have a care of claeaness. (Al-Baqarah 2:222) 


Besides, in praise of the residants of Quba, the Qur'an says: 


0 


„ , u ' * *1 * X*. & i y * ^ • 11 
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"Where in are men who love to purify themselves. Allah loves 
the purifiers. " (At-Tawbah 9:108) 


One can imagine from these two verses what importance 
cleanliness enjoys in the Islamic scheme of things. 

In the same way, the first Tradition we are going to quote from 
Sahih Muslim shows that cleanliness is not only a tenet and 
requirement of Islam but, also, forms a principal branch of it. 
Another hadith teams cleanlinesss as a half of faith. 

The mentor of mentors, Shah Waliullah j, remarks in 

his monumental work, Hujjatullah-il-Baligha : 

"By His special grace, the Almighty has explained to me the 
truth that the path of felicity for giving the call of which the 

0. Circumambulation of the House of K’aba 
©. Vol I, p 53 
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Prophets ^ U. were raised up, and which is called 

Shari’ah , consists of many chapters and there are tens and 
thousands of commands under each chapter, all these can be 
assembled, in spite of their vast multiplicity, under the four 
fundamental headings of Taharah , Ikbat , SamahaP, and 
' Adalat ’ 4 . 

Proceeding, he explaines the meaning of each of the titles 
indicated above from which it distinctly follows that the Shari'ah, 
on the whole, is divided into these four parts. 

Here we shall summarise only the part of Shah Waliullah’s j 
Up U Hujjah in which he expounds the significance of cleanliness. 
A right-minded person, it reads, whose heart is not ruled over by 
bestial urges and filthy propensities feels a peculiar type of 
uneasiness and gloom within himself when he is involved in an 
impurity or seized with a strong desire for defacation or urination 
or has just had sexual intercourse. On the other hand, when he 
comes out of this state i.e., gets done with the urge for a natural 
evacuation and pruifies himself after it, or if he has copulated, 
takes a bath, chages his clothes and applies perfume, the feeling of 
discomfort and depression disappears his cheerfulness returns and 
he is in good spirits again. The former state is called hads (i.e. 
impurity) and the latter, Taharah (i.e. cleanliness). People who 
possess a wholesome disposition and whose natural instincts are 
sound realise clearly the difference between the two states. They 
instinctigely dislike the condition, of impurity and find the other 
one, i.e., of cleanliness and purification agreeable. The state of the 
cleanliness of the human spirit bears a close resemblance to the 
state of the celestial world , i.e., of the angels because they are 
eternally free from animal impurities and remain happy and at ease 
owing to the heavenly state of feeling, and it is for this reason that 
solicitude for perpetuity of cleanliness, to the extent to which it is 
possible, enables the soul to attain angelic heights and profit from 
the celestial wrold through inspiration and revelation. On the 
contrary, when a person is sunk in the state of uncleanliness and 
O. Cleanliness and Purification 
©. fear of Allah 
©. Generosity 
©. Justice 



Book of Purification 


21 


impurity, he develops a resemblance and affinity with the devils 
and a typical susceptibility is created within him of responding to 
satanic desires and passions 1 . 

It is, thus, evident that cleanliness or purity and uncleanliness 
or impurity are the names of the two states of the soul or moral and 
spiritual being we have just mentioned and what we call as such 
are their causes and origins. The Shari'ah , in fact, deals with them 
and prescribes necessary rules and regulations. Pruification has 
rightly been described as one-fourth of the Shari'ah. 

Shah Waliullah aJp. further, writes: 

"Cleanliness is of three kinds. One. purification from impurity 
(i.e., to attain purity or cleanlines, by taking a bath or 
performing abltuion in states in which they become necessary or 
desirable according to the Shari'ah); two, to cleanse one's body, 
dress or place from an apparent impurity or filth; and, three: to 
remove the dirt or grime that collects in various parts of the 
body, such as, the cleaning of teeth and nostrils, the pairing of 
nails and the removing of the hair below the navef". 

Among the Traditions we, are now going to discuss a few 
dealing with cleanliness as a whole, which covers all the three 
categories, while the rest are related to a particular category of it or 
the other. 


Cleanliness is A Part of Faith 


ijisjis£cJOu ’J’j. 

$ 5jJLaI'j Jf'/i 13 ^ U ij ji 

<ukij jUjo jl 


«1 J j) Igib y> j\ Ifr ii aUi 

(403/1) It is related by Abu Maalik Al-Ash'ari that the 
Messenger of Allah HI said: "Cleanliness is a part of Faith. To 
say -ujoJi "Praise belongs to Allah" fills the scale, to say 
<»' a^r->and 'Glory be to Allah' and Praise belongs to 


O. Hujjah v I, p 54 
©. Hujjah, Vol I, p 173 
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Allah' fill the space between the heavens and the earth, prayer is 
a light, Sadaqah is a proof (of sincere faith), endurance is a 
shining glory, and the Qur'an is a proof on your behalf or 
against you. All men go out easly and sell themselves, thereby 
setting themselves free or destroying themsleves". 1 (Muslim) 

Commentary: In it cleanliness has been spoken of as Shutrul Iman 
which means half of faith while in another report conveying the 
same subject idea, which has been quoted by Tirmizi , on the 
authority of another Companion, the words Nisful Iman (Half of 
Faith) explicitly occur. In our view, however, what the words Shutr 
and Nisf denote here is that cleanliness is a principal part and most 
significant branch of faith. The lines quoted earlier from Shah 
Waliullah w-j are so clear that no further elucidation is 
needed. 

It should be remembered that the narrative of Abu Maalik 
Al-Ash’ari is a long one, being the report of one of the Prophet's lH 
sermons. 

The Prophet HI has then spoken of the reward against the 
tasbih (glorifying) and Tahmid (praising) of Allah. Tasbih is to say 
Subhan Allah. It is to exress one's faith in and to bear witness that 
Allah is free from every kind of blemish and is above everything 
that is not in conformity with His divinity. Tahmid is to say 
Al-Hamdu lillah which is to express one's faith in and to bear 
witness that only Alalh is perfect and only He has all the good 
things for which one is praised. The tasbih and tahmid is the 
wazifah 2 of the angels. The Qur'an quotes the angels as saying (We 
Glorify Your Praise.) 

(r • (Al-Baqarah 2:30) 

Thus, man too may only occupy himself in this best wazifah , 
and sacred task and praise and glorify his and everyone else's 
Creator and Sustiner. It was to exhort us to this task that the 
Messenger of Allah Hi said that one phrase Subhan Allah fills in 
the scale of deeds and if Alhamdu lillah is also recited the light 
from the two illuminates the entire earth and heavens. 

Our senses cannot precieve this illumination but Allah does 
. Mishkat al-Masabih V1, P 64 
. Recantation. 
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disclose it to some of His close slaves sometimes. We must, 
however, sincerely believe in whatever thfe Holy Prophet Hi says, 
and we must conduct overselves accordingly. The Messenger of 
Allah HI next said that prayer is light. Those of the slaves of Allah 
whose prayers are sincere feel the light and blessings within their 
hearts and the result is that they ward away immorality and the 
forbidden things. This is what the Qur'an means to tell us when it 
says: 

"Surely, assalah, preserves from lewdness and iniquity". 

(Al-Ankabut, 29:45) 


j£»h) Jlj ttiAail JP 8I jLiJl Ss 


In the heeafter, this light of prayer will brighten and illuminate 
the darkness and accompany the worshipper. The Qur'an says: 


(Ann 


"Their light will run before them and on their right hands." 

(Al-Tahreem, 66:8) 


The Prophet Hi then said taht sadaqah, is clear proof, meaning 
that it is evidence of faith without which it is not easy to give 
sadaqah. In the next world, it will be proof of his faith and piety 
and earn him reward. 

The prophet Hi then said that the endurance was shinning 
glory. Some scholars suggest that, having spoken of prayer and 
sadaqah, the reference here is to fasting but I feel that the word 
endurance is taken in its original sense and wide meaning. In the 
terminology of the Qur'an and hadith patience encompasses 
'controling temptations and enduring hardships, in the cause of 
Allah'. In this sense, endurance will cover the whole of religious 
life and worship whether prayer, sadaqah, fasting, pilgrimage, 
jihad or facing hardship for the sake of Allah and , at the same 
time, controlling selfish desires and wrong urges. The Prophet Hi 
has called it fU ( a shining golry) and the Qur'an refers to the light 
of the moon as mtr, and of the sun as 


(o: 1 dCpfi tSAh 

The Prophet im then said that the Qur'an is a proof in one's 
favour or against. If anyone holds it in respect and obeys it is an 



24 


Meaning and Message of the Traditions Part III 


evidence for him otherwise it is against him. 

The Prophet all concluded his saying with the remark that 
every man in this world no matter how he lives, sells himself 
everyday so that he either earns salvation or destroys himself. If he 
obeys Allah and worships Him then he earns aboundant reward for 
himself ensuring deliverance, but if he obeys his base self and 
neglects his duty to Allah then he destroys himself preparing to go 
to Hell. 

May Allah help us to believe in these facts and to earn from the 
knowledge. 


Punishment ofThe Grave Due to Impurity. 

dll' ^1 (i . t/Y) 

^ V ^ S' 

^3 j) V Lai jLS ^ jlLbu 

bXjyr JL?M Jb U1 j 

2J <uii Jy-dj k 'jlli «4 a-'j JS” j^Yj* ^ 

j ^jbiJl oljj) Lwj j*Jt« jl diid Jlfli Y'Ta 

(404/2) Abdullah Ibn Abbas has narrated that as the 
Messenger of Allah happened to pass by two graves, he 
remarkes: "The two persons who are buried in these graves are 
being punished, and the punishment is not owing to a sin that 
was a difficult matter (i.e., hard to avoid. Both of them, on the 
other hand, are receiving the chastisement for a misdeed from 
which it was quite easy to keep away). The sin of one of them 
was that he never tried to save himself from being soiled with 
urine, and the other used to speak ill of others in their absence." 


The Prophet 3®?, then, took a green branch of date-palm, spilt it 
into two and fixed one piece (of it) on each grave. The 
Companions (therepuon) enquired: "O Messenger of Allah 
Why have you done that?" "It is hoped," replied the 
Prophet, "that the punishment of these persons will be abated till 
such time as the two pieces becom completely dry." 

(Bukhari and Muslim) 

Commentary: A doctrinal discussion on the punisment of the 
grave has already been attempted in the preceding chapters. In the 
course of it we also took up the Traditions in which it was revealed 
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that the sharp cries of agony rising from the graves of those who 
are being punished were heard by all creatures that were around 
save men and jinn. The wisdom of it, too, was explained by us in 
the commentary. A Tradition contained in Sahih Muslim which 
showed how the sacred Prophet Hi became aware of the 
punishment that was being sent down to some of the graves was, 
also, included in it. The incident referred to in the above report is 
of an identical nature. The Lord makes it possible for His 
Messengers fbLJi to see things of the unseen world and hear 
sound that are, generally, not seen or heard by mortals like us. 


In this Tradition the Prophet ap has indicated the specific sins 
and transgressions of the occupiers of the two graves. The fault of 
one of them was that he was given to tale-bearing which is a grave 
moral offence and has been condemned in the Qur'an as a paganish 
habit and a sign of the hyporcrites. It says: 

(U-t . :l A ji-UJ') JT 

"Neither obey thou each feeble oath-monger, detractor, spreader 
abroad of slanders. (Al-Qalam 68:10-11) 


About the other person the Prophet HI disclosed that 
punishment was being inflicted upon him because he did not take 
proper care to obeserve cleanliness and save himself from being 
polluted with his urine. 

It shows that to protect oneself against the impurity of urine (as 
of other foul and dirty things) i.e., to save one's body or clothes 
from being soiled with them is one of the principal commands of 
Allah and negligence in these matters is a sin of such a high order 
as to entail the chastisement of the grave. 

As for the concluding part of the Tradition indicating that the 
holy Prophet ® took a green branch of a date-palm and broke it 
into two parts and fixed a piece of it on each of the two graves, it 
has been explained in various ways by the Commentators but, in 
our humble opinion, the most plausible explanation is that the 
Prophet ® prayed reduction in the punishment of the occupiers 
and he was bidden to do what he did with the assurance that the 
chastisement would remain abated as long as the two pieces did not 
dry up altogether. 
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A long report, appearing at the end of Sahih Muslim, and 
related on the authority of Sayyidina Jabir also speaks of two 
graves but it refers to another event. Sayyidina Jabir narrates 
that the Messenger of Allah Hi once ordered him to cut two 
branches from two particular trees and to throw them at 
such-and-such a place. He goes on to relate, "I carried out the 
command and when I enquired from the Prophet HI about it he 
said, 'There are two graves over there upon which punishment is 
being sent down. I prayed to God for reduction in the chastisement 
and He granted the prayer to the extent that the punishment would 
stay lowered in degree as long as the branches remained green.' 

Be that as it may, Sayyidina Jabir's narrative distinctly 
shows that the branches of the trees or their freshness had nothing 
to do with the abatement of chastisement. It had been made known 
by the Lord to the Prophet Hi that as a result of his supplication the 
punishment would be lessened for a certain time. The real things, 
thus, was the prayer of the Prophet HI and its acceptance. Those 
who seek it a justification for laying flowers on the graves, surely, 
do a great injustice to the spirit of Islam. 

Comentators, also, have raised the point whether the graves 
upon which the sacred Prophet Hi had fixed the branches of the 
date-palms were of Muslims or non-Muslims and referred the view 
that these were of Muslims. An indirect suggestion of it is 
conveyed by the Tradition itself when it tells that the Prophet had 
ascribed their punishment to the habits of backbiting and 
carelessness in purification after passing the urine. Had the graves 
been of the infidels, infidelity or polytheism would have been 
stated as the cause of chastisement. Moreover, a Tradition quoted 
in Musnad Ahmad, on the authority of Sayyidina Abu Hurairah 
shows that the graves were situated in Baqui'e and the Prophet Hi 
had felt the infliction of punishment on them while passing 
through it and Baqui'e is exclusively the graveyard of Muslims in 
Madinah. 

The moral of the above Tradition is that utmost care should be 
taken to protect oneself from being soiled with urine and abstain 
from vicious and polytheistic habits like backbiting, otherwise the 
chastisement of the grave is certain. 
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Purification After A Natural Evacuation 


Ul 1*-^ A-jip dill 4ttl 4^ (1 * °/V) 

siliJljJLiLlj *>li iiJult ojJjJ 

<*>' C5^3 y 4^ L>^ y&J J^j 

^ X # z' zZ 


jjlaljj) ,<ul^ 

(405/3) It is related by Abu Hurairah that he Mesenger of 
Allah lH said: " I am like a father to you (in the same way as it 
is the duty of a father to teach good manners to his children and 
the proper way in which things are done in life), I tell you that 
when you sit for answering the call of nature, do not face or turn 
your back towards the Qiblah 1 ". Abu Hurairah further said, 
"The Prophet ordered (us) to use three stones for cleaning the 
private parts, and he forbade (us) against using a bone or piece 
of dung, and he forbade (us) against cleaning the private parts 
with the right hand." (Ibn Majah and Daarami) 


(fUj alii JLp> ju aJ jj ja juju* j*u-v 0 

jl JajUj iOJl JJiiLlj Jt Ulgi JUJ Jsj4 JUS Jll 5 £-1 Ji” 

jt AiJd J>a Jib jl j' ( jL>_Jb j' jt Jjj 

((J—<* »'jj) 

(406/4) Salman Farsi 4^> related to us, "(Some polytheists 
remarked to me by way of a joke or sarcasm) 'Your Prophet Hi 
has taught you everything, even the (proper) way of attending 
the call of nature.' I replied: '(Of course), he has taught us 
everything and given necessary instructions, also, regarding 
pruification after defacation. He has advised us never to face the 
Qiblah while urinating or defacating or clean the private parts 
with the right hand or use less than three stones for it or clean 
the private parts with a bone or the dung of an animal (like a 
camel, horse or cow)'." (Muslim) 

Commentary: Like eating and drinking, defacation and urination, 
a lso, are essential to a man’s life. The Porphet Hi has, therefore, 
tndicated precisely what is proper or improper as regards a natural 


*• Tie Place one turns to when at prayer. 
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evacuation and purificaction after it in the same way as he has done 
about our other needs and functions. 

Four instructions are given by the Prophet iH in the two 
aforementioned Traditions.: 

(i) One should neither sit facing the Qiblah nor with his back 
turned towards it while defacating or urinating. This is the claim 
of reverence for the House of Allah the Ka'bah in Makkah upon us. 
Every civilised person, possessing some awareness of the finer and 
spiritual values of life, avoids sitting with his face or back turned 
towards a holy place or a sacred thing at such a time. 

(ii) The right hand which is, generally, used for eating, drinking 
or writing and two which God has granted greater strength and 
capability than the left should not be employed for cleaning the 
private parts. 

(iii) At least three stones ought to be used for purification after 
defacation as common experience is that complete cleanliness is 
not obtained with a lesser number of them. If, however, anyone 
requires more than three stories he is free to do so. 

It should be noted that stones are specifically mentioned in the 
Traditions concerning purification for the simple reaon that it was 
the usual practice among the Arabs during those days. Otherwise, 
there is nothing peculiar with the stones. Other articles that can 
serve the prupose, and it is also not improper to put them to such a 
use, can be freely employed. 

(iv) The bone or dried-up dung of an animal must not be used 
for purification after answering the call of nature. The Prophet lH 
took pains to prohibit the use of such things plainly because in the 
older days, the Arabs, sometimes took resort to them for cleaning 
the private parts after easing themselves. 


Purification With Water 


tbUJi J\ 4* & ^ 'ty.'J* ’J} & ( i • v/o) 

/, €*>" fit * fss , ,, J y' y . ^ (*y" 

S-uu pj Jpj &JU OjS j J1 JJJ ^3 JUJ 

(ijb jjtsljj) 


(407/5) It is related by Abu Hurayrah "When the Messenger 
of Allah lH went for answering the call of nature, I used to 
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carry water for him in a Tur (tumbler) or Rakoh (a small ’ 
water-skin). He washed his private parts with it and then, 
rubbed his hands on the ground, and, after it, I brought another 
vesself of water and he performed wudu with it." (Abu Dawood) 

Commentary: It shows that the sacred Prophet Hi used to wash 
his private parts after cleaning them with the stones, and, then, 
rubbed his hands on the ground after which he washed them again, 
and performed the wudu. 

It, again, appears from this Tradition that it, usually fell to the 
blessed lot of Sayyidina Abu Hurayrah to carry water for the 
sacred Prophet Hi to perform istinja x . From another report we 
learn that Sayyidina Anas also, sometimes.carried out this duty. 

It, also, tells us that the usual practice of the Prophet Hi was to 
perform wudu after istinja. Sometimes, in order to indicate that it 
was only desirable and not obligatory, he used to forgo it. Thus, it 
is mentioned in Ibn Majah and Abu Dawood, on the authority of 
Sayyidah Aysha ^ that once, as the Prophet Hi had made 

water and cleaned himself, Sayyidina Umar ^ brought water for 
wudu. The Prophet Hi, asked him, "What is it, Umar? Why have 
you brought the water?" "I have brought it so that you may perform 
wudu", replied Sayyidina Umar ^>. "It is not necessary for me", 
observed the Prophet Hi, "to perform wudu everytime I pass urine. 
If I did so regularly it would become a law for the ummah " 2 . 

It is, further, apparent from the above that the holy Prophet Hi, 
occasionally, refrained from doing what was preferable in order to 
demonstrate the real nature of an issue or principle by his conduct 
and save the ummah from misunderstanding or unnecessary 
hardship. 


aI* dJji it) Aj^| 1 edi» j*.iS j Wj cJy) Ad jp (i • A/l) 

' ' ' * * ' 

*■ I ■" *" *t' r **.t f ^ ^ > I / V# ✓ a * \ . s . * l 6 \ j t 

(*-t**>J AJp 411 411 Jj-oj Jli jiy^eu J! 411 j ^1 

Ijlli U4 /j &l J 1541 1\ jlJJ .u 


Ob Jli *uJU j ^ j OjJUaJU 


_ _____ 

®* Meaning pruification after a natural evacuation 
®* Meaning the Muslim community. 
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(408/6) Abu Ayyub Ansari, Jabir and Anas said that when 
this verse was reaveled: 


0 • aa jdl) 'Ji_ j j g ia i li \j’j4 kj $ li’fffi Jl^-j A3 


Wherein are men who love to pruify themselves, Allah loves the 
pruifiers. (A!-Tawbah 9:108) 


The Messenger of Allah a®? said, "Allah has praised you, 
Ansari, for purification. What does your pruification consist 
of?" They replied, "We perform ablution for prayer, wash 
ourselves after seminal emission and cleanse ourselves with 
water." He remarke." That is it! so, keep on doing it."(Ibn Majah) 


Commnetary: Many of the Arabs cleansed themselves only with 
stone after defacation. According to Sayyidina Ali 4|s> their diet 
was such that their digestion was good so that their defacation was 
dry like that of camels. Hence, they did not need to wash with 
water so they used only stones. But, the Ansari were used to water 
also. The Qur'an praised them for their pruification and the Prophet 
OB? instructed them to continue to practice that habit. He himself 
was already used to doing that. The Qur'an and the Messenger of 
Allah HI teach the Muslims to adopt this practice which is a sign 
of love for purification. 


Where Not toDefacate? 


J&l pL>j dlt JlJ? ill ^ I(* • w) 

f ^lji jUi tsiii jtl in jbtbUi Uj i jlil 


(409/7) It is related by Abu Hurayrah that the Messenger of 
Allah Hi said: "Save yoruselves from two things which invite 
the curse of Allah." What are those things?" enquired the 
Companions t^>. The Prophet replied: "One is to defacate on the 
thorough fare and the other is to do so at a shady place."(Muslim) 


Commnetary: If a person defacates in a street or a shady place 
where people sit for repose or shelter from sun it will, naturally, be 
a source of general inconveince and people will curse him for it. 

In another Tradition quoted in Abu Dawood, on the authority 
of Sayyidina Mu'ar, a third place is mentioned, in addition to these, 
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namely, Maward, which means places where water is found and 
people frequent them because of it. 

What really, is intended to convey here is that should a person 
feel the urge to defacate when he is away from home he should 
look for a place which people do not frequent or through which 
they do not pass habitually, so that, no annoyance or discomfort is 
causeed to them. 


Jk>\)\'J\ sijt tsi phj4 *%' y 11 S^ j*(t ^ • /a) 


(ij\i jj i sij j) &'\ d\'j> 

(410/8) Jabir has related that it was the practice of the 
Messenger of Allah HI that when he had to go out of doors for 
easing himself he went to a place where he could not be seen by 
anyone." (AbuDawood) 


Commentary: Modesty and good manners demand that a man 
should satisfy his natural urges of that kind in such a way that he is 
not seen by anyone though he has to go a long way for it. 


Choice Of The Place For U rination 


JS’ S'j' 'i) Jl5 j*5 JO jIJjt ^ ^ Jjri S' 


(ijb jji oi dljlj AJjlis 

(411/9) Abu Musa Ash’ari 4!sh has narrated "(Once 1 was in the 
company of the Messenger of Allah all that he felt the need to 
urinate. He went to a soft low ground under a wall and 
discharged the urine there. After it, he observed: 'When anyone 
of you has the need to urinate, .he should seek a 'suitable place 
for it." (Abu Dawood) 


Commentary: It shows that one should sit for urination at a place 
which was secluded and there was no danger of his getting soild 
with urine, and the direction in which he sat, also, was not 
inappropriate. 


I % JU Si I J)Sj Jli JlS MXLe j*(t \ Y/\ *) 

j 4 ' ' 

i ^ 3 ^ I. Ck 6 % s ( j» f ^ £ * s ' y * J 1 * X * ^ | & f y f 

U*'J*** 4-°^ Or J* ~ jtJ ^ 
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jb y\ olj j) 

(412/10) Abdullah bin Mughaffal has said that the 
Messenger of Allah Hi said, "No one must pass urine where he 
bathes and then wash there or perforin ablution for all evil 
promptings come from it." (Abu Dawood) 

Commentary: To do such a thing is very wrong and there are 
doubts of being soiled with urine. It means that if a man urinates in 
a bathroom and then performs ablution or has a bath then there are 
chances of his being soiled with urine. However, if there is a 
separate place in the bathroom or if it is made such a way that 
traces of urine can be washed off by pouring water then it is not 
wrong to use it for that. 


pLj &s.%\ jti jis (i ^ r/\ \) 

(413/1 1) It is reported by Abdullah bin Sarjis that the 
Mesenger of Allah 
(snake's) hole." 


% said, "None of you must pass urine in a 
(Abu Dawood. Nasa'i) 


Commentary: Often these holes are haunts of reptiles which will 
be troubled unnecessarily. There will also be the risk of being 
attacked by a venemous snake if it is inside. 


Prayer Before Entering The Lavatory 

iXa l\ pLj 11 Jtl JI5 ^ ( i U/ ^ Y) 

^ lili 0jJLsiJl 


/ y 

(4?-U> j 5Jti y\ el j j) 

(414/12) It is related by Zayd bin Arqam that the Messenger 
of Allah said: "Wicked creatures like the devils haunt the 
places that are used for anwering the Call of Nature. Thus, when 
anyone goes to the lavatory, he should first make the prayer: 


^ 4JiU 


"O Lord! I seek refuge in Thee from the wicked devils, both 
male and female". (Ibn Majah and Abu Dawood) 


Commentary: In the same way as the angels have a special 
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association with the places that are clean and holy and where the 
Names, Praises and the Attributes of Allah are recited and worship 
is offered, filthy and repellently dirty places hold a peculiar 
attraction for wicked creatures like the devils. The Prophet Hi, 
hence, advised his followers that when they had to go to a privy for 
answering the call of nature they should beg for the protection of 
Allah against the mischief of the evil spirits before stepping into it. 
With us the case is that we neither feel the presence or descension 
of the angles at places of worship nor the existence of the devils at 
unclean places. But the sacred Prophet HI has informed us about it 
and some bondsmen of Allah, also, occasionally, precieve such 
things, by His grace, which leads to an advancement in their faith. 




UH3 ‘UJIV 


LT V “ 


J t£ JLajsJl Otjj) “ ” Jtl 

(415/13) Sayyidah Ayshah said that when the Prophet 

Hi came out of the privy He said (Grant your 

forgiveness). (Tirmizi, Ibn Majah) 


Commentary: Many reasons have been suggested for seeking 
forgiveness of Allah after relieving oneself. Until one empties one's 
bowels he feels uneasy but once he relieves himself he has a sense 
of relief. It is the same thing with pious men that they are 
concerned with, relieving themselves of one burden of sin. Thus, 
the Prophet Hi when he relieved himself prayed to Allah to forgive 
him the sins and purify and cleanse his soul and relieve him of the 
burden of sin. 

There is the question why he sought forgiveness when he as 
innocent of sin and was also assured in Surah al-Fath 


(Y: t A Uj <dJt w_5J 


That Allah may forgive you of your sin that which is past and 
that which is to come, and may perfect His favour unto you, and 
may guide you on a right path. (Al-Fath,48:2) 


We will answer this question in the Book of Prayer. 
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Prayer on Coming Out of The Lavatory 


lil iL Ip il' S* is? 0* (t > tA 1) 

etjj) ii»Ui aJJ JuAJi JlS 


(416/14) Abu Zarr Ghiffari 4@e> has narrated that, "When the 
Messenger of Allah HH came out of the lavatory, after answering 
the call of nature, he used to say: 


Ji- CJ& <jjj\ Jj JLUit 


Akhamdulilla hil lazi Azhaba 'Anni Al-Azae wa 'Afaaani 
(Praise be to Allah Who relieved me of the faeces and gave 
health). (Tirmizi and Ibn Majah) 

Commentary: Sayyidah Ayshah .fill had said in the earlier 
hadith that the Prophet ill made the supplication Jji yd when 
coming out of the privy and here Abu Zarr has mentioned 
another prayer. The Prophet iH may be alternating between the two 
prayers making that supplication sometimes and this one 
sometimes. But Allah knows best. 



VIRTUE OF WUDU 


In the preceding Chapter we had reffered to Shah Waliullah's 
aJLp in observation that right-minded persons whose spirituality 
has not been blunted by surrendering thoughtlessly to beastly urges 
experience a feeling of filthiness and a sort of gloom and dullness 
within themselves in the state of Hads, i.e., when their wudu has 
been void due to a natural evacuation or some other reason. It gives 
place to a sense of spiritual cleanliness and effulgence after they 
have performed wudu. Herein lies the chief purpose and 
significance of wudu, and it is because of it that it has been made a 
pre-requisite of offering up prayer, or, in other words, of making 
one's special presence in the Court of the Almighty. A part from it, 
Allah has also vested it with a unique auspiciousness. The sacred 
Prophet Hi has delineated the virtues of wudu in the same way as 
he has indicated the method of performing it and laid down its 
rules and properties for the ummah. 


Source of Purification F rom Sins And Forgiveness 

ill Jtl Jtl &'ill ^3 If (l\ Sl\ O) 

J y * s s s > t f > S S ^ / / J j* f ^ /■ ^ ✓ f ✓ ^ 

qa ^ ykj { j&- ja diiUa>- c+*ry~ i y' 


j «ljj) fljUfcl 

(417/15) It is realted by Uthman 4^ that the Messenger of Allah 
Hi said: "Whoever performed wudu and performed it well (i.e., 
according to the prescribed rules) all his sins will go out, even 
from under his nails." (Bukhari and Muslim) 


Commnetary: It shows that anyone who performs wudu properly 
(i.e., as taught by the Prophet Hi and in conformity with his own 
regular practice) and with the object of attaining purity not only 
will the dirt and grime be washed away from his body and the state 
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of inner uncleanliness called Hadis disappear, but the filthiness of 
the sins will also be removed from him, owing to its 
auspiciousness and besides purification from Hads, he will be 
cleansed of his sins as well. 


L*jj ^ Ju. Jji; Jli JlS (n A/N 3) 

jr 4^3 J ( 4 -^' ^ 

js* jJai ji *uii 


4-Jb^J ^ *UJl jk5 j\ *UJl SlJU lyuLkj ^4k>- 


tUJl jJa3 jl *UJl l^LLa Sjuk^- JT gjj*' 

* ' 




v-JjiJUl ja Li 


(418/16) It is related by Abu Hurayrah 4^> that the Messenger of 
Allah Wk said: "When a Muslim bondsman performs wudu and, 
during it, washes his face and pours water over it, all the sins he 
has committed with the eyes are removed from his face (i.e., are 
washed away) with the water; after it, when he washed his 
hands, all the sins he has committed with the hands are washed 
away from them; and, after it, when he washes his feet all the 
sins he has committed with the feet (i.e., by using them for that 
purpose) go out of them till by the time he has finished wudu he 
becomes completely pruified from sin." (Muslim) 


Commentary: A few points need to be clarified with reference to 
the above Traditions: 

(i) In both of these Traditions the going out or washing away of 
the sins with the water used for wudu has been mentioned though 
the sins do not possess a visble or external impurity that can be 
removecd by the use df water. Some commentators have explained 
it by saying that going out of sins simply signifies pardon and 
forgiveness while others hold that when a person commits a sin its 
unholy effects settle, at first, on the limbs with which he 
prepetrates it, and, then, in his heart. Afterwards, as in obedience to 
the command of Allah and in order to purify himself, he performs 
wudu the- foulness of the mideeds he has been guilty of and the 
filthines that has come to defile and contaminate his limbs as a 
result of it is washed away and the transgression are forgiven by 
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Allah. We, however, believe that the latter view conveys more 
accurately the sense and significance of the report. 

(ii) In Abu Hurairah's narrative, only the removal of the sins of 
the eyes is mentioned in connection with the washing of the face in 
wudu though there are other organs, too, of the face, like the mouth 
and the tongue, and some sins are solely related to them. This is so 
because all the organs of ablution have not been enumerated in this 
Tradition, and the eyes, hands and feet have been referred to by the 
Prophet Hi, only by way of an. Illustration. In another hadith, the 
other organs of the face are also mentioned. 

(iii) It is stated in the Qur'an as well that good and virtuous 
deeds possess the quality of destroying evil deeds and blotting out 
their traces: 

(Verily, good deed annul ill deeds (Hud, 11:114) 

In the Traditions, the Prophet ill has specifically mentioned 
that such-and-such a good deed nullifies sins, leads to forgiveness 
or becomes an atonement for them. A few of such Traditions have 
already been discussed in the earlier volume and more will be taken 
up later under various headings. In some of the Traditions, the 
Prophet ill has also made it clear that only minor transgressions 
are forgiven owing the blessedness of virtuous acts, and, on the 
basis of it, Ahl-us-sunnah ] hold that cleansing and purification 
from smaller misdeeds alone takes place through the 
auspiciousness of virtuous deeds. In the Qur'an, too, it is set forth: 




If ye avoid the great (things) which ye are forbidden, We will 
remit from you your (minor) evil deeds. (Al-Nisaa4:31) 


Anyway, only minor sins are meant when it is said in these 
Traditions that they are washed away when one performs Wudu 
properly. As for the major transgressions, these are a very serious 
matter and can be nullified only by the means of sincere repetance. 


©• People of the Sunnah and the way of companions functioning as a body. 
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Wudu is The Key ofAll The Gates of Heaven 

Abl <&\ Jj-ij Jt$ Jtf is- AM' ( t \M t V) 

JlfAl Jjij $.j*®jJ' jl ^lls J&A ilif- 

bUili 4»t jji aJ i\ tijZjj fiJLp LiUi o'j^' ^ */ O' 


✓ ^ Jt 

((U-»«' j j) ^ Jr? 

(419/17) It is related by Umar bin Khattab that the 
Messenger of Allah Hi said: "whoever performs wudn and a 
complete wudu, and, after it, says: Ash-hadu an laa ilaaha 
il-Ial-Iaah wa ash-hadu an-na Mohammadan 'abduhu wa 
rasooluh (1 attest that there is no god save Allah and that 
Muhammad Hi is His bondsmand and Messenger), all the eight 
gates of Heaven will open for him and he will be able to enter it 
by whatever gate he likes." (Muslim) 


Commentary: Only the organs of ablution are, apparently, cleaned 
when one performs wudu. The faithful bondsman, as such, feels 
that though he has washed those organs in compliance with the 
command of Allah, the real impurity is that of the imperfection of 
faith, want of sincerity in action and evilness of conduct. When, 
with this awareness, the bondsman affirms his faith by reciting the 
Confessional Formula of unalloyed loyatly to Allah and implict 
adherance to the Prophet Hi, Allah grants him complete 
forgiveness and all the gates of Paradise opens for him. 

In another version of the same Tradition and quoted, also, in 
Sahih Muslim the words of the Comfessional formula are given as 
follows: 

Ash-hadu an laa ilaaha il-lal-laahu wahdahu laa sharika lahu 
wa ash-hadu an-na Mohammadan 'abduhu wa rasooluh (I attest 
that there is no god save Allah, One and without a partner, and I 
attest that Muhammad Hi is His bondsman and Prophet). In yet 
another version, quoted in Tirmizi, he following words are added 
after the Formula: 

Allahummaj 'alni minat-tawwabeena waj' aim minal 
muta-tahhireen (O God! Make me one from among those who 
repent for their sins and from among those who keep themselves 
pure). 
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Effulgence of Organs of 
Wudu on Day of Resurrection 


3 jA l\ jLj 4*% JlS Jl5 lyfjk ’J} j* (i Y ./U) 

Jllaj j-^9 jJpjh jUT 1 fc- 4-ilaJ' 


(420/18) It is related by Abu Hurayrah that the Messenger of 
Allah Hi said: "When my followers will be summoned on the 
Day of Resurrection, their faces, hands and feet will be radiant 
with the effects of wudu. Thus, whoever (of you) can increase 
this radiance and make in perfect, he must do so." 

(Bukhari and Muslim) 


Commentary: In this world, the effect of wudu is only this much 
that the face, hands and feet become cleaner, and the enlightened 
ones also derive a special feeling of peace and happiness from it. 
But, as the Prophet Hi has said in this and many other Traditions, a 
propitious effect of it on the Day of Ressurection will be that the 
faces, hands and feet of his followers will give light, which will be 
their distinguishing mark in the Hereafter. 

Moreover the more perfect one's wudu is, the greater will be the 
radiance. The Prophet HI, therefore, has advised, at the end of the 
narrative, that everyone should strive to the utmost to perfect the 
effulgence by performing wudu throughly and well. 


Complete And Faultless 
Wudu Despite Inconveience 

V' ‘dip a)*',Jj-'j JlS ^ 0 * (11 ^ A M 

JflAt ^ IjJlS OUf-jlh <U <U L# 

OjJLaI' jlklilj Jl iksxll ybf&SAS 

(r JL~. »\JJ) ig ^ ill 5'jJL2dl 

(421/19) It is related by Abu Hurayrah 4f§k> that the Messenger of 
Allah 111 said: "May I tell you three things owing to the 
auspiciousness of which Allah removes sins and causes 
elevation in ranks?" "Do please", replied the Companions 
The Prophet ill said: "(i) To perform wudu thoroughly despite 
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inconvenience; (ii) To bend one's steps more frequently towards 
the mosque; and (iii) To wait for the next prayer after offering 
one. This is the real Ribat} the true Ribat." (Muslim) 

Commentary: In this Tradition the Prophet iH has laid stress on 
three things and told that these lead to the remission of sins and 
promotion in ranks. 

Firstly, wudu should be performed thourghly and it must not 
be cut short even if, for some reason, it may be a source of 
discomfort. For instance, it is winter and the water is cold or is not 
readily available in sufficent quantity and one has to go some 
distance to fetch it; in such a case to bear the hardship and perform 
the Wudu properly is an act of such a high merit that sins are 
forgiven as a result of it and elevation in ranks takes place. 

Secondly, to go to the mosque regularly for offering up the 
prayers, and, evidently, the farther one lives, the greater will be the 
reward. 

Thirdly, to wait eagerly for the next prayer. This, surely, will 
be the state of the bondsman whose heart derives peace and 
comfort from prayer, and who has been biassed, in some measure, 
with the feeling so eloquently expressed by th Prophet iH in these 
few words: "The coolness of my eyes lies in prayer." 

The word ribat occuring in the last sentence of the Tradition 
denotes "The detachment of soldiers stationed at the border for 
defence against an invasion by the enemy." Hence, it, probably, 
shows that these acts serve as defensive installations on the frontier 
against the assault by the devil. 


Solicitude For Wudu is A Sign of Perfection of Faith 

ii y (£ Y Y/Y •) 

i-yfi’j h iaib>u OjJuflh If IjaIpIj IjJaAj jij 

j j ai jj) cyj* 

(422/20) Thauban related to us that the Messenger of Allah 
iH said: "Walk upright; remain steadfast on the Straight Path 
(but this steadfastness being very difficult), you will never be 
able to have a full control over it. (You should, therefore, always 


. Meaning outpost. 
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consider yourself at fault and blameworthy). And know well that 
the best deed among all your deeds is prayer (hence, pay the 
greatest attention to it), and only a truthful Believer can take full 
care of wndu." (Muwatta, Musnad Ahmad, Ibn Majah and Daarami) 

Commentary: "Taking full care of wudu", occurring in the above 
Tradition, can mean performing it in the correct manner, as 
required by the sunnah well as remaining permanently in that state. 
Commentators say it signifies both. In any case, the Prophet 
has, here, described concern for wudu and its observance as a sign 
of perfection in faith and the way of truthful Believers. 


Wudu Upon Wudu 


Jji jil Jil xxvx o 


elj j) 



(423/21) It is related by Ibn Umar that the Messenger of 
Allah £§l said: "Whoever performed wudu notwithstanding 
pruity (i.e., although he was with wudu), ten good deeds will be 
written down for him." (Tirmizi) 


Commentary: What it, apparently, denotes is that to perform a 
fresh wudu while the earlier one still holds good should not be 
considered futile. On the other hand, it is such a meritorious act 
that ten good deeds are written in the account ofanyone who does so. 

Some of the commentators have expressed the view that it 
appertains to the situation in which a worship for which wudu is 
necessary has been offered up with the earlier abulution. 
Otherwise, a fresh wudu should not be performed by anyone who 
performs wudu but does not offer any worship with it or do 
anything after which the renewal of wudu becomes essential or is 
preferable. 


Harmful Effects of A Defective Wudu 

y 1 ir? if- fyr* if i/XY) 

I^.,/?ll o j Lfi 4JJ1 aUi p L*j 4 >JLp aJUi 


y Li* ^Ijil JLl* jli tXis fX£■ 



42 


Meaning and Message of the Traditions Part III 




. ji uii. j4i ) j34^' 


(424/22) It is related by Shabib bin Abi Rooh, on the authority 
of a Companion 4^>, the Messenger of Allah once offered 
the Fajr x prayer in which, as he began reciting Surah-Ar-Rum, 
he fell in doubt (about its actual wording) and there was an 
interruption. When the prophet til had finished the prayer, he 
observed: ’How is it that some people join us in prayer but do 
not carry out purification (i.e., wadu etc) properly? These are 
the men who cause distrubance in our recitation of the Qur'an'." 

(Nasai) 


Commentary:- It shows that harmful effects of failure to observe 
cleanliness and perform wudu etc, properly fall even on pure hearts, 
so much so that it can cause distrubance in the recitation of the 
Qur'an. When the blessed heart of the Prophet lH could be affected 
to such an extent by the failings of others, one can imagine its 
effect on commoners like us. But since our hearts have grown 
insensitive owing to persistent negligence we do not feel these 
things. 


O. The early morning prayer 




MISWAK 


One of the things upon which the holy Prophet J$|> has laid 
special stress in relation to cleanliness and pruillcation is Miswak 
He is even reported to have remarked, once, "but for the fear of 
adding to the hardship of my folowers I would have ordered them 
to use miswak at each prayer time." 

The medical advantages of using miswak regularly and the 
protection it gives against a number of diseases are now common 
knowledge. From the religious point of view, however, its 
importance lies in being highly pleasing to Allah. 


Importance 

k_5”l j-IJl A& iJJl JJfi Jli JlS dill A-iJtP jP (Y Y °/Y P) 


. Ojdl (till 

(. jIujI *>U ij jbtJt i£jjj ®'jj) 

(225/23) It is related by Sayyidah Ayshah if* di that the 
Messenger of Allah Hi said: "Miswak cleans the mouth 
throughly and is (also) greatly pleasing to the Lord." 

(Daarami and Nasai) 


Commentary: There are two aspects of goodness in every thing: 
one which is beneficial from the worldly point of view and is 
considered agreeable by the people, on the whole, and the other 
which is pleasing to Allah and a source of reward in Hereafter. The 
above Tradition tells that Miswak possesses both the qualities. It 
cleans the mouth and removes bad odour; these are its ready 
material advantages. The other heavenly and eternal benefit is that 
it is a unique means of earning the good pleasure of the Lord. 

1. A twig or tender shoot of the branch of a tree which was, generally, used by 
the Arabs for brushing the teeth in the olden days and a number of Muslims 
do so even today. 
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J-i' 6* (&*j ^ tfli jU ^ Cf tJ-J* (l Y *l/Y t) 

ha i l tj <j»JLvoj ^jbiJl at jy)5^L^ *-£j 


(426/24) It is related by Abu Hurayrah that the Messenger of 
Allah ill said: "If I did not fear that my followers would be put 
to much hardship, I would have made it compulsory for them.to 
use miswak at every prayer-time." (Bukhari and Muslim) 


Commentary: The above Tradition tells that seeing the 
advantages of miswak and the liking Allah has for it. the Prophet 
iil wanted to make it obligatory for the Muslims to use it at every 
prayer-time but if he did not do so it was simply because he felt it 
would add to their difficulty and many people would not find it 
easy to observe it. 

On further consideration, it, also, is a most effective way of 
persuasion and exhortation. 


’j JU-U Jti Jill JU> Jjl J If lJUi ^ ( y Y V/Y o) 

o' A4l j-JJb ^1 JaS 


(227/25) It is related by Abu Umamah 4^ that the Messengr of 
Allah Hi said: "Whenever Jibril, the Angel of Allah, came to 
me, he invariable told me about miswak. 1 fear that (as a result 
of constatn exhortation by Jibril) I might abrade the front part of 
my mouth by using miswak all the time." (Musnad Ahmad) 


Commentary: The repeated urging by Jibril was, in fact, at the 
behest of Allah, the idea being that it was particularly essential for 
a person who was constantly in conmunion with Allah and engaged 
in paying homage to Him and to whom His Angel used to come 
frequently and who had made the recitation of the Divine Word 
and its preaching and propagation the sole aim and mission of his 
life that he took exceptional care to keep his mouth clean. It was 
for that reason that the sacred Prophet HH used miswak much and 
often. 


Special Occasions 
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(jjb jj\ j >U*-l o\ jj) . u^l J a i &uLi 

& 

(428/26) Sayyidah Ayshah i^aDi^j related to us that the usual 

was that whenever he 


practice of the Messenger of Allah 
slept, during the day or the night, on waking from sleep and 
before performing wudu, he used the miswak. (Abu Dawood) 


flS 111 aUI ajuX?" ( £ Y Y V) 

j ®'jj) . ®l3 Ul 


(429/27) Huzaifah 4i& narrated that it was the custom of the 
Messenger of Allah Hi to clean his mouth throughly with 
miswak when he got up in the night for Tahajjud prayer. 

(Bukhari and Muslim) 


Jji} ij& -jiTJrt,, liotp ciu JUjp (ir ./yA> 
(j»Lw.aljj) . cJl$ *4) lil aIIp iiJt ^L> Jjl 


(430/28) It is related by Shuraih bin Hani, "(Once) I enquired 
from Sayyidah Ayshah *Ui what was the first thing the 
Messenger of Allah lH did on returning home from anywhere. 
She replied: 'First of all, he used miswak'." (Muslim) 


Commentary: The above Traditions tell that the Prophet Hi used 
to bursh his teeth with miswak whenever he rose from bed, 
specially at night for Tahajjud. It was, also, the first thing he did 
not coming back from any place. We, thus, learn that miswak is not 
related to wudu alone but it should be used habitually on rising and 
even before wudu if a long time has elapsed since one had cleansed 
the teeth. These reports have led the theologists to conclude that 
though it is commendable and pleasing to Allah to use miswak at 
all times, five occasions specially call for it: (i) on performing 
wudu: (ii) at the time of standing up for prayer (if a long time has 
passed since the last wudu and prayer; (iii) while reciting the 
Qur'an; (iv) on rising from bed; and (v) when bad odour has been 
produced in the mouth or the colour of teeth has changed. 


Miswak is the Sunnah of Prophets fbUJi 
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(tji. a yiS «'jj) . J t—j-IJlj J tT* - 

(431/29) Abu Ayyub Ansari 4^> reported that the Messenger of 
Allah l!§l said, "Four characteristics pertain to the practices of 
the Messengers modesty, use of perfume, use of 

miswakand marriage." (Tirmizi) 

Commnetary: The Holy Prophet ill exhorted the Ummah to 
observe these four characteristics which pertain to Allah's 
Messengers We have already spoken about modesty in 

the relevant chapter. We shall write on marriage later in this book. 
Use of perfume is indeed a good habit and gives man a particular 
spiritual activity and enlightenment. 


Ten Personal Charateristics 


ja iJJl aJJi cilS i-iJlfr jp (1 r Y/r •) 

JoSj f-UJl j fc_£"lj^Jlj £lipl j (-JjLiJl J]fl3 S^kilt 

JlS £ tail <UUh j(U- j ubij J-kp j 


jjSsJ 5j cjuu Jtf 

(432/30) It is related on the authority of Sayyidah Ayshah *h 
tfp that the Mesenger of Allah li§l said: "Ten things are among 
natural acts: cutting (or tirmming) of moustaches; growing of 
beard; brushing of teeth with miswak; snuffing water into the 
nose and cleaning it; washing of phalanges of fingers; plucking 
of the hair of armpits; removal of the hair under the navel; and 
purification with water after a natural evacuation." The narrator, 
Zakaria, tells that his mentor, Saheikh Mus'ab, had mentioned 
only those nine things and said that he had forgotten the tenth, 
but believed that it was the rising of the mouth. (Muslim) 


Commnetay: These ten items have been described in the above 
Tradition as Min-Al-fitrah (meaning among the natural acts) but 
some authorities say that A1 fitrah here means the Sunnah, i.e., the 
confirmed practice of the the Messengers ftA-J \ and they are 

strengthened in their view by the fact that in Mistakhraj Abu 
Uwanah's account of the Tradition, the word sunnah has been used 
in place of fitrah. According to them, the way of Messengers 
fV-Ji has been characterised as fitrah because it ideally conforms to 
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nature. Hence, this Tradition would mean that the ten points 
formed a part of the way of life led by the Prophets fbLJi and 
prescribed by them for their followers. 

Some commentators have, further, helf that Al-fitrah, in it, 
signifies Deen-i-Fitrah (the Natural Religion) i.e., Islam. In the 
Qur'an, Faith has been described as Nature. It is started in 
Surah-i-Rum: 


Jjjdi L ifls- 4jjl O fa3 \JUyf 1 


So set thy purpose for religion as a man by nature upright — the 
nature (framed) by Allah — in which He hath created man. 
There is no altering (the laws of) Allah's creation. That is the 
right religion. (Al-Rum 35:30) 


It would, in that case, mean that the ten things are among the 
tenets of the Islamic faith. 

It is, again, suggested that Al-fitrah denotes human nature. The 
above saying would, thus, shows that the ten points conform to the 
instinctive human behaviour as fashioned and designed by Allah. 
Just as it is natural for man to feel attrached to faith, virtue, 
cleanliness and purity, and to find infidelity, lewdness and 
filthiness abhorrent and repulsive, he; also, instinctively likes these 
ten things (provided that his natural inward impulses have not been 
prevented by external influences), and, as all enlightened people 
will agree, the faith and way of life the Prophets fWJ' (*$4* bring 
with them is nothing but an authentic and disciplined elucidation 
of human instincts and desires. 

Writes Shah Waliullah aJp i»i "The ten acts which, in fact, 
belong to the realm of purity and cleanliness and attributed to 
Sayyidina Ibrahim 8SB, the founder and progenitor of Millet 
Hanifia 1 , and have, generally, been current in all the Hanafi 
communities. They have believed in them and observed them in 
daily life. For centuries they have been living and dying in 
compliance with these things. That is why, they are called fitrah, 
i.e., Nature and are the regular practices of Millet Hanifi 2 . It is 
O. Meaning a community that is committed exclusively to Allah. 

®. Same is Millet-i-Hanfia. 
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necessary for every community to have some definite and 
well-known characteristics which are so clear that it can be 
recognised through them, and, also, taken to task for negligence in 
their regard so that faithfulness and faithlessenss of the community 
can be determined easily. Morevoer, it is advisable that the 
distinguishing features are such that they are not rare, and are, also, 
manifestly beneficial, and the people's minds accept them 
unreservedly. Allah these aspects are present in these things. One 
should ponder over the following points in order to appreciate its 
meaning: 

"By the growth of the hair that are peculiar to some parts of the 
human body the sound and wholesome nature of a 
cleanliness-loving man of good taste feels the same kind of 
revulsion and uneasiness as in the state of Hadith i.e., when some 
foul matter is discharged from the body. Such is the case with the 
hair growing in the armpit and under the navel. Hence, by 
removing it, a right-minded person feels a sort of relief and 
cheerfulness as if it is a special claim of his nature. The same is 
true of the nails, and the position of the beard is that it 
distinguishes between a grown-up man and a youth and it is the 
pride and ornament of men and marks the completion of their 
manly form and appearance, and to grow it, also, is the confirmed 
practice of the Messengers. It is, therefore, obligatory to grow the 
beard 1 , and to shave it off is the characteristic of non Muslim 
communities, like the fire-worshippers and the Hindus. Moreover, 
as people of lower-rank and having a vulgar taste do not, generally, 
grow the beard, not to grow it is to bring oneself down to their 
level. 

. "And the distinct harm in growing the moustaches and keeping 
them long is that whatever is eaten or drunk comes into contact 
with them if these are long enough to reach the mouth and the way 
of nasal discharge is, also, the same. Cleanliness, therefore, 
demands that moustaches should not be too long and it is for that 

O. In many Traditions the command to grow the beard has been given explicitly 
and in the imperative mood form which the thelogistic have inferred that it is 
essential. But in no Tradition has its length been specified. The jurists, 
however, have concluded through the process of evidence and reasoning that 
it should be grown upto the length of a fist. 
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reason that one is required to keep them trimmed. The need and 
importance of rinsing the mouth and cleaning the nose with water 
after a natural evacuation and the washing of the phalanges of 
fingers where the grime collects is self-evident from the point of 
view of cleanliness and purification." 1 

In the view of some theologists, the above Tradition, further, 
enuciates the principle that cleanliness of the body, taking cafe of 
one's appearance and keeping away from or getting rid of anything 
that excites the feelings of disgust and aversion is the law of nature 
and the way of the Messangers fW-h 

This hadith has been narrated by Abdullah bin Zubayr 4$k> who 
heard it from his aunt Sayyidah Ayshah Talqq bin Habib 

transmitted it from him and Mus'ab bin Shaybah reported it from 
him. Zakaria bin Abu Za'idah was his student and he transmitted 
the hadith from him, saying that the hadith from him, he had 
forgotten the tenth characteristic but believed it might be rising the 
mouth. 


Miswak Adds to The Value of Namaz 


j i ftnt |JLij aTp aJJ! aUI oils ( i V TlX N) 

. V 8ljUJt Js. \Q 8 


( jUiV' ij *' JJ) 

(433/31) It is related by Sayyidah Ayshah 4it that the 
Messenger of Allah lH said: "The prayer of which miswak is 
done is seventy times superior to the prayer offered without 
miswak." (Baihaqi) 


Comm net arv: In the Arabic language and idom, as we have 
remarked previously, the figure of seventy, like some other figures, 
is sued to denote excess or profusion. Here, too, it has, probably, 
been employed in the same sense. The above Tradition will, thus, 
mean that prayer which is offered after cleaning the teeth with 
miswak is of a much higher value than the one celebrated without it. 

When a bondsman decides to present himself in the audience 
of the King of Kings and to glorify Him and hold communioun 
with Him thourgh prayer and imagines that His Glory and 
©• Hujjat. 
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Magnifience demands that the tongue should be washed with musk 
and rose water before uttering this name, but as, out of Mercy, the 
Lord of Lords has enjoined only the miswak, he is using it, is it not 
fitting that Prayer for which miswak is used with those sentiments 
of reverence and deep tenderness should be those sentiments of 
reverence and deep tenderness should be seventy times, or even 
more, superior to the one offered without it. 

This hadith is also transmitted by Ahmad, Bazzar, Abu Ya'la, 
Ibn Khazimah, Hakim as mentioned in Targhib. Another hadith of 
the same purport is transmitted by Abdullah bin Abbas and 
Jabir 



WUDU 


Among the instructions given by the holy Propeht iH concer¬ 
ning cleanliness and purification there are some like those 
appertaining to Istinja cleanliness of the body and dress, and purity 
and impurity of water that are of general and all-time application 
and other which are related exclusively to prayer and can be 
described as its pre-requisites. The command of wudu belongs to 
the latter catagory. Says the Qur'an: 


l* * ' >t 

1 


^ y ^ j Ji f 3 * 3 ** ^ 


When you rise up for prayer, wash your faces, and your hands 
up to the elbows, and lightly rub your heads and (wash) your 
feet up to the ankles. (Al-Ma’idah 5:6) 


To be with wudu is, thus, an essential condition of this unique 
form of presence in the Court of the Almighty and of holding 
communion with Him. Whoever is not with wudu (i.e., is in the 
state of Hads) must perform ablution before offering up prayer. 


No Prayer Without Wudu 

jishr(i-Q £& iih JU Jjl Jjlj tjij* ij' 0* (* r t/Y"Y) 

i 6 ^ r' J ^ \ 

j jlsxJl 4l jj) . LjSjSJ ^ OjJUtf 


(434/32) It is related by Abu Hurayrah that the Messenger of 
Allah $m said: "Whoever is not with wudu, his prayer shall not 
be accepted until he performs the wudu." (Bukhari and Muslim) 


iUi jdp 4Ji jiS jti jit jp (iro/rr) 

J)1p *J|j jj$i> jJbajLitf 
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(435/33) It is related on the authority of Abdullah bin Umar 
that the Messenger of Allah iH said: "No prayer can be 
accepted without purification and no Sadaqah 1 can be accepted 
which is given away from goods that are acquired 
illegitimately." (Muslim) 


5 jOt ^ jil jtl ^ ^ ( t r n/r i) 

. 4^3 yjj£\ 


(•A*- 1 j* j **■ <>?' ®'jj j jJ' j i j*® yl 4, JJ) 

(436/34) It is narrated by Sayyidina Ali <1^> that the Messenger 
of Allah iH said: "The key to prayer is purification on (wudu), 
its tahrim (prohibition) is the takbir (that is, when anyone 
begins the prayer with Allahu Akbar the other permitted things 
are forbidden to him, like talking, eating, and drinking etc.). 
And its Tahlil (permission) is to end prayer with as-salamu 
alaykum wa rahmatul Allah (when all these things which he 
was forbidden during prayer become allowed to him). 

(Abu Dawood, Tirmizi, Daarami, Ibn majah.) 


jjW (jP (£ VV/T®) 

flijj) jjgh.h a'jJLaJ 1 ^ [zAa j o jl^aJl 

(437/35) It is related by Jabir that the Messenger of Allah 
ill said: "The key to Heaven is prayer and the key of prayer is 
ablution." (Musnad-i-Ahmad) 


Commnetary: In these two hadith, ablution has been described as 
the key of prayer showing that just as no one can enter a locked 
house without opening the lock with the key so, also, it is not 
possible to gain admission to prayer without wudu. All these 
reports denote, with a slight variation of words, that ablution is a 
necessary of offering prayer worthly of acceptance. Since prayer is 
the highest form of presence before Allah and of paying divine 
honours, respect and regard for it would demand that the command 
to take a bath and wear a good, clean dress was given for every 
prayer but as it would have entailed much hardship, Allah in His 
Infinite Kindness, has enjoined only this much that prayer should 
be offered in clean clothes and with wudu in which all the visible 


O. Charity 
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organs that have a special place in the physical structure of man 
and can be said to sympolise the whole of the body get washed. 
Moreover, hands, feet, face and head are the parts that, generally, 
remain uncovered, and, hence, these alone are required to be 
washed or rubbed lightly in wudu. 

The bondsmen who normally experience the dullness of spirit 
and uneasiness that is the characteristic of the state of Hadth and 
the feeling of freshness and effulgence which is produced on 
performing the ablution know well why wudu has been prescribed 
as an essential preparation for offering prayer. But this much even 
we, the common people, can realise that it is a solemn act of 
prepartion of presenting oneself in the Court of the Supreme Being. 
People who perform wudu even with this little awareness will, 
Insha Allah, feel a rare joy and effulgence in it. 


Method 

Jek 7 \iti AjJu Jte fj IU Us£ jft(irA/TA) 

0Jb fi \iii J\ Ji# OJU j~i j~i fs 

bi? ^Ji jj ^ bit jjiij^Jt 

j«j L>jj iilt jU 

( S / i* ✓ J . f ir-- J f / t tff I , f J > f ^ ^ ^ 

j pi IJLA ^W?jJ j-o J13 pj IJI& ^ 
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(438/36) It is related by Sayyidina Uthman 4^> that, once, he 
performed vrwr/tt in this manner that, first, he poured water over 
the palms of both his hands thrice, and, after it, rinsed his mouth 
• and washed his nose by snuffing in water, and, then, blowing it 
out. Then, he washed his face thrice, and, after it, washed his 
right arm up to the elbow three times, and, then, in the same 
way, washed his left arm up to the elbow three times. Then, he 
passed his wet hand over his head and washed his right foot up 
to the ankle thrice, and, then, his left foot, in the same way, up 
to the ankle thrice. (After thus performing wudu) he remarked: 
"I saw the Messenger of Allah Urn performing wudu exactly as 1 
have done just now, and I heard him say: 'Whoever preforms 
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wudu in this manner and, after it, offers two Raka'P of praryer 
which remains free from promptings of the self (i.e. during 
which he does not think of anything not related to prayer), all 
his previous sins are forgiven.". (Bukhari and Muslim) 

Commentary: The Prophet's method of performing Wudu 
described, or, rather, demonstrated by Sayyidina Uthman here 
is the most perfect way of carrying out ablution. About rinsing the 
mouth and cleaning the nose with water it has not been specified in 
it as to how many times he did that, but in some other accounts of 
the same event it is clearly stated that these, too, were done thrice. 

It is not necessary that the two Rak'at of prayer the offering of 
which with due reservance and humility is mentioned in the above 
narrative are optional prayers but if one is fortunate enough to 
offer, after performing wudu as ordained by Alah, even a Fard 2 or 
Sunnah 3 prayer free from "conversation with the self, i.e., during 
which distracting thoughts do not crowd the mind, he will, Insha 
Allah, gain the forgiveness promised in this report. 

Commentators and godly men with an evolved spiritual 
awareness and insight have remarked that "conversation with the 
self' denotes Jhe creeping of stray thoughts into the mind to the 
extent that the heart gets engrossed in them. There is, nevertheless, 
no harm if a doubt or an outside idea crops in the mind at the time 
of prayer but does not absorb the devotee's attention and he tries 
earnestly to shut it out or to drive it away. It happens even to those 
who are perfect in faith. 


Ji Ua J*- u>jj Of cJ'j Jti Zf j* (rr 5/rv) 

jj j lilj jij liij Atyrj j “ j \j^j JjaiLjaA 

Aj j-Si oJ-iai ^ J ly* 


J jsi\ ol jj) 

(339/37) Abu Haiyyah narrated "I saw Sayyidina Ali *£$>. He 


O. Prayer consists of a number of cyclic parts each ending with two prostrations. 

These parts are known as Raka’ah (pi. Raka't). 

©. Obligatory Prayers. 

€). The kind of prayer the Prophet offered aside of the Obligatory Prayers and 
desired his followers to do the same. 
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performed wudu in this manner; first, he washed the palms of 
his hands throughly till he had cleansed them completely; then, 
he rinsed his mouth thrice; then, he snuffed water in his nose 
thrice; then he washed his face and both arms (up to the elbows) 
thrice; then he passed his wet hands over the head once; and, 
then, he washed both the feet up to the ankles thrice. After it, he 
got up and drank, in the standing position, the water left in the 
vesse after wudu. Later, when he had completed wudu before us 
in this way, he remarked: 'I thought I would show you how the 
Messenger of Allah Hi used to perform wudu." 

(Tirmizi and Nassai) 

Commentary: As we have learnt from the afore-mentioned 
narratives of Sayyidina Uthman 4^> and Sayyidna Ali 4^>,. the 
Prophet Hi, generally, washed the parts that were to be washed in 
wudu three times, but he did the Masah ] of the head only once. It, 
also, sometimes, happened that he washed the organs of wudu only 
once or twice with the object of indicating that the ablution could 
be performed that way as well. In the terminology of the jurists it is 
called bay fawaz (i.e., to make clear or show publicly the 
permission or lawfulness of a thing). It is, further, possible that the 
Prophet HI, at certain times, did so owing to the sacrcity of water. 
Allah knows best. 


xJs- <dll aJJI JL •ifiy Allld-P hf" ( £ £ • /TA) 

(ts jUJt j j) . Idk ^ ijj ^ Ija hjA 

(440/38) It is related by Abdullah bin Abbas "(One day) the 
Messenger of Allah Hi performed wudu by washing the parts 
only once (and) no more." ■ (Bukhari) 


^ f ^ / f z / if / •jfti f z & ci ' ys y j 1 *. Js is . 

L£jj ^ 


«ljj) yly* 

(441/39) It is related by Abdullah bin Zaid bin 'Asim 
"(Once) the Messenger of Allah HI performed wudu by washing 
the parts twice." (Bukhari) 


Commentary: As for washing the parts only once or twice, the 
Prophet HI did so, as explained earlier, merely to show that wudu 
. Act of passing wet hands over a part of the body with a view to cleaning it. 
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could, also, be perforjned like that or else his usual practice was to 
wash the hands, forearms and face and feet thrice, and he taught his 
followers to do the same. It is the better and masmin method of 
performing the ablution. The Tradition that follows elucidates the 
matter. 


(Jl ^ <3^ “0 ’j* (ji J* (tt\/t') 

' S & S S 

*j«>jJlJL^!ft Jli p till 6 \jtl tJUL j 0* dJJ' 03 ^Jl 


(AsrU j ®'jj) 


. j j «.ijii a ^ i4j& 4t j 


(442/40) Amr bin Shu'ayb quoted his father on the authority of 
his grandfather that a nomad Arab came to the propeht $!& and 
asked him about ablution. He demonstrated it to him, 
performing each detail three times (that is, those organs that are 
washed) and then said, "This is how wudu is performed. If 
anyone does more than this, he has done wrong, transgressed 
and done wickedly." (Nasa'i, Ibn Majah) 


Commentary: The Prophet has disallowed anyone to wash any 
part of the body more than three times implying that it is enough to 
obtain cleanliness that one wash his limbs three times. If anyone 
increases the number then he, as it were, suggests amendment to 
the Shari'ah and shows boldness. 


^ 0s- Jji aJJ t J j-aj Jli Jli <yjl 0 (i tYli S') 

aIs Lj? j3 4j ^1 ^gJl f -yll AiLjg j 34^-1 j 

. 03 0 j-Cj*}!' t-JJlAi U?j5 


(443/41) It is related by Abdullah bin Umar 4^e> that the 
Messenger of Allah III said: "Whoever washes the parts only 
once in wudu, it is the grade of wudu from which there is no 
escape (i.e., no wudu can be performed unless it is done), and 
whoever washes the parts twice will recieve a two fold reward 
(as compared to him who washed the parts one time only), and 
whoever washes the parts thrice (which is better and masmin), 
then it is my wudu and the wudu of the Messengers before me 
(i.e., my method of performing wudu is to wash the parts three 
times over and the Messenger of Allah iHl who were raised up 
earlier, also, did the same)." (Musnad Ahmad) 
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Commentary: The above Tradition belongs to Musnad Ahmad. 
Another report also in it says "one day the Prophet HH performed 
wudu before us in which he washed the parts only once and 
observed that it was the wudu of the lowest grade without which no 
one's prayer could find acceptance with Allah; then, he performed 
wudu before us in which he washed the part two times and 
observed that it would fetch twice as much reward as the former 
kind of wudu; and, then, he performed wudu before us in which he 
washed the parts thrice and observed that it was his wudu and the 
wudu of the Messengers fbLJi who preceded him." This report 
has also been reproduced in Dar Qutni, Baihaqi, Ibn Hibban and 
Ibn Majah. 


Sunnah And Properties 

In wudu, only the four acts mentioned in the verse of Surah 
Al-Maidah we have seen earlier are obligatory, i.e., washing of the 
face, washing of the arms up to the elbows, passing of wet hands 
over the head and washing of the feet upto the ankles. Apart from 
these, the other things the Prophet lH did or exhorted others to do 
are known as the sunnah x and properties of wudu that carry it to 
both inward and outward perfection. These, for instance, are 
washing of the face, arms and feet, not once but thrice, passing the 
fingers through the beard and in between each-other and the toes, 
moving the rings, if it is worn, round the finger so that there 
remains no doubt about the water getting under it, rinsing the 
mouth and snuffing water in the nose, passing wet hands over the 
external and internal parts of the ears and reciting Bismillah at the 
beginning and the Kalima of Affirmation at the end of wudu, and, 
also, the supplication at its conclusion. 


*51 Jdfi Jjl JJlS Jtl aJj J> j* (ti t/t Y) 




4* ^'r-' J’kfJoV&j 


(444/42) It is related by Sa’eed bin Zayd 4^b that the Messenger 
of Allah iH said: "Whoever performed wudu without taking the 
name of Allah, he performed wudu." (Tirmizi and Ibn Majah) 


Commentary: According to the majority of legistis, wudu which 
O. Meaning acts and observances mentioned by the practice of the Prophet 
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is performed hurrriedly and without taking the name of Allah will 
be defective and lustreless and the forbidding of a defective thing 
by declaring it void is a habitual mode of expression in the 
Traditions. We have had the occasion to discuss the point at some 
length in the Kitah Al-Iman. 

In the Tradition coming immediately after it, it is distinctly 
stated that wudu performed without taking the name of Allah is 
most faulty and imperfect in its inner lusture and effectiveness, 
though not wholly futile. 


4* jde idl at s* jitj jilj 8>:> ^ Jp (i io/tT) 


fc Uj 3 fit si-Jr fib Jjl p/S j lijj ji Jll 


(445/43) It is related on the authority of Abu Hurayrah 
Ibn Masood that the Prophet HI said, "Whoever performs 
wudu taking the name of Allah, the wudu purifies his whole 
body, and whoever performs wudu and does not take the name 
of Allah, wudu purifies only the parts washed." (Dar Qutni) 


ife and 


Commentary: It shows that when wudu is performed with the 
name of Allah, i.e., reciting Bismillah or any other formula of 
God-remembrance, the whole body is pruified and becomes 
radiant, and when it is performed without it, only the parts that are 
washed are purified; in other words, it is a wudu of a very poor 
quality. 


U *1p iiJl Jh Jll Jll iyfjk ^ Jp (i tVt t) 
jli aUJLUJIj Alii Jii Oly»yi lil 

. tyiPyll 

(446/44) It is reported by Abu Hurayrah that the Messenger 
of Allah ill said, "O Abu Hurayrah, when you perform ablution 
say *»i *—i ( Bismillah ) and is (Al Hamdu Lillah ). As long as 

you retain the wudu, your guarding angels (who record your 
deeds) will go on writting piety to your credit." (Tabarani). 


Commnetary: This hadith tells us that as long as a person's 
ablution is retained the angels will write down for him pious deed 
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provided he had recited Bismillah and Al-Hamdulillah while 
performing ablution. 


lit pL>j Jit Jl? Jit Jj-lij JlS Jl5 SjjjA Jp (£ £ V/£ °) 


■ j s'u-iij j Lpji tit j 


(i jb j JU-^1 dljj) 


(447/45) Abu Hurayrah has narrated that the Messenger of 
Allah iHl said: "When you wear a dress or perform wudu, begin 
with the organs on the right side of your body." 

(Musnad Ahmad and Abu Dawood) 


Commentary: It tells that when a person puts on clothes, shpes or 
socks he should first on the right side, and if he performs ablution, 
the washing of the parts should also be commenced from the right 
side. 


Jll ifyfi jit Jit J cJ® ^ -SJJ ( £ £ A /It) 

UjU e Jj&j 0* o V' fj> j Jj ^j4s>jll £^»l 

(^uJl j t5X.yll j a jb jjt fltjj) 

(44’8/46) Laqeet bin Sabirah related to us that (once) he asked 
the Messenger of Allah lH to tell him about wudu (i.e., 
particular). The Prophet !§ll replied: "(One), perform wudu 
throughly and well (i.e., ensuring that nothing is left wanting), 
and, (secondly) pass the fingers in between them and the toes 
while washing them, and, (thirdly), claen the nostrils properly 
by drawing the water deep in them except when you are keeping 
fasting (i.e., do not draw in much water if you are fasting). 

(Abu Dawood, Tirmizi and Nasai) 


aJp Jll Jit CUjIj Jl® ®I4-S ( £ £ ^/ £ V) 


^ J / / z 1 > > > y s * V s' ' s V s s 

( jbjilt sljj) u—S oAj lit 

(449/47) Mustaurid bin Shaddad 4fe> narrated to us "I saw the 
Messenger of Allah when he performed wudu he used to rub 
the toes (i.e., the space between them) with his little finger." 

(Tirmizi, Abu Dawood and Ibn Majah) 
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j JlS) 4_* oAi j-U liT JbM 


(j jlj jj( «'jj) 

(450/48) Sayyidina Anas said that when the Messenger of 
Allah iH> performed ablution, he took a handful of water and 
putting it under his chin made it go through hs beard, saying, 
"Thus did my Lord command me.' (Abu Dawood) 


Ajitj aJ\ jjl 

«ljj) . Li* jJt tfc j Ugiklj 

(451/49) It is related by Abdullah bin Abbas 4|© "The 
Messenger of Allah HH performed the masah of his mead (in 
wudu), and, with it, of both his ears (in such a way) that he 
performed the masah of the internal parts of the ears with 
fore-fingers, and of the external parts with both the thumbs." 

(Nasai) 


Wy 4* J-? O' Cf (toY/o .) 

^jl j j S jlJ jjl ol jj) . ^3 


(452/50) Sayyidah Ar-Rubaiyi' bint Mu'awwiz in said 
that she saw the Prophet lH performing ablution and he inserted 
his two wet fingers in his ear-holes when wiping th ears. 

(Abu Dawood, Musnad Ahmad, ibn Majah). 


U-y Jj-’J 6^ 

j ^jdai jUdl sljj) . i_S*0 j l ■ /?! ' f-yiffj 


(453/51) It is narrated by Abi Rafi’ "When the Messenger of 
Allah Hi performed wudu, he, also, moved his ring (to ensure 
that water reached the place covered by it as well)." 

(Dar Qutni and lbn Majah) 

Commentary: In the forgoing ahadith the Prophet £§l exhorted his 
companions to observe the etiquettes under which he himself was 
particular about. 


Water Should Not be Spent Wastefully 
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3’j^i Jtf ! JjLj U l—jijjsU Jlil Lrf?jSj jAj JjLlu^a 


^ ^ J jl ^ y 

( AsrUjjl j *U^-1 oljj) . jV^ 6}j Jtf 

(454/52) Abdullah bin Amr bin Al-'Aas related to us that 
(once) Sa'd bin Abu Waqas *$b was performing wudu (and he 
was using water wastefully in it) the Messenger of Allah Hi 
happened to pass by him. (As he saw it), he remarked, Sa'd, 
what extravagance is it (i.e., why are you wasting the water)?" 
'Messenger of Allah Hi! replied Sa'd bin ^bi Waqas 4^b, 'Can 
there be a wate of water even in wudu? "Yes", said the Propeht 
Hi, "It is wastefulness even though you are performing the 
ablution on the bank of a runnign stream'." 

(Musnad Ahmad and Ibn Majah) 


Commentary: The above tradition denotes that it is among the 
properties of wudu that water is not spent wastefully in it. 


Use of Towel or Handkerchief 


iL Ip Jji 4 JJ 1 J y*>j c-jSj Jll Qi iUw (to 0 / 0 p) 


oljj) . <0 y s-T^isj j L Cp'y 

(455/53) It is related on the authority of Mu'az bin Jabal "I 
saw that when the Messenger of Allah HI performed wudu he 
wiped his face with a corner of his dress." (Tirmizi) 


Commenary: It denotes that, after performing ablution, the holy 
Prophet Hi used to wipe his face with the corner of his clothing 
(mantle etc.,). It is, again, quoted in Tirmizi, on the authority of 
Sayyidah Ayshah, that a piece of cloth was kept for the 

Propeht Hi to dry up the parts after ablution. In the narratives of 
some of other Companions, as well, a mention is made of such a 
cloth or handkerchief. 

Taking into account all the reports it would appear that there 
used to be a special piece of cloth like a handkerchief with whic)i 
the Prophet wiped his face, hands, feet and other parts after wudu, 
and, sometimes, he, also, did that with the corner of his garment. 
Allah knows best. 



62 


Meaning and Message of the Traditions Part III 


Supplication At The End of Wudu 


We have seen a hadith telling us that at the end of wudu we 
must recite the Kalimah Shahadah and make a supplication: 


«X Of dr? 


We have also seen a hadith exhorting us to offer two raka'at 
after that. This will atone for our past sins. Let us see one more 
hadith in this regard. 


Reciting After Ablution 


jjQ ja fa 4*& ^ jp (iovo t) 

Jyip 

^ ^ ^Sup cJU u ji i ikii j £jo; ^ JC& 

6' Js! 4r^ ^ '—^'•4 c dLgj *}|l JJ iPLdi ^9 'jj$k 


(,0— jtPjWJlotjj) /Jfp\ 

(456/54) It is reported by Sayyidina Abu Hurayrah that one 
day after the Fajr prayer the Messenger of Allah Hi said to 
Sayyidina Bilal 4^>, "Tell me Bilal, of the action that you have 
done since becoming a Muslim which is most calculated to 
cause hope in you, for 1 heard the sound of your sandals in front 
of me in Paradise." Bilal 4replied, "I have done no such 
action calculated in my opinion to cause hope than that 1 have 
never performed ablution at any hour of the night or day without 
immediately praying what was ordained for me to pray." 

(Bukhari and Muslim) 


Commentary: The Prophet Hi had heard Sayyidina Bilal's 
footsteps in Paradise in his dream. Hence the question of his going 
to Paradise in this life does not arise. However, the fact that the 
Prophet HI saw him in his dream in Paradise ensures that 
Sayyidina Bilal 4^> will go to Paradise. In fact, he will enjoy the 
highest rank there. 

Hence, we must offer prayer after performing ablution, even if 
it is the fard, sunnah, or optional prayer. 



JAN ABA T AND ITS GHUSL 


We have seen how a person with a sound disposition and a 
spiritual outlook feels a sort of gloom and uneasiness when he 
passes out filhty matter from his body or satisfies a cranal urge 
which is far removed from the celestial aspects of his personality 
and regards himself unwrothy of a sacred act like worship as long 
as he is in that state. Such a condition, which is called Hads, is of 
two kinds, or rather, it has two grades. One is Hads Asghar (i.e., 
minor impurity) for getting rid of which wudu is sufficient, i.e., the 
feeling of depression and filthiness gets removed on performing 
wudu. The other is Hads Akbar (i.e., major impurity) whose effects 
are much deeper and can be nullified only by Ghusl\ Defaction, 
donation and passing of flatus belong to the former catagoryof 
Hads while cohabition, menstruation and labour and childbirth 
offer the instances of the latter catagory. 

A right-minded person considers a bath necessry for dispelling 
the feeling of spiritual distress and uncleanliness produced by 
sexual intercourse, menstraution or child-birth and does not regard 
himself or herself to be in a fit state to engage in religious acts, 
such as, prayer and God-remembrance or even to go to a sacred 
place like mosque unless he or she has taken a bath. This is 
required of man by his untainted inward impulse and the Shari'ah 
(i.e., the Islamic Canonic Law), too, has prescribed a bath in such 
circumstances and prohibited its followers from carrying out an act 
of worship or entering a mosque or any other sanctified place 
without ghusl. 


When Ghusl is Obligatory 

ijjl Jdfi Jj' JlS JjlJu£ J^(lov/oo) 

©. Ritual washing of the whole body; a bath in common usage. 
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(tSX.jsJt Otjj) 


. ^TjiJl Joj\ptl\ t-'fej 


(457/55) It is related by Abdullah bin Umar 4^s> that the 
Messenger of Allah said: No menstruating woman or 
Junubi person should recite anything from the Qur'an." (Tirmizi) 


dfi dll JU Jjl JlS cJl5 LiJlp (toA/ oi) 


(458/56) It is related by Sayyidah Ayshah if* i>i that the 
Messenger of Allah iH said: "Turn the direction of these houses 
from the mosque (i.e., shut their doors that open into the 
mosque and open them on the other side) for there is absolutely 
no justification for a menstruating woman or a Junubi to enter 
the mosque (i.e., it is strictly forbidden to them to go into it)." 

(Abu Dawood) 


Commentary: When the Prophet's iH Mosque was built at first, 
the doors of a large number of neighbouring houses opened in its 
courtyard. After some time the command came that the sanctity of 
the mosque demanded that woman during menses and persons who 
were in the condition of Janabat must not come into it. The 
Prophet lH, thereupon, ordered that the doors of all the houses that 
opened into niQsque should be closed and new door made on the 
other side. 


Method 

oAj e JJll JlS jf- (£ o i/o V) 

s ^ s y * * s s > ^ ^ * j ' * % 

(4^-U ^ jbjjl oijj). ailj ycJtJt 

(459/57) It is related by Abu Hurayrah that the Messenger of 
Allah Wi said: "The effect of janabat is under every hair of the 
body. Thus, the hair should be washed throughly in Ghusl 
Janabat (so that the parts of the body that are covered with hair 
are cleaned and purified), and the part of the skin which is 
visible (i.e., is not covered with hair) should, also, be cleansed 


O. The state of uncleanliness caused by sexual discharge whether as a result of 
copulation or in a dream etc., is called Janabat while a person who is in the 
state is called a Junubi. 
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and purified properly." (Abu Dawood, Tirmizi and Ibn Majah) 


£ fL) 4* iili JU Jll jvl ^ ^ (H ,/ 0 A) 


s X 3 3 


^ JlS c jUJi IIS' j lis J*s l^Lsw (JJ 


(• LS ->' j c-oi* ^ j*ji j j*J U$Jt ^ jUh j .w-i j a jb «ij j) 

(460/58) It is related by Sayyidina Ali 4§ib that the Messenger of 
Allah 111 said: "Whoever left unwashed even the place equal to 
a hair in the Ghusl of janabat shall receive such-and-such 
punishment of Hell." The narrator, Sayyidina Ali 4^> added 
"owing to this warning of the Prophet iH 1 became an enemy of 
my hair i.e., made it a principle to shave it off as soon as it' 
started growin)." According to the narrative quoted in Abu 
Dawood, Sayyidina Ali 4^ said it thrice. (Abu Dawood) 


Commentary: Both of these Traditions show that in the Ghusl of 
Janabat the whole body should be washed in such a way that 
nothing, not even a place equal to a hair, was left out. 

Some commentators have remarked that Sayyidina Ali's 4§e> 
habitual course of action of having the hair of his head shaved as 
soon as it began to grow long in order to make it easy to take a 
bath signifies that it is also lawful and commendable to have a 
shaven head though the growing of the hair of the head is more 
desirable as was the custom of the sacred Prophet ill and the rest 
of the rightly guided Companions 


til aIp iJJl aJJi Jjhj cJli <L£jl£ 

X 9 ^s ^ ^ } ^ X 6* 9 s s * 9 s' X s 9s s ' s 3 s 's'* 

4jfcXj 

* X X * 3 * ( ' K ' \ • 3 i *1 ' t ' ti *• ' I ^ t » * ' 3 * * l ^ s's ( s 9 ' 

J yp\ ^ 4ju+j\ Jb-b OjLpjj o $.j terjB 

olli?- dJd ff) lai i \j lii jjLsJi 

( ^ .lafllll j j»J L u» j oljj) . <uLrj f L«4 

(461/59) It is related by Sayyidah Ayshah that when 

the Messenger of Allah lH used to take the bath of janabat , he, 
first, washed both the hands, then cleaned the private parts with 
the left hand and poured water over them with the right hand, 
and, then performed wudu as is done for prayer. After it, he took 
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water (in his hands) and made it reach the roots of the hair (of 
his head and beard) by moving the roots of the hair with his 
fingers till he was sure that the water had got to every place, 
and, then, poured three handfuls of water over his head. He, 
then, poured water all over the body, and, afterwards, washed 
both his feet." (Bukhari and Muslim) 


J* ( £ Y/l * ) 

^ y ’ ^ ^ 

pj 1j*>U j\ jJ y> 4JLiUt 

Jf S S ' & ^ S (''s'' 9 X | ^ ** J S3 t s S * * 9* 

dLa- J L ; dJLa JU j iLlj’ j 4 j?- ji 4 j 

£> p sjLiU 4J^J lijj ^ Luji, i£li di 

/ / / ^ j / s ^ ^ ss £ % s^S£%<Sst-3 s s ^ \ y 

0^JU*i J-^P CjLAt- oAj 


iiflJ'dA j j jbxJl *'jj) 


.o^JJaUu4^'^^4j 


(462/60) Abdullah bin Abbas related his aunt (i.e., mother's 
sister), Sayyidah Maimoona 1 $^ in ^j, had told him "Once I 
placed the water for the Messenger of Allah &H, first of all, he 
washed his hands twice or thrice, and, then, put his washed 
hand into the vessel which contained the water, and, taking 
water from it, poured it on his private part and washed them 
with the left hand. After it, he rubbed his left hand on the earth 
(and cleaned it properly), and, then poured water over his head 
thrice, and, then, washed the whole body. He, then, moved away 
from that place and washed his feet. Afterwards, I gave him a 
piece of cloth (i. e„ a towel or handkerchief) but he returned it." 
(In another account of the same incident appearing in Sahihain ’, 
it is stated that instead of using the towel the Prophet removed 
the water from the body with both the hands.) (Bukhari and Muslim) 


Commentary: A complete description of the manner in which the 
holy Prophet ill took the bath of janabt is contained in the two 
narratives of Sayyidah Ayshah in and Sayyidah Maimoona 
if* in The Prophet H? began the bath with washing his hands 
two or three times (since the hands were going to be used for 
washing the whole body). After it, he cleaned the private parts with 
the left hand and poured water over them with the right hand, and, 
then, rubbed, the left hand over them with the right hand, and, then, 
O. Denoting the two compilations of Sahih Bukhari and Sahih Muslim. 
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rubbed, the left hand on the earth vigorously and cleansed it by the 
use of water. The Prophet then performed wudu (during which 
he rinsed the mouth thrice and drew water into the nose, and, thus, 
cleansed the internal parts). He. further, washed every hair of his 
beard by moving his wet fingers through it and making the water 
reach the roots of the hair, and, then, washed the hair of his head in 
the same way. Afterward, he washed the whole body. In the end, he 
withdrew from that place and washed his feet. It was, evidently, the 
most proper method of taking a bath. The Prophet moved aside 
from the place where he was bathing to wash his feet, probably, 
because that place was not covered with concrete. 


4* & JAj S' & (llT/1 \) 

* ^9 S 3 * ) s' ' / ' 9 ' ' ^ s ^ J 

J J u iUi t pl l3lS I ^ < 


(463/61) It is related by Sayyidina Ya’la (Once) the 


Messenger of Allah isgl happened to see a man who was bathing 
(naked) in the open. (Soon afterwards, at a suitable time), the 
Prophet lH delivered a sermon from the pulpit in which, as was 
his custom, he first praised Allah, and, then, said: "Allah is 
modest Himself and the one who covers (i.e., hides the shameful 
acts of the bondsmen to disclose which is against modesty) and 
He likes His bondsmen, also, to be modest. His command, 
therefore, is, and I, too, exhort you that when anyone of you 
takes a bath he should screen himself from the people." 

(Abu Dawood and Nasai) 



MUSTAHAB AND MUSNOONGHUSL 


The situations in which a bath is enjoined by Shari'ah as a duty 
have been explained and the sayings of the Prophet 0 pertaining 
to it was discussed in the foregoing pages. Besides, there are some 
other occasions on which the Prophet ill has exhorted his 
followers to take a bath but it is not obligatory and belongs to the 
class of Mustahah or Musnoon . 


Ghusl of Friday 

s.1^- lit tin! (£ *t t/*i Y) 


J Jj) ... 

(464/62) it is related by Abdullah bin Umar that the 
Messenger of Allah ill said: "When anyone of you comes for a 
Friday (i.e., for the Friday prayer), he should take a bath (i.e., no 
one should come for the Friday prayer without taking a bath)". 

(Bukhari and Muslim) 



y (juj 4* Jill jU Jto J19 Jii 3>;> j* (Ho/tr) 


j t£ jhAJt «ljj) 

(465/63J) It is related by Abu Hurayrah that the Messenger of 
Allah Isp said: "It is the claim on a Muslim (i.e., it is required of 
him) to take a bath on one of the seven days of the week (i.e., on 
Friday), and wash the hair of his head and his whole body 
throughly in it." (Bukhari and Msulim) 


Commentary: In both of these reports an exhortratory command is 
contained concerning the Friday ghusl, and in another Tradition 

O Something that is commendable in Islam but not obligatory. 

© Signifying an act or observance confirmed by the practice of the sacred 
Prophet. 
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quoted, again, in Sahihain , on the authority of Sayyidina Abu 
Sa'eed Khudri 4^>, the word wajib (meaning necessary, proper or 
expedient) has been preferred, but according to most commentators 
and theologists it does not signify wujub (i.e., compulsion or 
obligatoriness) in the strict sense of the term, but exhortation, as 
shown by the aforementioned narratives of Sayyidina Abdullah bin 
Umar and Sayyidina Abu Hurayrah 4^>. 

The point has been discussed at length by Sayyidina Abdullah 
bin Abbas in the reply he gave to the people of Iraq who had 
come to see him. Ikramah the celebrated pupil of Abdullah bin 
Abbas has left a detailed account of the conversation that 
passed between them and it is preserved in Sunnan Abu Dawood. It 
reads: 

Some inhabitants of Iraq came to Sayyidina Ibn Abbas 4^e> and 
asked, "Is the bath of Friday obligatory in your view?" He replied, 
"I think it is not obligatroy but there is a great deal of cleanliness 
and purification in it and a lot of good for him who takes it. And he 
who does not take a bath (for some reason) on that day (i.e.. 
Friday) will not be committing a sin for it is not compulsory." 
(After it, Sayyidina Ibn Abbas added): "I shall tell you about the 
orgin of the command concerning the bath on a Friday. (The fact is 
that during the early days of Islam) the Muslims were poor and 
hardworking manual labourers. They wore rough clothes made of 
the hair of sheep or camel and carried loads on their back and their 
mosque (i.e., the Mosque of the Prophet), too, was very small. Its 
roof was very low and there was only one thatched shed in the 
whole mosque (on account of which it used to be extremely hot 
and stuffy in it). Thus, when on a Friday, which was a very hot day, 
the Prophet HI came to the mosque from his apartment and the 
condition of the people was that they were prespiring profusely in 
the coarse dresses of Suf and all these things had combined to 
make the atmosphere in the mosque foul and evil smelling, to the 
distress of everyone, he observed: 

"O people! when a Friday 

comes you should take a bath 

and use a good, sweet-scented 


hjl \i\ J-Ul 

/■ y * % s ' tf ^ ^ ^ y ^ * S 


O. Meaning short, thick hair. 
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oil and apply a good perfume 
that might be available to you'." 


j AjJbS JL^cjLo 


(Hazrat Ibn-I-Abbas) went on to say: 

"After it, the period of poverty and starvation came to an end, by 
the grace of God, and He granted prosperity to the Muslims. 
The garments of Suf which produced the bad odour 
disappeared, and the hard work and drudgery ceased, and the 
msoque, also, no longer remained small—extensions were made 
in it — with the result that the disgusting smell that used to 
prevade the atmosphere of the mosque due to the sweating of 
the people became a thing of the past." 


From the above it is clear that the bath of Friday was prescribed 
to Muslims in the earliest phase of Islam owing to the unusual 
circumstances explained by Sayyidina Ibn Abbas. With the change 
in the conditions, the grade of the command did not remain the 
same. There is, nevertheless, purification in the bath of Friday 
which is pleasing to Allah, and, now, it is Musnoon and Mustahab 
to take a bath on Friday. 


JU-j CIp Sj-w j* (t A A/T t) 

* 0 

A ^ y s A ^ Ay /■ x s y * s 

( J J jsll J J o\jj) 


(466/64) It is related by Samurah bin Jundub that the Messenger 
of Allah ill said: "Whoever performs wudu on Friday (i.e., for 
Friday prayers), it is correct and adequate, and whoever takes a 
bath, then to take a bath is better." 

(Msunad Ahmad, Abu Davvood, Tirmizi, Nasai and Daarami) 


(More will be said about the Friday bath during the discussions 
on the Traditions apperatining to the Friday prayers). 


Ghusl After Bathing The Dead Body 

y. 4 -j 4^ & ju 4 k jy-3 ’j< ’j. ( nvAo) 

i jb j $\j j ^ oijj) • bu* 


, <Z s y s 

L 4 . " ''ll 


( 

(467/65) Sayyidina Abu Hurayrah 4^> said that the Messenger 
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of Allah said, "Anyone who has washed a dead body must 
bathe himself." 

Only this much is found in Ibn Majah but Musnad Ahmad, 
Tirmizi , and Abu Dawood have added more: "And he who 
carries the dead body must perform ablution." 

Commentary: The scholars suggest that this command is optional, 
there is a possibility that in giving bath to a dead body, he may 
have had drops of water over him. Another hadith in Bayhaqi 
narrated by Abdullah bin Abbas rejects the obligatory nature of 
this bath. Therefore, the Ulama generally hold that it is merely 
mustahabb to have a bath after bathing the dead. As for performing 
ablution before carrying the dead body, that too is optional. 
Perhaps it may have been suggested to enable preparedness to offer 
the funeral prayer. 


Ghusl of ’Id 

9 '9 s ^ 9 9 s 9 ^ '9^ 

• f Jd J ^ f Ji 

(468/66) Abdulalh bin Abbas relates that the Messenger of 


Allah used to take a bath on the days of 'Idul Fitr and 'Idul 
Azha . 


Note: To take a bath on 'Idul Fitr and 'Idul 'Azha and to put on 
clean clothes and apply perfume are among the practices that have 
prevalent among the Muslims from the earliest days. The Muslims 
would, evidently, have learnt about them from the Prophet but 
the proof of the authenticity of these reports is weak according to 
the canons laid down by the Muslim scholars, the chain of 
narrators of the above Tradition, too, is not wholly reliable. It goes 
to illustrate the truth that there are some narratives whose chain of 
narrators is technically defective but their subject-matter is beyond 
question. Thus, if the chain of narrators of a report is not of the 
required standard but its purport is proved to be correct by 
evidence and reasoning it will be deemed to be authoritative and 
wrothy of acceptance as a genuine and authentic Tradition. 

O & ©. Names of the two annual festivals of Muslims. More will be said about 
them later. 




TAYAMMUM 


Sometimes a person is suffering from some disease or infirmity 
due to which it may be harmful for him to take a bath or perform 
wudu. In the same way, he may, occasioanlly, find himself at a 
place where access cannot be had to water. If, in such 
circumstances, it was allowed to offer prayer without ghusl or 
ablution, people would have grown lerthargic and casual in their 
attitude towards purification, and, what was more, the sense of 
intentness and preparation in regard to the presence in the Court of 
the King of Kings that was felt as a result of the strict observance 
of the religious obligations of ghusl and wudu, and the awareness 
of the sanctity and sublimity of the presence generated by it would 
have lost its keenness. 

Allah, as such, has made Tayammurn' the substitute of ghusl or 
wudu in such conditions of constraint. Now as a person will do 
tayammurn when he is unable to have a bath or perform wudu, no 
harmful effects of the kind indicated above will be produced in his 
heart or mind. 

In plain words, tayammurn means to strike the palms of both 
the hands lightly on clean earth, sand, clay or stone (i.e., on 
anything like them that are, genreally, found on the surface of 
earth) and to pass the palms of the hands over the face and the 
forearms with the intention of purification. It is not necessary that 
particles of dust etc., touch or get spread over the arms or face. On 
the contrary, care should be taken that the parts remained free from 
them. 

Philosophy of Tayammurn 

Water is used in a bath or ablution. In conditions of contraint or 

O Meaning pruiying before prayer with sand or dust when a person is sick or 
water is not availble. 
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inability, Allah has prescribed tayammum in which dust or stones 
are used. The wisdom of it, according to some authorities, is the 
entire planet inhabited by man consists of two parts, the surface of 
one of which is formed by water and of the other by earth. There is, 
thus, a close relationship between water and earth. Besides, man 
has been created from clay and water. Dust and sand are, further, 
found everywhere excepts, of course, on the sea. Again, to pass the 
hands over the face after touching the earth is a special sign of 
humbleness. Earth being the last resting place of man and everyone 
having to return to dust on day, Tayammum also, reminds us of 
death and the grave. 


The Command 

(JLj aIp iih JU» 4JJ1 £>» iJr'j* cits iidip (n <\/t v> 

y j'V/' ^ ^ > y y y} ^ J y ^y J $ ) y ^ y ^ y 

JLil OlJb jl US’" lii 0 jLL *>1 jJsju 

1 jl$j J-lJi jtfi) Jlp jhj 4 * iln JU ^ 

cJiii lijiP cjw? U JJi 1jiiii ^ J*tJi 

j *2^ ^ J 3**3 3 J^.3^ S-b*3 

^P IjJlJJJ Jji ^ ^3 

Jjt?“j Jji 4JU1 Jl5j cJli s-U *1* 

A Vi j* [j're'v- ’J> eo^ 

jtis J&\ vi\ j£j> iit jjj3 tU ^ Ju ^1 

aJLJIp cJUi Jl \j Jjb *Lj 5 Ji JU-I jij jliaAli 


^ L*d t) 0 11\ j ' j flljjJ 

(469/67) It is related by Sayyidah Ayshah i#' "We went 
out with the Messenger of Allah ill on one of his journeys 
(according to scholarly investigation it was in connection with 
the Battle of Zaat-ut-Riqa'a ) till we reached Al-Baida or 
Zaat-ul-.Jaish (both of these places lies between Madinah and 
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Khaybar) where my necklace (which was really not mine but my 
elder sister Asma's from whom 1 had borrowed it) broke and fell 
down (and was lost). I informed the Prophet ill? (upon which) 
he halted there to have it searched for and the people who were 
accompanying him, also, made the halt. There being no supply 
of water at that place people went to (my father) Abu Bakr 4i§*b 
and said: 'Don't you see what your daughter (Ayshah if* ^j) 
has done? She has forced the Prophet iH* and all the other 
people (by losing her necklace) to stop at this place though there 
is no water over here nor with the army; Abu Bakr 
thereupon, came to me while the Prophet ill was asleep and his 
head was resting on my thigh and said: ’You have made Allah's 
Messenger iH and his Companions c^> stop at a place where no 
water is to be found and they don't hav a stock of it with them 
either.' My father rebuked me severely and said everything that 
Allah willed and (in anger) he, also, jabbed me in the ribs but 1 
did not wince as the Prophet iil was resting (his head) on my 
thigh (for fear that he might be distrubed in his sleep). So, the 
Propeht iHl slept on till he woke up in the morning at a place 
and in the cirumstances that no water was available, and, at that 
time, Allah revealed the verse of Tayammum upon which 
everyone performed the tayammum (and prayer was offered 
after it). Usayd bin Hudayr (who was among the Ansars who 
had taken the vow of allegiance at the Porphet’s iHl hand before 
Migration), thereupon, exclaimed: 'O People of Abu Bakr *$k>\ 
The command of tayammum is not the first blessing of yours. 
(Many other blessings have been conferred because of you).’ 
Afterwards, as the camel on which I rode was made to rise, the 
necklce was found under it." (Bukhari and Muslim) 


Commentary: The verse of tayammum Sayyidina Ayshah 

if* has spoken of here, perhaps, denotes the following verse of 


Surah-An-Nisa: 

And if ye are sick (and the use 
of water is harmful for you) or 
on a journey, or anyone of you 
cometh from the closet, or ye 
have had contact with your 
wives, and ye find not water, 
then go to clean, high ground 


j' jC» j' J&y 

j\ JajUJl s-lsf- 



76 


Meaning and Message of the Traditions Part 111 


and rub your faces and your *\ 

hands with some of it. Allah 

*, *' t \ „ 

would not place a burden on (iVA . tL-Jl) . Ijjipljip 
you, but He would purify you and would perfect His grace upon 
you, that ye may be grateful. (Al-Nisaa4:43) 



The same thing has been said, with a slight variation of words, 
in the second section of Surah Al-Maidah and some authorities 
hold that it was this verse that was revealed on that occasion. But a 
majority of the commentators assert that the aformentioned verse 
of Surah Al-Nisa was revealed earlier than that of Surah 
Al-Maidah. 


c4^'Jii*^^ (tv./n a> 

cJi \i\& cJtj u» jL> \& jltp JlSi tUJi ^ 

•Op iii J&b 6/1* cjU* 6&6* W ^ 

4 ^ jJLj dp 4 J6 6>* & lit jii* jJLj 

j jU-J' 9>jj) • 3 £-6 P 

(470/68) It is related by Ammar bin Yasir 4§& that a man came 
to Umar and said: " I am in the state of Janabat and no 


water is available. (What am I to do then)?" Upon it Ammar said 
(to Sayyidina Umar 4^>) "Do you not remember that once you 
and I were together on a journey (and it had become necessary 
for both of us to take a bath). You did not pray in that condition 
but I rolled on the ground (and offered prayer), thinking that 
like a bath, the taymmum of Janabat, too, was of the whole 
body. When we returned from the journey 1 told about it to the 
Prophet S, and he said: ’(It was not, at all, necessary to roll on 
the gorund). For you it would have been sufficient if you did 
like this.’ On saying it, the Prophet iH stroked lightly the earth 
with his hands, and, then, blew off the dust and passed his 
hands over his face and forearms." (Bukhari and Muslim) 


Commentary: Commnetators have offered various explanations 
for Sayyidina Umar's not offering the prayer on that occasion. 
The most reasonable of these, however, is that, probably, he was 
waiting for water to be found and had some hope that it would be 
found. That is why, he did not think it proper to offer prayer by 



Book of Purification 


77 


performing tayammum. 

As for Sayyidna Ammar 4^>, he did not know till then that the 
method of tayammum which was performed in the place of the bath 
of janabat was the same as that of tayammum that was done in the 
place of wudu. He, therefore, exercised his own judgement and 
rolled on the ground. But when he related it to the Prophet he 
corrected him and explained that the two tayammums were 
performed in an indentical way and there was no difference in the 
manner of doing them. 

We, moreover, learn from Sayyidina Ammar's narrative that 
it is not necessaary for the dust to touch the face or hands in 
tayammum. On the contrary, if the dust clung to the hands as a 
result of stroking the earth it should better be blown out. 


<UJl yUl Jli ji (^j( (fS \l 't ^) 

t-Ui'JO-j \h\& jL~a> tUJi (jij j l 

(ijb y\ j j »tjj) . Iff 6jk> 


(471/69) It is related by Abu Zarr Ghiffari that the 
Messenger of Allah HH said: "Clean earth is the means of 
purification for a Muslim if water is not available even for ten 
years. When he finds water he should pour it over the body, i.e., 
perform wudu or bathe himself with it for there is much good in 
it." (Musnad Ahmad, Tirmizi and Abu Dawood) 


Note: Almost all the legist-doctors are agreed that if a person who 
is obliged to take a bath performs tayammum owing to sickness or 
non-availabily of water, it will be binding upon him to bathe 
himself when the excuse of illness ends or water is found. 


cjf&xi ^9 j Wrj gjj?- JlS Xjd> ( t v Y/v •) 

CJjJl jUJltJjfj 1 Juai LS dfjyp l dZSsj s-L» f *.J j 5 

aUI <dh Jj-oj CjI ^[1 Jl*j j jj 5ijl ./?ll U_A 4^4 ilpli 

<LuUl C ffp\ Sju p Jl& uJxhi ijTji ^JLjj 

ijli ^>1 *■ j jdff 

(472/70) Abu Sa'eed Khudri 4fe> narrated to us that two 
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Companions went on a journey. It so happened that the time 
for prayer came and they were without water. So, they both 
offered prayer by doing tayammum with clean earth but water 
was found before the time of prayer had elasped. Upon it, one of 
them offered prayer again after performing wudii while the other 
did not offer prayer for the second time. Afterwards when they 
returned and went to the Prophet Hi, they related the incident to 
him. The Prophet Hi told Companions $$> who had not offered 
prayer again: "You did the right thing and the prayer you had 
offered by doing tayammum will suffice for you. 1 " And to the 
Companion who had offered prayer once again by 
performing wudii. Prophet Hi said: "You will get a double 
reward (because the prayer you offered for the second time 
became a superegatory prayer). Allah does not allow a good 
deed to be wasted." (Abu Dawood and Daarami) 


O. According to the Shari'at it is enough to offer prayer by doing tayammum on 
an occasion like that. To offer it again if water is found in time is 
unnecessaary. 





KITABUSSALAH 


(THE BOOK OF PRAYERS) 



j^uui 




&W& % i& JS3 ^ ^jsjL^ ^r 

0 yL^Jl j»>; fj£ o-kjifc 


p^j' 'i ur?' 



PRE-EMINENCE OF SALAH 


The primary and most natural requirement of believing in what 
the Divine Mesengers have taught about the Being and 

Attributes and Unity and Sublimity of Allah is that the bondsman 
seek His good pleasure by making a whole-hearted expression of 
love, loyalty and humbleness and obtain joy and effulgence for his 
soul through His remembrance. This, in sum, is the meaning and 
purpose of salah\ and undoubtedly, it is the most perfect means to 
the realisation of this end and object. Hence, the first command, 
after the acknowledgement of faith, in the teachings of all the 
Prophets and in every Divine law is that of prayer, and in 

the last of the Shari'ah 2 (i.e., the Shari'ah brought by the Prophet 
Muhammad HI more emphasis is laid upon it than upon any other 
mode of worship, and its essential requisites, rules and properties 
and divisions and components, as also the things that nullify it or 
make it void, have been described in the greatest detail. 

Says Shah Waliullah <uU *#' w-j in Hujjat , 

j ^ 1ftbla jj ULi 3jJUaJl jl 

j j--*? j Lfr Ua B ^ IgxAjl 

jJLj JbWLi U-.1afr s-UiPl IgJLsl jjj Ifrgp-jj IgjlTj'j IgJsjjJii 

"By its grandeur and conformability with human nature and 
intellect prayer occupies a place of special eminence among all 
the forms of worship and it is most popular and widely 
celebrated among those who believe in Allah and perform 
religious s ervice. It is highly efficacious for purification and 

®- Signifying regular worship in Islam, prayer. Generally the word prayer is 
used for it. 

®- Meaning the Canonic Laws 
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disciplining of the self. The Shari'ah has, thus taken such care 
to set forth its hours, essential factors, stipulations and 
properties as it has not done for any other kind of worship and 
prayer has been declared to be the foremost observance and 
mark of faith because of these distinctive qualities." 1 

In the same book, Shah Waliullah 4*1*w-j observes: 

J <UJl JbW JcS- V .UJt jl S-LJsl 4JjLj aJwslj” 

j'j 5jL£■ j <uda*)l jL~UI yju j 

^jlj^Jl y_ 

"The basic constituents of prayer are three: (i) humility of heart 
(spirit) consequet on the feeling of the presence of the Majesty 
and Magnificence of the Lord: (ii) Employment of all the other 
external organs, also, for the affirmation of the Glory and 
Greatness of Allah and the bondsman's servility and 
submission." 

And, again: 


dliiliuJaP s-tiUi tJjjj-AaJl ^ judl J 0 j1*a)I Ul” 

j■ Aij <UJt LdJL? y J 4t) aXaS' d-Po^M ■ • • 

X^\j J £j^oj ^ jS "jJlj 2 JUS* Ayft-Jaju JUj! dill Ailieud 'il 

u . a*Xp * uu Ji j a 

"The reality of prayer is made up of three things: (i) calling to 
the mind and reflecting upon the Majesty of Allah; (ii) Some 
prayers and invocations signifying that the submission of the 
bondsman and all his deeds and actions are solely for Allah, and 
he has turned his face, once for all, towards Him, and it is His 
help alone that he seeks in his needs; (iii) A few reverential 
postures like those of ruku- and sajdatv’. Each of these three 
things supplements the others and serves as exhortation to 
them." 

Shah Waliullah dJp .011 concludes the discussion on prayer 
with these words: 

O. Hujjat, p. 186 
©. Bowing low. 

©. Bending forward in adoration with the forehead placed on the ground. 
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j ... OUi?tsii OJbw j*J> OjJuflJ'j 

Otdl'jjj U-jdi ^ tilj ... ‘UaJ'-j j <011 

l^Jtylj IgJUjl cJU3 til L^o is«.^ ... obUa^ <UP 

ya C«*£j 1 jba-^j CJU^- lilj .. . isxJUfiJl HLJlj JbflJl ^JLp 

'll j ... ^Sl^Jl ya Ajy-a jj ^J L ^aJLl ljUJi OjUtf J U-j l*ii ^ j—> ^Jl JjIjP 

<u^>- ^ Igjb^ j JJUU i*--daJl Sbijl yjyaj ^ £g~i 

0 )Ab- vr ‘Vx^ ,.o_pUdi 

"The special characteristics of prayer are: (i) It is the ascension 
of the Believers and a special means to the cultivation of 
worthiness for an uninterrupted view of the lustres of Allah with 
which the faithful Believers will be favoured in the Hereafter; 

(ii) It enables a man to gain the Love and Benevolence of Allah: 

(iii) When the bondsman attains the reality of prayer he is 
purified of sins by getting drowned in the waves of the 
affulgence of Allah (in the same way as a soiled and dirty article 
is cleansed when it falls into the waves of a river or iron is made 
pure by casting it into the furnace); (iv) Prayer offered with 
devotion of the heart and purity of intention is most effective for 
overcoming negligence and dispelling unwholesome ideas and 
doubt and misgivings: (v) When prayer was made the regular 
practice of the Ummah, it, apart from other things, afford it 
protection against polytheistic and sinful practices and became a 
religious symbol of the Muslims by which they could easily be 
identified from the apostates; and (vi) the sturcture of prayer is 
the aptest way to subordinate one's inward impulses to the 
guidance of the intellect." 1 

Shah Waliullah aJp <Ai has drawn the above conclusions 
from the Traditions of the sacred Prophet lH, and he has, also, 
indicated their sources but we have ommited the references as the 
full reports of these sayings are going to be discussed later. 



. Ibid. Void PP 72.73 
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Omission of Prayers is Inimical 
To Faith And An Act of Apostasy 

jrt j JlS Jll j* (i V TV >) 

(473/1) It is related by Jabir <^> that the Messenger of Allah 
said: "Between a bondsman and disbelief there is only the 
giving up of prayer. (Muslim) 

Commentary: It shows that prayer is such a fundamental tenet of 
Islam and is so closely related to the reality of faith that, on leaving 
it out, a bondsman, one would say, ceases to be a Believer. 

ccaSi jfe dp iin JU> J>*3 jp (tvt/Y) 

(A^-U jjIj Ju yJlj X«j- 1 at jj) 

(474/2) It is realted by Abu Buraidah 4^> that the Messenger of 
Allah said: "The convenant between me and these people is 
that of prayer (i.e., I take the pledge of prayer from everyone 
who accetps Islam which is a special sign and a basic 
requirement of faith). Thus, whoever gives it up, turns aside (so 
to speak), from the course of Islam and takes to disbelief." 

(Ibn-i-Maja) 

jljUii <UJb \lSySS] <3' (IVo/T) 

x i *.r- - • - > ' ' ’(t 

Aflll Aajoa jj t4 j jx>*» 0 jLfi O jj C-i 

jjI atjj) . j-i J5 r lui« l^ili 3aAJ'»- r >3-^^3 ^*4^'^ 

(475/3) Abu Darda 4§£> "My friend and beloved (peace and 
blessing of Allah.be upon him) has exhorted me (in these 
terms): ’Do not associate anyone with Allah even if you are cut 
into pieces and roasted on fire, and beware, never omit prayer 
intentionally for whoever, willingly and knowledge, omits 
prayer for him the responsibility that rests with'Allah regarding 
His truthful and believing bondsmen comes to an end, and, 
(also) take care not to drink (wine) that all for it is the key to 
every evil (thing or act)'. (Ibn Majah) 

Commentary: Just as the subjects have some claims on the 
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government under which they live and they are deemed to be 
entitled to them unless they are guilty of a grave crime like treason, 
Allah, too, by His grace, has taken upon Himself the responsibility 
of bestowing some unique rewards and favours upon all the 
Believers and followers of Islam which will be made evident in the 
Hereafter. 

In this Tradition the Prophet Hi has stressed that deliberate and 
wilful neglect of prayer is not merely a sin, like any other sin, but 
an act of open defiance after which a person stops being wrothy of 
Divine Mercy and Benevolence. 

A similar Tradition has, also, been quoted in some 
compilations, on the authority of Ubaidah bin Samit 4&>, the 
concluding words of which in respect of the habitual defaulter of 


prayer are: 

"Whoever intentionally neglects prayer goes out of my fold." 1 

In the above sayings deliberate omission of prayer has been 
characterised as infidelity and egress from the Muslim Millah 
because prayer is such a distinctive sign of faith and exclusive 
practice of Islam that to give it up wilfully would imply, as a matter 
of course, that one had served one's bond of loyalty with Allah's 
hand the Prophet HH, and ceased to be a Muslim. Particularly, since 
during the glorious days of the Messenger Hi it was beyond 
imagination that anyone who was a Believer and a Muslim could 
be a habitual defaulter of prayer if a person did not offer prayer, it 
was taken for granted, on the whole, that he was not a Muslim. In 
our view, the remark of the celebrated Taba'ee 2 , Abdullah bin 
Shafiq, about the Companions that: 


"They did not consider the 
persistent neglect of any act 
except prayer to be 


jLfi an 5tr 


amounting to aspostasy." . JUitf 

Shows that while the holy Companions believed the 


disregard and neglect of the other tenets like zakah (regular 


. At-Taghreeb wat-Tarheeb (Adopted from Tabarani) 
. Meaning a "successor" of the Companions 
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charity), fasting, Hajj (pilgrimage to Makkah), and Jihad (Holy 
War), and, in the same way, of the commands and injunctions 
concerning social conduct and monetary dealings as merely sinful, 
they held the omission of prayer to be a proof of the repudiation of 
the Islamic faith and severance of ties with the Muslim Millah. But 
Allah knows best. 

Some jurists like Imam Ahmad bin Hanbal have inferred from 
these narratives that a person becomes an infidel and an aspostate 
and forfeits his title to Islam when he habitually leaves out prayer 
to the extent that if he dies in that state his funeral service will not 
be performed and he will not be allowed to be buried in a Muslim 
graveyard. In other words, deliberate neglect of prayer by a Muslim 
is identical to prostrating oneself before an idol or the crucifix or 
offending the honour and dignity of Allah and the Prophet ill no 
matter whether he formally changes his creed or not. But many 
theologists say that though deliberate omission of prayer is a 
paganish act for which there is no place in Islam, if a person does 
not offer prayer only due to neglience but has not rejected it in his 
heart and is not guilty of defiance in his creed then, in spite of the 
fact that he is deserving of severest chastisement both in this world 
and the next, his connection with Islam and the Muslim Millah will 
not stand terminated and the law laid down for an apostate will not 
apply to him. In their opinion if the intentional disregard of prayer 
has been denounced as apostasy in these sayings it is simply to 
show that it is a paganish act and this mode of expression has been 
preferred to emphasise the gravity of the offence in the same way 
as a harmful food or medicine is, often, described as poison. 


^ y ^ s 9 % s * 9* {' > ' 9 ' s { s 9 s* "'' 1 ' ' 9 | y ^ ^( 5 / 

ob*j j Ulijj j 4 J CJlT Iglip j-o JU3 UjJ ijL &}\i 


9 s 9 *1 ^ 99 9 % ' * 9 

■ ^ J J jdh'&C? f Ji 


^ | _ s Ag- = - r d' J ^ fll jj) 

(476/4) Abdullah bin ’Amr bin Al-’Aas has said that the 
Prophet ill mentioned prayer one day and said, "If anyone 
keeps to it. it will be a light, evidence and salvation for him on 
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the Day of Resurrection; but if anyone does not keep to it, it will 
not be for him light, evidence or salvation, and on the Day of 
Resurrection he will be with Qarun, Fir'awn, Hainan and Ubayy 
bin Khalaf." (Ahmad, Darami, Bayhaqi) 


Commentary: Neglect of prayer is that grave crime which will 
make the neglector liable to admittance to Hell where such great 
rebles as Fir'awn, Hainan, Qarun and Ubayy bin Khalaf will be 
consigned. However, all those who are sent to hell will not suffer 
similar punishment just as all prisoners will not face the same 
punishment in the prison. The Qur'an says: 


"Layer upon layer of darknes 1 . 


jqju Jj ji l^a » j oUJd? 


Obligation of The Five Daily Prayers 
And The Promise of Forgiveness 

4* iJJt jLe Aih Jtl Jtl 5S# Jp (1VY/O) 

$ & Jfj# ji 

( S S / J / ('s'' s- / J ^ ' s s ' 

(ijii j We^-i ®'jj) ■ tLi tjlj *d0^ 4 “dJl 

(477/5) It isrelated by Ubaidah bin Samit that the Messenger 
of Allah H§l said: "Allah has prescribed five prayers, whoever 
performs wudu properly for them and offers them up at the right 
time and carries out ruku and sujooct as they ought to be and 
offers them with the feeling of deep reverence, for him it is the 
firm promise of Allah that He will forgive him (his sins), and 
whoever does not do so, for him there is no promise of Allah. 
He will forgive or punish him as He likes." 

(Musnad Ahmad and Abu Davvood) 


Commentary: It shows that a believing person who takes care to 
offer prayer in a fitting manner will, in the first instance, do his 
best not to violate a God-given law and should he ever fall into 
error and commit a sin he will be granted the good fortune to 
repent earnestly for his misdeeds and seek the forgiveness of Allah 


An-Nur. 24:40 
Plural of Sajda 
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as the common experience is — owing to the propitiousness of 
prayer. Apart from it, prayer will act towards the atonement of his 
sins. It is a propitiatory and purificatory worship of such a high 
order as to arouse the envy of the angels. Forgiveness is, thus, 
assured for those who habitually offer prayer with devotion and 
humility and with a due regard for rules and proprities. As for those 
who neglect prayer, in spite of claiming to be Muslims, the 
Almighty will decide about them as He please. He may punish or 
prardon them. In any case, they are in grave peril and there is no 
assurance of forgiveness for them. 


Source of Forgiveness And Purification 

$$ pL-j 0 ilh Jlp Jji jp JIS JIS i'jfjk ’J\ p ( t VA/1) 

^ “pT 5 CP P- lF 6 {f- lP & t T ,l v O' jp 

2# & r^t J&ttf jil Ip py# pci \jiil 


» s s y 

j jisJi «i jj) UUwtli 

(478/6) It is related on the authority of Abu Hurayrah that, 
one day, the Messenger of Allah lH said to his companions: 
"Tell me, if a stream flows at the door of anyone of you and he 
takes a dip in it five times a day, will any grime be left on his 
body." "No Messenger of Allah Hi!," The Companions 
replied. "No grime will be left." The Prophet, thereupon, 
remarked: "It is the same with the five daily prayers. Allah 
removes sins and impurities through them." (Bukhari and Muslim) 


Commentary: When a truthful Believer, mentally and spiritually 
aware of the reality of prayer occupies himself with it, his soul so 
to speak, dives deep into the ocean of Divine Power and Majesty, 
and just as a drity garment is washed clean when it is dipped into 
the waves of the river, the rays of Divine Glory washes away all his 
filthiness, and if it is repeated five times a day, not a trace of dirt or 
impurity will be left on him. 


pj 0 ill' o' f P P (m/v) 
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Ju/4 #St b\ Jjitf c*^ f u jiis jii 
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ayrtJjl 

(479/7) Abu Zarr 4&> narrated "Once during the cold weather the 
Messenger of Allah lH went out and the leaves of the trees were 
falling (as it was the autumn). The Prophet Hi caught hold of 
two brances of a tree (and shook them) and its leaves began to 
fall suddenly. Addressing me, he said, ’Abu Zarr 4^>’. '1 am here, 
O Messenger of Allah ', 1 replied. When a person offers prayer 
solely for the sake of Allah,' said the Prophet, 'his sins fall away 
like these leaves.' (Musnad Ahmad) 


Commnetary: Just as the leaves are dried by the rays of the sun 
and winds, so too the sins and lapses of anyone who prays five 
times a day are dried up by the rays of Divine light and mercy of 
Allah. 


Jjt Jll ^(iA./A) 

, f. . / / ^ Is . s y | ^ . / s y * } S y f* „ s y *2* * I* *1 * t) * > ' » .? J 

a] y jj y^J w iy&j ®jJLp 0j^a?xJ yyj* 

ilr>Ut Jflii j i^r o>; ^ In ^ uj ijtlr citr 


(480/8) It is related by Uthman *$&> that the Messenger of Allah 
Hi said: "A Muslim who performs wudu properly for a fard 
prayer when the time for it comes, and, then, offers it with 
humbleness and with good ruku and sujood, that prayer will 
become an atonement for his previous sins unless he has been 
guilty of a major transgression, and this propitiousness of prayer 
will reach him forever. (Muslim) 


Commentary: It shows that prayer can become an atonement for 
previous sins and remove the impurity of earlier misdeeds only 
when a person has not committed a grievous sins. The unholy 
effects of a major transgression are so great that sincere repetance 
alone removes them. Allah, however, can wipe them out even 
without a, cause or reason. There is no one to check or restrain 
Him, indeed. 
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The Promise of Forgiveness And Paradise 


uLi 


(481/9) It is related by Uqbah bin 'Aamir 4§b that the Messenger 
of Allah H& siad: "Paradise shall be granted (as of right) to the 
Muslim bondsman who performs Wudu throughly, and, then, 
stands up before Allah and offers two rak'ats of prayer with 
single-minded devotion." (Muslim) 


Commentray: It tells that even if two Rak'ats are offered earnestly 
and attentively and care is, also, taken to perform the ablution for 
the prayer according the method prescribed by the' sacred Prophet 
Hi. their value is so high in the Judgement of Allah that the 
devotee who is fortunate enough to do so shall be admitted to 
Heaven. 


dt tin # jyv, ja jii 

. 4-Ji QA ^JLOj U 4 J AjJljip U^i v j-o ^JL) j 


(JU^I oljj) 

(482/10) It is related by Zayd bin Khalid Juhani that the 
Messenger of Allah Hi said: "The bondsman who offers two 
rak'ats of prayer in such a way that there is not a trace of 
negligence in it, Allah will forgive all his previous sins in return 
for them." (Musnad Ahmad) 


Commentary: The comments on the forgoing hadith apply here 
too, A SAD COMMENTARY It is very sad that in spite of these 
clear sayings of the Holy Prophet HI a large number of Muslims 
neglect prayer and deprive themselves of its blessings. 


( t t A: 11 J^d') 0 ,» g o't \ Tjitr <dJl Uj 


O. Literally, obligatory. Here is denotes the five daily prayers which are no to be 
missed on any account 
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Most Pleasing Deed 


4' pL-j aJJi jLfi i cJL ji J>\ ^p (iAr/'i 
oil cy.^yVp. 4' fi cli i$JjJ 3jLiii Jii aAJi Jt 4^' JUp^i 


j «'jj) . aJJ' J—* - (5® Jli <jd j*i 

(483/1 1) Abdullah bin Mas’ud 4fe related to us that he once 
asked the Holy Prophet Hi which act, among all religious 
duties, was most Pleasing to Allah . The Prophet Hi said: To 
offer prayer at the right time’. I , then, asked: 'Which act is most 
pleasing (to Him) after it?' To serve one's parents', replied the 
Prophet 5j&. I, again, asked: "Which act is most pleasing (to 
Him) after it?" To do Jihad in the path of Allah,' came the 
reply." (Bukhari and Muslim) 


Commentary: The Prophet HI has said here that prayer is more 
dear to Allah than even serving parents and engaging in jihad. 
Indeed, such is the station of As-salah. 1 have writtten a detailed 
account about this in my booklet, Haqiqat-e-Namaz (Urdu). 



HOURS OF SALAT 


The lofty aims, ideals and advantages associated with as-salah 
and the unique joy and satisfaction the fortunate bondsmen of 
Allah derive from it would require that it was enjoined upon them 
as an obligatroy duty to devote most of the hours of the day and 
night, if not the whole lifetime, to its performance. But since Allah, 
in His Infinite Wisdom, has assigned many other duties too, to 
mankind, only five daily prayers have been prescribed and their 
hours have been determined so judiciously that the objects of 
prayer are fulfilled and the other obligations, also, do not suffer 
from negligence. 

The Fajr 1 prayer is enjoined on waking up in the morning (i. e., 
after dawn and before the rising of the sun) so that the day should 
begin with presence in the celestial Court of the Almighty and the 
renewal of the convenant of sumission and surrender. There is, 
then, no prayer till noon (i.e., till the declining of the sun) in order 
that people attend to their worldly tasks and other responsibilities 
during the long stretch of time. After the interval of half-a-day, the 
prayer of Zuhr 2 is to be offered, and it, too, with the option that 
one can do it at the beginning of the specified time or an hour or so 
later according to the circumstances. Anyhow it is necesary that the 
Zuhr prayer offered after this extended gap so that the period of 
negligence or absence from the Divine Court should not be longer. 
Again, the Asr 3 prayer is to be offered when the evening begins to 
set in so that believing men and women present themselves in the 
Court of Almighty Allah and offer adoring prayer to Him at a time 
when people, generally, lay aside the day's work and take to 
relaxation and entertainment. When the day is done and the sun has 

O. The early morning prayer 
©. The early afternoon prayer 
©. The later afternoon prayer 
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set the Maghrib 1 prayer is performed in order that we, again, adore 
and pay homage to Allah and renew the convenant of servility at 
the end of the day and the beginning of the night. After it, the 
Prayer of Isha~ is enjoined so that it is the last act of our daily life 
and we go to sleep after establishing the contact of humility and 
renewing the compact of faith and bondage with our Master. 

Sufficient latitude has, further, been given for our convenience 
in the hours of the five obligaory prayers. We can offer them at the 
beginning or the middle of the spicifiedtimeortowardstheendofit. 

As a little thought on this arrangement will show, the intervals 
between the prayers from Zuhr to lsha, are so brief that a faithful 
Believer who is aware of the worth and importance of prayer and 
has experienced the felicity and blessedness that goes along with it 
is obliged to wait anxiously for the 'Asr after the Zuhr for the 
Maghrib after the Asr, and for the Ishct after the Maghrib prayer. 
Thus, during all this time, his heart will, so to speak, remain 
oriented tweards Allah and attuned to prayer. The gap between the 
Fajr and Zuhr prayers is to enable the bondsmen to attend to their 
material interests and other needs. The exhortation, however, is 
there for the bondsmen who can manage it to offer, as well, four 
Rak'als of ChasF during the intervening period. Similarly 
considering sleep to be a necessity, no prayer has been prescribed 
for the period between lsha and Fajr and this interval has been 
made the longest. But here, too, the bondsmen have been urged to 
get up and offer a few Rak'ats of Tahajjucfi at any time after the 
passage of first half of the night. The Prophet life has described 
great virtues in it and he had made such a regular practice of it with 
himself that he did not miss it even when on a journey. 

The exhortatory sayings of the holy Prophet ill about the 
Chasht and Tahajjud prayers will be taken up at the proper place. 
The introductory remarks, here, have been confined to the five 
daily obligatory prayers. 


O. The evening prayer 

©. The night prayer before one goes to bed. 

©. A supererogatory prayed said during the earlier part of the day. The word 
Chasht denotes the middle hour betweeen sunrise and the meridian. 

0. A supererogatory prayer said during the later part of the night. 
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Timetable of The Daily Prayers 

jLp ill Jii JtS Ai\ jp\j 6\ J> J jXi- (iAi/U) 
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(484/12) It is related by Abdullah bin 'Amr bin al 'Aas 4^& that 
(once) the Messenger of Allah Hi was asked about the 
(specified) time of prayers upon which he said: 'The time for the 
Fajr prayer lasts till the first edge of the sun appears (i.e., it 
comes to an end when the sun begins to rise in the morning and 
its outer extremity becomes visible on the horizon), and the time 
for Zuhr comes when the sun declines towards the West from 


the middle of the sky (i.e., the meridian) and lasts till the time of 
'Asr commences, and the time for 'Asr lasts till the sun turns pale 
and its first edge begins to set, and the time for Maghrib comes 
when the sun sinks below the horizon altogether and lasts till 
the twilight disappears, and the time for lsha lasts upto 
midnight. 1 " (Bukhari and Muslim) 

Commentary: In this Tradition the Prophet lH has mostly 
mentioned the furthest limit of the hours of prayer-services which 
denotes that the questioner, probably, wanted only to know how far 
did the time for the five daily services extend and up to when could, 
each prayer be offered. The time the prayers began was, perhaps, 
already known to him. 

About the Maghrib prayer it tells that its time remains till the 
twilight disappears. The legist-doctors have differed over the 
significane of'twilight'. Every one knows that a faint diffused light 
is visible in the west after sunset which disappears after some time 
and a sort of whiteness takes its place. This whitness also fades 
away quickly and it grows dark, According to a majority of the 
authorities, the word 'twilight' siginfies the glow which is seen after 
sunset, and, as such, the time for Maghrib ends and that of lsha 
begins when the glow after sunset and the whiteness that follows 
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are covered by 'twilight'. Thus, horizon ends and darkness spreads. 
It is only then that, according to him, the time for Isha begins. But 
another report, also, attributed to Imam Abu Hanifa conforms to 
the view point of the other doctors and has been upheld by both of 
his celebrated pupils, Imam Abu Yusuf and Imam Muhammad as 
well. In fact, most of the Hanafi authorities have based their 
judgement upon it. 

The time for Isha has been indicated in the above and some 
other narratives as lasting till the midle of the night but from a few 
other sayings it appears that it lasts till the dawn of day. The 
Traditions in which the time for Isha has been specified however, 
have been taken to mean, on the whole, that it is legitimate to offer 
the Isha prayer up to the middle of the night and Mukrooh x after that. 


4*%S Jx+b\ J^j jLf&j) JVi ixfj) (i aoA r> 

j cJ'j UJb llii Jfe ii Jlii SjJLaJI cJjj ^ 

y 'jfek Jl jktlli 6y\ p 0y\ p ^%y\ 

frLLJl flits 6y\ pi JjJjt Cjli- ^ O jLi\ 6y\ p JlSS llkj 
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(485/13) It is related by Sayyidina Buraidah 4^> that (once) 
someone enquired from the Messenger of Allah lH about the 
hours of prayers and the Prophet lH told him to offer prayer 
with him on the two following days (i.e., on that day and the 
next). Then, as soon as the sun declined (after mid-day) the 
Prophet lH ordered Bilal *£&> and Bilal gave the Azan 2 . 


O. Any act or thing forbidden not absolutely by the Shari'ah but from which it is 
advisable to abstain. 

© The Summons to prayers, generally proclaimed from the minarets of a 
mosque. 
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Thereafter, he ordered Bilal and Bilal 4%e> called the Iqamat 1 
for Zuhr (and the prayer of Zuhr was observed), and this Azan 
and prayer took place at a time when the sun was quite high, 
clear and bright. Then, immediately after sunset, the Prophet ^ 
ordered Bilal and Bilal called upon the Iqamah of 
Maghrib (and the Maghrib prayer was offered). Then, after the 
twilight had disappeared, the Prophet ^ ordered Bilal and 
Bilal called the Iqamah of Isha (and the Isha prayer was 
offered). Then, as soon as it was dawn and the night had ended, 
the Prophet H§l ordered Bilal and Bilal called the Iqamah 
for Fajr (and the Fajr prayer was offered). Afterwards, on the 
day after it, the Prophet iH ordered Bilal to establish the 
Zuhr prayer when it had become cooler and said that the Zuhr 
(should, today, be delayed) till it was cooler. So, in compliance 
with the Prophet's iHl command, Bilal called the Iqmamh of 
Zuhr when it had grown cooler and allowed the day was offered 
up pretty late, when the time for it was about to end), and the 
Asr prayer was offered at such a time that though the sun was 
still bright, it was later than on the previous day, and the 
Prophet offered the Maghrib prayer before the fading away 
of the twilight and Isha after one-third of the night has passed," 
and the prayer of Fajr at the time of Isfar (i.e., when the light of 
day had spread). The Prophet !im, thereupon, enquired. 'Where 
is the man who wanted to know about the hours of prayer?' 'O 
Messenger of Allah! Here am I', replied the man. 'The time for 
your prayer is between what you saw’ " (Muslim) 

Commentary: To make the questioner understand when the hours 
of the five daily prayers began and ended, the holy Prophet iil 
thought it advisable to demonstrate the whole thing by his own 
action. He, therefore, told him to offer prayer with him for two 
days. On the first day the Prophet aH offered every prayer during 
the early part of the spicified time and on the next delayed it as far 
as it could be done legitimately and explained to the questioner that 
the beginning and the end of the time for each service was when he 
had seen him observing it. 


ij’jJ j \j\ JtS iLa*>Cj jLu (1 At/) £) 


O. The second call to prayer which is uttered immediately before the begining of 
congregation. 
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l; 4* % JLp ibi Jiii 
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(486/14) It is narrated by Sayyar bin Salamah, My father and 1 
visited Abu Barzah al-Aslami and my father asked him how the 
Messenger of Allah iH? used to observe the prescribed prayer. 
He replied, "He used to pray the Zuhr (noon) prayer (al-hajeer), 
which you call the first, when the sun was past the rneridion; he 
would pray the Asr (afternoon) prayer, after which one of us 
would return to his dwelling in the outskirts of Madinah while 
the sun was still bright. (I forget what he said about the 
Maghrib [sunset] prayer); he liked to postpone the Isha (night) 
prayer, which you call al-'atama, objecting to sleeping before it 
or taking after it; and he would turn away from (finish) the Fajr 
(morning) prayer when a man could recognise his neighbour, 
and he would recite from sixty to a hundred verses during it." 

(Bukhari and Muslim) 


Commentary: The narrator of the hadith, Sayyar bin Salamah 
forgot what Abu Barzah had said about the time of the Maghrib 
prayer. We know, however, from the other ahadith that the Prophet 
generally offered this prayer at the initial time as the sunset. It 
was only for certain extra ordinary reasons that he sometimes 
delayed it. 
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(487/15) It is related by Muhammad bin Amr bin Al-Hasan, the 
grandson of Hasan bin Ali I enquired from Jabir bin 
Abdullah <s^> about the prayer of the Messenger of Allah 
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(i.e., about their timings) and he replied, "The Prophet offered 
the prayer of Zuhr at midday (as soon as the sun began to 
decline), and of Asr when the sun was still fully alive (i.e., its 
light and heat had not diminished), and Maghrib at sunset, and 
about the Isha service (his custom was to) offer it early (when 
people came in a large number to join the congregation) but late 
when the people were few, and he offered up the prayer of Fajr 
when it was still dark'." (Bukhari and Muslim) 

Commentary: Form it we learn about Zuhr that Prophet &|l 
offered it up as soon as the sun began to decline but from the other 
reports reproduced below' it is clear that he did so on days besides 
the summer. When it was very hot, the Prophet iH used to delay 
the prayer till it became cooler and he has, also, commended it to 
the Ummah. 


jlS"" li' JLij Cf (fhhl\ h) 


#, jo) 


. ip 'ifj«yfAlb 


(488/16) It is related on the authority of Anas that it was the 
custom of the Messenger of Allah Hi that when it was hot he 
delayed the Zuhr prayer until it had grown cooler, and when it 
was winter he offered it early (i.e., at the beginning of the 
specified time)". (Nasai) 


\i\ 4*<jpj P 44 p ( iavw ) 

jbxJi oijj) . p&r ^4? 4* J A^ 

(489/17) Abi Sa’eed Khudri narrated that the Messenger of 
Allah 0 said: "When it is too hot, offer Zuhr when it becomes 
cooler for the intensity of heat is from the fury of the fire of 
p[ e l| " (Bukahri) 


Commentary: There are some apparent causes of what we see and 
fell to see in this world and we can not know and understand them 
on our own and there are some inner causes that are beyond the 
scope of our comprehension. The Prophet ail?, sometimes, call 
attention to the inner or hidden causes. The expression that "the 
intensity of heat is from the fury of the Fire of Hell" belongs to the 
latter category. The apparent cause of the intensity of heat is the 
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sun which is known to everyone. But in the inner or the invisible 
world it is related to the fire of Hell which is one of he truths that 
can be known only through the Divine Prophets. The ultimate 
source of every joy and comfort is Heaven and of every pain and 
suffering, Hell. Whatever pleasure and happiness or misery and 
distress we experience in the present world is, in reality, a 
fragment of what has been prepared in the Hereafter. Hence, in this 
Tradition, the intensity of heat has been attributed to the fireceness 
of the Fire of Hell mainly with object of emphasising that the 
intensity of heat bears an intimate relation to it. It is a 
manifestation of Divine Wrath while coolness is a manifestation of 
Divine Mercy. 


The Prophet's Usual Practice And 
Advice Regarding The Time For Asr 


pLij Ji3 ^ ( i WU) 

j fit jj) . A MAJ jA 

(490/18) Anas related to us that Messenger of Allah ill 
offered the Asr prayer at such a time that the sun was high and 
above. Thus, if a man walked up to Awali (the outskirts of 
Madinah) started after offering the Asr prayer with the Prophet 
iH he could reach there when the sun was still high." 

(Bukhari and Muslim) 


Commentary: Sayyidina Anas had been blessed by Allah with 
a long life 1 . He died towards the end of the First Century A.H. He 
had seen about fifty years of the Umayyad Kingdom established 
after the Glorious Caliphate. During his time, some of the Khalifas 
(Caliphs) and other noblemen used to offer the Asr prayer very late 
which was disliked by him. He considered it to be opposed to the 
confirmed practice of the Prophet ill and often expressed his 
1. Sayyidina Anas ail ^ ) was the personal servant of the Prophet He 


was about 10 years old when the Prophet came to live in Madinah and his 
mother gave him in his service. During Sayyidina Umar s ail Caliphate 
he was sent to Basra where he taught Islamic theology. He died in 91 AH. 
There is some difference over the year of his death but it is, generally. 


believed that it was what we have indicated. 
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disapporval openly. 

The object of the above Tradition, again, is to show that it was 
not the habit of the sacred Prophet Hi to delay the Asr prayer that 
much. He offered it when the sun was high and alive as regards 
light and heat to the extent that if anyone left for Awali after 
offering the Asr prayer with the Prophet life, the sun would still be 
high when he reached there. 

Awali is the name of the settlements lying to the east of 
Madinah. The distance from the town varies from two to five 
miles. 


JIS JlS&j (tti/it) 

jj O jA~p\ 'il I t— -iy m (3^1— 

. SQii 

(491/19) Sayyidina Anas reported that the Messenger of 
Allah Hi said, "It is the prayer of a hypocrite that he sits 
watching the sun, and when it becomes yellow and is between 
the hoans of the devil, he rises and prays four Raka'ats quickly, 
mentioning Allah seldom during them." (Muslim) 


Commentary: It means that a prayer of Asr is delayed without a 
valid reason until the sun becomes yellow and the time is very 
short so that the worshipper has to hurry through as though the hen 
pecks then it resembles a hypocrite's prayer. In such a prayer the 
Name of Allah is mentioned but a little. A Believer must offer 
every prayer, especially the Asr, very calmly. The quick executions 
of Ri/ku and Sujood are likened, to a hen-pecking rapidly. This is 
perhaps the best simile. 

The phrase: horns of the devil between which the sun sets are 
rises, is mentioned in some other ahadlth too. Just as we do not 
know the reality of the devil, we do not know about his horns. 
Some authorities suggest that it is a metaphorical statement. 


Maghrib 

JtJj V A' JtS Jl3 ^1 jP (l^Y/Y >) 
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S' cs*! hyty. fa ? jfa fa faffa* fa 


(492/20) It is related by Abu Ayub Ansari that the Messenger of 
Allah lH said: "My Ummah will remain with goodness (i. e., on 
the path of Nature) till it does not delay the Maghrib pray so late 
that the stars are seen in abundance." (Abu Dawood) 


Commentary: The Prophet HI, generally, offered the Maghrib 
prayer at the beginning of the prescribed time, and, as the above 
Tradition shows, to delay it so much, without a valid reason or 
constraint, that the network of the stars become visible over the sky 
is Makrooh and inadvisable though the time for it, as we have seen 
earlier, lasts till the twilight disappears. It is, however, permissible, 
if Maghrib is offered a little late owing to a religious engagement. 

In Sahih Bukhari it is stated, on the authority of Abdullah bin 
Shaqeeq, that once Abdullah bin Abbas delievered a sermon 
after Asr and he went on with it even after the sun had set and the 
stars had become visible. Some of those present, thereupon, cried: 
"As-Salahl As-Salah \". Abdullah bin Abbas rebuked them 
angrily and., referring to the occasional practice of the Prophet HH, 
remarked that delay could be made in a situation like that. 


Is ha 


o' i’J fa*>j fa% fa] jii jis i'jPjjt 


fai j\ jili fa fa i\fa\ j fay. o' fa fa fa s fa fa 


( U j ^Jt j Xm-\ dl jj ) 

(493/21) It is related by Abu Hurayrah 4sfe> that the Messenger of 
Allah said: But for the consideration of the inconvenience of 
the Ummah I would have ordered it to offer the Isha prayer by 
delaying it till one-third or one-half of the night." 

(Musnad Ahmad, Tirmizi and lbn Majah) 


Jfafa fa fa Ji fa fa fa (CU/XX) 

jl (iJh qJii ]fa bill ^fa^ 3ji Tfi fa] fa* 4&I 

^fa Ifa 'fa ji fa\ fa 4lLi> i bli ofa 

c4fa fa fa fa, 6 ' tfa fa fa fa ja' 3 fa 6 yjfa 
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I ^ ^ i ' I S' * s * i s s' f, ' 6 » . y 

^^-L*wo o\jj ) . w ?j o jLiflll ^\3l3 A-tuU^ oXa 

(494/22) It is narrated on the authority of Abdullah bin Umar 4^ 
that (once night), during the early days of Islam, they waited 
long for the Prophet HH, in the mosque. He came out (of his 
apartment) when one-third of the night had passed, or even after 
it, and they did not know whether occupation with the family 
had delayed him. However, when he came to the mosque he 
said to them (for their satisfaction), "You are, at this time, 
waiting for a prayer for which the followers of no other religion 
wait. And if I did not think that it would go hard with my 
Ummah , 1 would (always) offer this prayer (alte and ) at this 
hour (as it is a better time for it)." The Prophet HI, then, bade 
the mnazzin 1 to call the Iqamah and he led the prayer." (Muslim) 

Commentary: Both of these Traditions tell that though it is better 
to offer the Isha prayer when one-third of the night has passed, 
since it is very difficult for the devotees to celebrate it at that hour 
and there is much hardship in keeping awake everyday for the 
prayer till then, the Prophet &H, usually, offered it earlier for the 
convenience of his followers. We have already seen in Sayyidina 
Jabir's narrative that if people gathered early for the prayer, the 
Prophet HI offered it early and if they gathered late and only a few 
people were present at the beginning of the specified time, he 
delayed it a little. 

From this saying and the course of conduct of the Prophet Hi 
we know about the golden rule that if much hardship is likely to be 
cause to the people in carrying out a collective deed at a better time 
and in a superior manner it is wiser to forgo that time and manner 
for the sake of their convenience and the reward on the lenity and 
indulgence thus shown will Insha Allah be greater than what will 
be lost by forgoing the better time and from. Or, in other words, in 
collective tasks and duties thoughtful care for the comfort and ease 
of the people enjoys preference over the superiority of form or 
time. 

It, further, denotes that the obligation of the Isha prayer is a 
distinguishing feature of Islam and the Muslims. Upon on other 
religious community has this prayer been enjoined as a duty. 


O. A public crier to prayers among the Muslims. 
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0 jLp 5 jl«/? 11 0 Jjb jj «iip> ut Jis jU*Jt jp (t^o/rr) 

JpjiL *Jl I^ L/ 2 j 4lip 411 411 Jj-^j 6^" 3y*Sl! ^Li*Il 


✓ X ✓ 3 

ijb jjl sljj) . idldjAflJl 

(495/23) Nu'rnan bin Basheer related to us, saying: "I know 
more about the time for Isha prayer than all of you. The 
Messenger of Allah used to offer it at the time when the 
moon goes down below the horizon on the third night of the 
month." (Abu Dawood and Daarami) 


Commentary: On the third night of the month, the moon, 
generally passes from view two to two-and-half hours after sunset. 
According to the above report, the custom of the sacred Prophet 
was to offer the Isha prayers at that time. 


Fajr 




ijJUh j* OliiJLJi *LlJt <3 j^usS A-Ad 


j (J jbiJl eljj) 

(496/24) Sayyidah Ayshah related to us that the 

Messenger of Allah used to offer the Fajr prayer at such a 
time that the ladies when they went back (after offering the 
prayer), wrapped in their sheets, could not be recognised owing 
to the darkness. (Bukhari and Muslim) 


Commentary: It shows that the holy Prophet Hi offered the Fajr 
so early that, even after the conclusion of the prayer, it was dark to 
the extent that no one could recognise the ladies, from their forms 
and figures and the manner of walking, as they went home from the 
mosque covered with their mantles. 


tin ^33 f if S' if fold jt- (t<\ y/yo> 

f At At ^ l£ji Uds t cuU 

jl U*J>$3 dr? tr-iV ul« JSai o^UaJt 

°'jj) . a? Jl5 OyUd! 

(497/25) Sayyidina Qatadah has narrated, on the authority of 
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Sayyidina Anas Zayd bin Thabit ate Suhur 1 together, 
when they had finished the meal, the Prophet stood up for 
the Fajr prayer and led the congregation. (Qatadah went on to 
the narrate): "We asked how long was the interval between the 
time they finished the Suhur and the time they stood up for the 
prayer. He replied that it was just as much as a person takes 
recite fifty verses of the Qur’an." (Bukhari) 

Commentary: Not more than a few minutes are needed for the 
recitation of fifty verses of the Quran. It, therefore, shows that on 
the day the Prophet HH offered Fajr prayers as soon a it had begun 
to grow light. Though he was accustomed to offer the Fajr prayer 
early, as w r e have just learnt from Sayyidina Aysha's 
narrative it was not the Prophet's lH usual practice. He did not, 
normally, offer Fajr so early. 

On the day reffered to by Sayyidina Anas 4^ in the above 
report, after the beginning of the specified time owing to a special 
reason as we, too. sometimes do in exceptional circumstances. 

a 2 s -%\ 411 JlS Jli dP (i ^A/Y A) 

j juy oijj) . “. 1 Xjti 

(498/26) It is related by Raf'i bin Khadeej that the 
Messenger of Allah ill said: "Offer the Fajr prayer in Isfar (i.e.. 
when the light of the morning has spread) for there is a greater 
reward on it.” (Abu Davvood, Tirmizi and Daarami) 

Commentary: From Sayyidina Aysha's narrative we 

learnt that the Prophet l§l used to offer Fajr when it was still dark 
to the extent that the ladies returning home from the mosque after 
finishing the Fajr prayer, could not be recognised. 

According to the above report, on the other hand, it is better to 
offer the Fajr prayers when the light of the morning has spread. 

Be that it may, we agree with the view expressed by some 
authorities that it is preferable to delay the Fajr prayer a little until 
w hen the light of the morning has spread but as during the time of 
the Prophet people, generally, were in the habit of offering 
Tahajjud prayers, it was more convenient for them that the Fajr 
service was not delayed. If it was offered late, when the light of the 
O. A light pre-dawn meal the Muslims partake when making the fast. 
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morning had spread, the devotees would have had to keep on 
waiting for a long time. The Prophet $H, as such, mostly offered 
Fajr just at dawn in the same way as for the convenience of the 
worshippers, he, usually, offered the Is ha prayer early though it 
was better to delay it till one-third of the night had passed. 

Seeing that, now-a-days, only a small number of men offer 
Tahajjud regularly and arise early for Fajr, the convenience of the 
devotees lies in delaying the Fajr till the morning light has become 
visible. If, on the contrary, it is offered very early, only a few of 
even the regular worshippers will be able to join the congregation. 
But, in case, at any place the devotees, in general, gather together 
early and to delay the prayer can put them to unnecessary trouble, it 
will be admisible to offer the Fajr prayer before the spreading of 
the light in the morning as the Prophet i®, often, did. 

The custom among most of the religious circles of offering the 
Fajr early — during the period intervening between dawn and 
sunrise—in the month of Ramadan is based on the same principle. 


Offering Prayer Near The 
Close of The Specified Time 


tojLpto Jjlj 


(tWYV) 


alj j) . IgJji OjLfi 

(499/27) It is related on the authority of Sayyidah Ayshah 


did not, in his whole life, 


that the Messenger of Allah 
offer a prayer even twice, near the end of the time specified for 
it till Allah raised him up from this world." (Tirmizi) 


Commentary: Sayyidah Ayshah has qualified the above 

statement with "not even twice," perhaps, because, once, in order 
to demostrate to a questioner when the time for every prayer began 
and when it ended the Prophet had offered all the five daily 
obligatory prayers when the specified time was about to end. What, 
however, she wished to stress is that it was not the practice of the 
Holy Prophet Hi to offer prayer so late that it was nearing the end 
of the time laid down for it. 


dJli JjIpU J13 pUoj to at ^ & (° • •/ TA) 
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(500/28) It is related by Sayyidina Ali 4^> that the Messenger of 
Allah $H said to him: "Ali! There are three things which you 
should not defer (i. e., put off till a later time): (i) Prayer when 
the time for it comes: (ii) Funeral, when it is ready; and (iii) 
Woman without a husband, when a suitable match is found for 
her. (Tirmizi) 


Commentary: It tells that these three things are such that the 
sooner they are done the better. When a proper match is found for a 
woman who is without a husband, her marriage should be 
performed without delay. In the same way, when a bier arrives, the 
funeral service and burial should be hastened, and when the time 
for a prayer is up, it should be offered promptly. 


cut pu >3 <u\p .oil J±^> <011 Ji3 Jli ji j? (o, <\) 

Ui igsij ^ oj yf jij' * c <—c-its” tit 
Uau J l$ill ^ jit Jll 5 jL*Ji JJ> Jll 


(501/29) It is reported by Abu Zarr that the Messenger of 
Allah Hi said, "How will you act when you are under rulers 
who make prayer a dead thing (that is, omit the humility from it) 
or delay it beyond its proper time?" When Abu Zarr asked 
him what he commanded to do, the Prophet Hi replied, 
"Observe the prayer at its proper time, and (then) if you can 
offer it along with them do so, for it will be a supererogatory 
prayer for you." (Muslim) 


Commentary: This prediction was proved true in the times of 
some Caliphs of Banu Umayyah. The Companions, like Sayyidina 
Anas and many of the Taba'ee who saw these times, followed 
the directions of the Prophet Hi in this regard. 


If A Prayer is Missed Due 
To Forgetting or Oversleeping 


pU-j % jLfi ill JjiJ Jll Jll ^ Jp (o . Y/r <) 
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lil IglL At If Lgijlfl&i l^P*Ujl o ydfi 

(502/30) It is related by Sayyidina Anas 4§£> that the Messenger 
of Allah iH said: "Whoever forgets (to offer a prayer) or 
remains asleep at its time, the atonement for it is that he offer it 
immediately on remembering it or on waking up. 

(Bukhari and Muslim) 


Commentary: It shows that if a prayer is missed because one 
forgets about it altogether or oversleeps, no time should be lost in 
offering it when one remembers it or rouses from sleep. In that 
case, it will be reckoned as having been offered in time and no 
guilt will attach to him. 

Sometimes, during a journey, it happened to the Prophet ill 
himself iH that he and his Companions kept on travelling for a 
major part of the night, and, then, lay down to have some rest with 
Sayyidina Bilal 4i£> taking upon himself the responsibility of 
awakening him in the morning for the Fajr prayer. But, as fate 
would have it, he too fell asleep just before dawn and the party 
slept on till the sun rose. The Prophet iH was the first to wake up, 
and. then, the Companions also, got up hurriedly. They all felt 
greatly dejected at having missed the prayer but the Prophet had 
called the Azan and he observed the congregation. At the end, he 
observed that no sin was committed if the time for a prayer elapsed 
while one was asleep. What was blameworthy or sinful was that a 
person omitted prayer deliberately and in a waking state. 




AZAN 


On the Prophet migration to Madinah and the construction 
of the mosque there for observing prayers congregationally the 
need was felt for a distinctive method of announcing the time of 
prayer. The Prophet iH consulted the Companions c^> who offered 
various suggestions like hoisting a flag, lighting a fire at an 
elevated place, blowing the horn in the ma ner of the Jews and 
ringing the bell as the Charistians did. Bu none of these found 
favour with the Prophet ill. He was worried and seeing him like 
that the Companions, too, felt distressed. One of them, Sayyidina 
Abdullah bin Zayd bin Abd Rabbihi who was very much 
disturbed was a dream on that night (the details of which are 
contained in the Traditions that follow). In it, the Azan and Iqamah 
were taught to him and he want to the Prophet ill the next morning 
and related the incident. The Prophet 0 exclaimed; "God willing, 
it is a true dream (i.e., it is from God)". May be, the revelation 
concerning it had already come to the Prophet lH, or as he heard 
about the dream it was inspired to him that it was true. Anyhow, he 
told Abdullah bin Zayd to teach the words of Azan to Bilal 
as his voice was stronger and he should give the Azan like that for 
every prayer. The institution of Azan, thus, came to be established 
which, to this day, is a grand peculiarity of Islam and the Muslims. 


Beginning 

jtf cf (o • r/r \) 

h] puj pp %\ jLfi 

Jli 4 L&JU QJU Lfcjlj bli AXr 

y>\ ja ja Jtlj i_£hi pi jli aPpi) 

jj) J) pliJLP ja 'ja Jlii JujBuJt £) Jli 



Meaning and Message of the Traditions Part III 


I 10 
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^ii <dh ^ <ui£ ill! Jjl Jj-^j cs^ 

lUl Jj' Jj~U .5'^' t^' M 6 ^jj ^ 

Jl5 iUili jjj aJJiJLp 4j lITjJ>UU ^Jaili jii J*Aj U 


a X 

(503/31) Abu Umayr 4^> (the eldest son of Sayyidina Anas 4<k>) 
has related on the authority of his uncles, who were among the 
Ansar Companions ^ that the Messenger of Allah was 
concerned about the method of summoning the faithful to 
prayers (and he, also, consulted the people about it). Some 
suggested that a flag should be hoisted at the time of prayer on 
seeing which the Muslims would inform one another. This 
suggestion did not find favour with the Prophet lH. Then, the 
blowing of the horn was proposed at which he remarked that it 
was the practice of the Jews and he did not like it. Afterwards, 
the ringing of the bell was mentioned and the Prophet lH 
observed that it was the peculiarity of the Charistians. (Nothing, 
is short, could be decided at the meeting). Seeing the 
extraordinary anxiety of the Prophet iH, one of his Ansar 
Companions $&>, Abdullah bin Zayd bin Abd Rabbihi 4fe, also, 
felt distressed and in that very state of uneasiness he went home 
from the company of the Prophet III and went to bed. Then, 
while he was half asleep and half awake he saw a dream 
(described in the next Tradition). Early next morning, he went 
to the Prophet HH and said: "O Messenger of Allah! Last night 
when I was half asleep and half awake a person came to me and 
taught me the Azan by pronouncing it.' (After it, he related the 
dream in detail). The Prophet, thereupon, said to Bilal 4&>\ 'O 
Bilal! Get up and do what Abdullah bin Zayd tells (i.e., give the 
Azan as he instructs)." Bilal, then, carried out the command and 
gave the Azan. (Abu Dawood) 


Observation: It is also stated in Sunan Abu Dawood that 
Sayyidina Umar had also seen a similar dream but since 
Abdullah bin Zayd has preceded him in narrating his dream. 
Umar was hesitant to relate his experience until later. 
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Jl\ Aj^PJLj cJUS <?£W 2 j Uj JlS ?J*>j3lJl 4J^JUP U cJUS OJu ^S 
J JUS aJ Jjii ?hj£JU JaU ^^JIp u-SJSi *ASi JlS 3jU*Jl 
All V Jl JLji»l Jtill JLgJ*l ^l Jill aJJi JXi iJJl 4 X 1 iJJl 

^4JJI Jj! Alii JJ-*>j jl J g J dl aLS^^M 

Alii j£'\ 4 JJ 1 Lp ^1p ^>* S^lJaJi ^Ap l5^ ®j-LaJ^ 

cJii lil J}£> JlS p jJ*j JIp p JlS .. 4 JJ 1 Sh aJi f JITl 

JJi^al ^aJLII aJi ^ aAJi aJJi 3jJJaJi 

'3 Cj° 13 jJ ‘3jJ-^zJl O-alS J3 ^ip ^^Ap ls^~ 

aAJi jLp aJJi J)Jj cJji cJL^i itli< Jji i\ti\ aAJi *£\ aJJi 

J*>(j ^0 aJJI s-ULH fj?~ \jj l£il JUS C*jIjUj Aj j-^-lS j%JL*»j A*Ap 
C-JU^.3 J*)C oJ-fl3 L CJa tf4jlS 4j jijj3 aJLp ^lS 
AiP 4 JUI c^lis^rJi ^jjJlS 4 j AUJl 
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Aa! 4 JUI J y +IJ Ij t^JUlj JjAjJ 4 S-lij J^u ^J^t3 <ul) ^3 

. X qjtJi 4 XI 3 a J L«ij ‘^3^’ ^AJt (Jj^j 

(^jUJi J ijbjA aljj) 

(504/32) It is related by Muhammad 4^>. son of Abdullah bin 
Zayd bin Abd Rabbihi 4fe>: "My father, Abdullah bin Zayd bin 
Abd Rabbihi, related to me that when the Messenger of Allah 
^ ordered about the bell that it should be got ready so that the 
announcement could be made through it of the congregational 
prayers, a person came to me in the dream who was holding a 
bell in his hand. I said to him: "O bondsman of Allah! Do you 
sell the bell?" "What will you do with it?” he asked. "We will 
summon people to prayer by means of it," 1 replied. Upon it he 
said: "May I not tell you something which is much better for the 
purpose?" "Of course," I replied. "Do please tell". I le. then, said: 
"Say: Allahu Akbar, Allahu Akbar, Allahn Akbar, Allalui Akbar 
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Ash-hadu allaa-ilaaha il-lal-laah, ash-hadu al-laa-ilaaha 
il-lal-laah; Ash-hadu an-na Muhammadar-Rasoo-lul-laah , 
Ash-hadu an-na Muhammadar-Rasoo-lul-laah; hayya 
alas-Salaah, Hayya alas-Salaah; Hayya alal-falaah, Hayya 
alal-falaah; Allahu akbar, Allahu akbar; Laa-ilaaha il-lal-laah 
(Allah is Great (repeated four times); 1 attest that there is no 
diety save Allah (twice); 1 attest Muhammad is the Messenger 
of Allah III (twice); Rise up to worship (twice); Rise up to 
well-being (twice); Allah is Great (twice); There is no diety save 
Allah (once).' 

"After pronouncing the whole of the Azan the person withdrew 
a little from me, and, after a brief pause said: 'Then, at the time 
you establish prayer call the Iqamah like this: Allahu Akbar , 
Allahu Akbar, Ash-hadu al-laa-ilaaha il-lal-laah; Ash-hadu 
an-na Muhammadar-rasoo-lul-laah, Hayya alas-Salaah; Hayya 
alal-falaah, Qad qaamatis-Salah, qad qaamalis-Salaah; Allahu 
akbar, Allahu akbar, laa-ilaaha il-lal-laah (God is Great, Allah 
is Great; 1 attest that there is no diety save Allah; 1 attest that - 
Muhamamd is the Messenger of Allah ^1; Rise to worship; 

Rise up to well-being; Lo, the service of worship is ready; Lo, 
the service of worship is ready; Allah is Great, Allah is Great; 
There is no diety save Allah). 

"As soon as it was morning 1 went to the Prophet ill and 
narrated what 1 had segn in the dream'. The Prophet 
remarked: Tnsha Allah, it is a true dream." He, then, said to me: 
'Stand by the side of Bilal 4|e> and teach the words f hat were 
inspired to you in the dream and he will pronounce the Azan 
loudly by means of them because his voice is stronger than 
yours.' So I stood beside Bilal 4§£> and taught him the words and 
he gave the Azan. As Umar bin a!-Khattab heard it from his 
house, he came out hurriedly pulling his mantle. He said to the 
Prophet: 'By the Holy Being Who has raised you up with Truth, 

I have seen the same dream which Abdullah bin Zayd has 
seen.' The Prophet lH upon it, said: "All praise is for Allah!" 

(Abu Dawood and Daarami) 

Commentary: It is necessary to bear two things in the mind. 

Fisrtly, in it, Abdullah bin Zayd is reported to have said that the 

Messenger of Allah ill had ordered a bell to be made for 

announcing the time for prayers while the narrative of Abu Umayr, 
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reproduced earlier, shows that when the proposal of the bell was 
made the Prophet iH remarked that it was the thing of the 
Charistians. 

We suppose that the correct explanation of the divergence 
between the two statements is that among the few suggestions 
made to the Prophet for summoning the faithful to prayer those 
of hoisting the flag, lighting the fire and blowing the horn were 
rejectd by him outright and that was why one suggestion was made 
quickly after the other. But about the last proposal of ringing the 
bell the Prophet HI had simply observed that it was the thing of the 
Charistians and said no other word that could be taken for a 
distinct expression of disapproval. 

It is, moreover, quite possible that from the Prophet's iH 
reaction some Companions cHjp had imagined that he preferred, in 
some degree the idea of the bell and concluded, on the basis of it, 
that the bell would be used till a better method was discovered. 

Be that as it may, in our view Sayyidina Abdullah bin Zayd 
has used the phrase Amra bin naqoos, in the above Tradition, to 
describe the same situation. Sometimes, the word Amr is also 
employed to denote 'permission' or 'authorisation', numerous 
instances of which can be found in the Qur'an and the Traditions. 

Secondly, in this report, the Kalimas 1 occuring four times in 
the Azan have been mentioned only twice in Iqamah. From 
Sayyidina Anas bin Maalik's narrative we are going to quote 
later, it, again, appears that these words were to be pronounced 
only once. But in other reports, a few of which will be taken up 
here and about whose genuineness, too, there can be no doubt, it is 
stated that these Kalimas will be said twice in Iqamah as in Azan. 
Some authorities have shown preference for the reports for those 
that want them to be pronounced twice. It is, however, clear that 
the validity of both the forms of Iqamah is undeniable and the 
distinction can only be made on the ground of preference. 


cJj IjiUI L*J Jll '—Of* (° • o/YT) 

O’ cmM y.r^i y O’ ^ ^ J^y°- 

___ C _ _ _e:_ .. C _ <— _ 

O. A Kalima is a group of words forming a sub-section of a section or 
functioning as a single part of speech. 
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(<d j j a'jj) . <5'^' 

(505/33) It is reported by Anas bin Malik that when the 
number of men (coming to prayers at the mosque) increased, 
they discussed ways to summon people which they would 
recognise. The kindling of fire and the ringing of the bell were 
to repeat the (words of) Azan twice and the Iqamah once. 

(Bukhari and Muslim) 


Commentary: This hadith narrates the incident very briefly, even 
omitting the dream of Abdulah bin Zayd 4^b. Such narrtors know 
that listeners are aware of the details or it is not necessary to 
mention them. 

Sayyidina Anas has also said that the words of iqamah be 
called out once. Those scholars who hold that these words are 
called out twice tell us that the words were called out once in the 
initial days of Azan. 

However, after about seven or eight years when they were 
returning from the Battle of Hunayn, the Holy Prophet Hi taught 
Abu Mahzurah 1 to call out the azan and the iqamah , he asked 
him to repeat the words twice in the iqamah too. Therefore, the 
latter command is preferred. 

I subscribe to the opinion of Shah Walliullah -it as the 
final word when he says that in the same as the various recitations 
of the Qur'an all of which are known to have been taught by the 
Prophet Hi, the words of azan and iqamah too are taught by him 
and therefore, correct and worth observing. 


Teaching of Azan to Abu Mahdoorah 

4* iih jLfi an J15 3jjJU; ’J & (o. vrt) 

/jS\ fa ’j£\ iiii ibt fa ji jia 4 lJL 
<an ji xfa <fa i j\ jfabi <fa •#) aJi y 

If . ail i\ ill pi fa lJU ft 

, an LuAi j\ < Jji uUi # igii < an 4\ aJi 


O. The Urdu book has the name Makhadurah but Sahih Muslim, Abu Dawood, 
the Mishkah have \X Mahzurah. 

©. Hujjatul Allah al Baligah , v 1 pi91 
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. c *2i Jp >< c *2» Jp > > 

ai jj) . Jji v. rfti * jk \ ajji 

(506/34) Abu Mahzurah related to us: "The Messenger of 
Allah i£§l taught me the ytza/7 personally. He told me to say: 
Allahu Akbar, Allahu Akbar; Ash-hadu Allaa-ilaaha il-lal-laah , 
Ash-hadu al-laa-ilaaha il-lal-laah; Ash-hadu an-na 
Muhammadar-rasoo-lul-laah , Ash-hadu an-na Muhammadar- 
Rasoo-lul-laah; He then , told me to repeat it: Ash-hadu 
allaa-ilaaha il-lal-laah , Ash-hadu al-laa-ilaaha il-lal-laah; 
Ash-hadu an-na Muhammadar-Rasoo-lul-laah, Ash-hadu anna- 
Muhammadar-Rasoo-lul-laah; Hayya alas-Salaah , Hayya 
alas-Salaah; Hayya alal-falaah , Hayya alal-falaah; Allahu 
Akbar , allahu akbar; laa-ilaaha il-lal-laah. (Muslim) 


iap d* tilt JL* 3^1^ ^ ^ (0 . v/r0) 


j* ✓ ✓ ^ j ^ ^ ✓ ✓ 


( jji j j ^j J jj) 

(507/35) Narrates Abu Mahzurah 4& that the Messenger of 
Allah HI taught me Azan, 19 Kalimas, and iqamah, 17 
Kalimas." 

(Musnad Ahmad, Tirmizi, Abu Dawood, Nasai, Daarami, and ibn Majah) 


Commentray: Of the two Traditions given above, the former 
contains the full 19 Kalimas of Azan, the four Kalimas of 
Affirmation having occured twice, and the Kalimas of Iqamah are 
17 in it because the Kalimas of Affirmation are not to be repeated. 
The number of Kalimas will, thus, be reduced by four and with the 
addition of the two Kalimas of Qad Qaamatis Salah, qad qaamatis 
salaah, it will come to 17. 

The event of the teaching of Azan by the sacred Prophet lH to 
Abu Mahzurah took place in Shawwal\ 8 AH., when the 
Prophet was returning from the battle of Hunayn. The details of 
it, as collected from various sources, will, perhaps, bear 
reproduction. 

When, after the victory of Makkah, the Prophet marched 
with his army towards Hunayn, a number of Makkans he had 


O. The tenth month of the Mohammaden year. 
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pardoned and set free accompanied him. Abu Mahzurah $e>, who 
was a hot-headed young man and had not embraced Islam had, 
also, left for Hunayn with nine other like-minded friends. He 
relates "the Messenger of Allah HH was returning from Hunayn 
when we met him on the way. When the time for prayer came, the 
Muazzin of the Prophet ill gave the Azan. We hated Azan, (or, 
rather, the religion of Azan). So, we began to imitate the Azan 
scornfully, and I gave the Azan , like the Muazzin , with a very loud 
voice. As our voice reached the Prophet iH, he sent for us and we 
were produced before him. Tell me, he asked, 'Whose voice among 
you is the loudest'. My friends, thereupon, pointed towards me, and 
it was, also, a fact. The Prophet ill detained me and ordered the 
rest of us to be released. He, then told me to stand up and give the 
Azan again. My condition, at that time, was such that nothing (in 
the world) was more abhorrent to me than the Prophet ^ and the 
Azan he had commanded me to pronounce. My heart, God be our 
refuge, was filled with repugance for him. But I was helples. So I 
stood up unwillingly to carry out the command. The Prophet lH, 
himself, began to teach me the Azan and told me to say: Allahn 

Akbar, Allahu Akbar, Allahu Akbar, Allahu Akbar .(The 

Azan has already been given in Tradition above — Author). When 
I had finished the Azan, the Porphet ill gave me a purse which 
contained some silver and placed his hands on the front part of my 
head, and, then, he moved his blessed hand over my face and the 
front upper part of my body i.e., chest, heart and liver and, after it, 
lower down up to the navel. He, then, blessed me with these words: 
Barak Allah feeh wa barak Allah alaik (May God bestow blessing 
upon thee)! He made the invocation thrice. (By the blessedness of 
the Prophet's prayer and his hand, the curse of infidelity and 
hatred disappeared from my heart and I attained the wealth of Faith 
and love.) I begged him to make me the Muazzin of the mosque of 
Makkah. The Prophet ^ replied, 'Go I order you to give Azan in 
the mosque of Makah from now on'." 

It is evident from the above why the Prophet iii had made Abu 
Mahzurah pronounce the Kalimas of Affirmation, i.e., Ashdu 
al-laa ilaaha illallah and Ash-hadu an-na Mhuammadar rasool 
ul-laah not twice but four times. Till then, Faith had not permeated 
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his heart and he had stood up to give the Azan merely under 
compulsion and the two Kalimas of Affirmation were exceedingly 
revolting to him. After Abu Mahzurah had pronounced them once 
the Prophet HI told him to repeat them in a full-throated manner. 
We, also, believe that the holy Prophet HI was imploring Allah 
inwardly, while he was making Abu Mahurah utter the Kalima , to 
instil and infuse them into the heart of the bondsman. Anyway, it is 
not inconceivable that owing to the peculiar case of Abu Mahzurah 
the Prophet HI had made him pronounce those Kalima over a 
second time otherwise from on authentic report does it appear that 
the Prophet ever bade his permanent Muazzin , Bilal to say 
them four times each. Similarly, in reliable reports of Abdullab bin 
Zayd's dream the two Kalima of Affirmation occur only twice. 

Neverthless Sayyidina Abu Mahzurah continued to 
pronounce the aforesaid Kalimas four times over in the Azan in 
Makkah perhaps for the reason that he had been taught that by the 
Prophet Hi and it was through its propitiousness that the boon and 
blessing of Faith had reached him. Like a true lover, it was his 
heart's desire to give the Azan exactly as the Prophet Hi instructed 
or else he must have known how the Porphet's HI Muazzin, Bilal 
4§£>, did it. 

In other Traditions referring to the same incident it is, also, 
stated that Abu Mahzurah never shaved or cut the hair growing just 
above the forehead where the Prophet HI had been pleased to place 
his hand. Just as it was love's idiosyncrasy, in the same way he 
always gave the Azan by uttering four times both the Kalima of 
Affirmation. The Prophet Hi must have known it but he never 
forbade him which should be enough to leave on one in doubt 
about its allowability. We are again reminded of the suggestion of 
Shah Waliullah iit w-j that the different versions of azan and 
iqamah are like the differences in the recital of Qur'an. 

Principles of Religion Lie in Azan & Iqamah 

Apparently, both Azan and iqamah are a means of announcing 
to the faithful that the time for the obligatory prayer was near and 
summoning them to it. Allah however, has inspired such 
comprehensive Kalima for it as are symbolic of the entire spirit of 
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Faith. The question of the Being and Attributes of Allah forms the 
starting point of the entire religious scheme of things and for the 
proclamation of the Islamic view-point there could be no better and 
more trenchant words than Allah-u-Akbar, Allah-u-Akbar. Then 
comes the creed of Divine Unity which elaborates and brings to 
completion the question Attributes. Nothing could signify it more 
effectively and admirably in a few words than the Kalima of 
Ash-hadu al-laa-ilaaha illAllah-laah. When it has been known, 
positively, that Allah alone is our Lord and Diety and no one aside 
of Him is worthy of worship and submission, the question 
automatically arises from where one can know about the path that 
leads up to Him or the method through which the correct bond of 
servility and obedience is forged. The Kalima of Ash-hadu an-na 
Muhammadan Rasool ul-laah provides the aptest answer to it. 
Through Hayya alas Salaah the bondsman is Summoned to prayer 
which is the first step towards Allah and the most sublime way to 
establsih the contact of devotion and obeisance with Him. Next, it 
is proclaimed through Hayya alal-falaah that this is the path of 
success and salvation, and those who will leave it and follow any 
other path shall never attain felicity. It, thus, asserts and makes 
known the doctrine of the Hereafter and in the words that not only 
affirm it but also confront us with the most fundamental problem 
of life. In the end, it is, again, announced through Allahu Akbar, 
Allahu Akbar, Laa ilaaha illAllah that Allah alone is great, the 
Supreme Being, Unequalled and Unpartnered, and, therefore, it is 
His countenance and good pleasure the seeking of which ought to 
be the aim and object of all our aspirations and endeavours. 

How wonderful, comprehensive and puissant this proclamation 
of the principal tenets of Islam is and how soul-stirring is the 
invitation to it contained in the few, short Kalima of Azan and 
iqamahl This powerful, heart-stirring call of Faith is given from 
every mosque five times a day. 

If we, the Muslims, could only make our children learn the 
Azan by heart, and, also, explain to them its meaning, specially that 


of: 




Ash-hadu an-laa ilaaha illAllah, and; 



Book of Prayers 


119 


JjlJjijljLUiolifAl 

Ash-hadu an-na Muhammadar-rasool ul-laah, 
in relation to the times and the evnironment, they would Insha 
Allah, never fall a prey to an un-Islamic nation or movement. 


Some Commands And Directives 

J*AJ Jtl pu-j iJJ' pu? P' Jpfj o' y^r cf (° • A/YA) 

Uj Ji c-iii lii j c-iit 


t-Uaij lil PpjuJlj <O^Jii ^ pjLiJlj <dTl Jif Sfl 

atjj) . ^jj>" ^ ipp? Tj 


(508/36) It is related by Sayyidina Jabir 4^> that the Messenger 
of Allah HI said to his Muazzin, Bilal 4^e>: "When you give the 
Azart, give it slowly (i.e., by stopping for a few moments and 
taking afresh breath after every Kalima ,), and when you call the 
Iqamah, say it flowingly, and let there be such an interval 
between your Tza« and Iqamah that a person who is eating may 
finish his meal and a person who has to answer the call of 
nature may ease himself, and do no stand up till you have see 
me." (Tirmizi) 


Commentary: The instructions contained in the above Tradition 
regarding Azan and Iqamah are clear and unambiguous except, of 
course, the last one which says: "And do not stand up till you have 
seen me." Perhaps, people, occasionally, stood up for prayer before 
the Holy Prophet ill had emerged from his apartment, thinking that 
he was about to come to lead the congregation. The Prophet ill 
forbade it and said that the devotees should not stand up until he 
had arrived in the mosque. For the worshippers to stand up 
beforehand was to put themsleves to unnecessary trouble, and, 
then, there was always the possibility of the Prophet Hi being held 
up for some reason and taking a little more time in coming. It 
would, again, not have been pleasing to his modest and 
unassuming nature that the bondmen of Allah waited for him, 
drawn up in ranks. 


pi o' P* P' JP3 & o* (° • Vrv) 
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4j) Jla <\**H (S' y bCj-h “dip Lf^ 1 


®'jj) 



(509/37) It is related by Sa'd who was appointed the 
Muazzin of the mosque of Quba that the Messenger of Allah iH? 
commanded Bilal to place his fingers in his ears when 
giving the Azan. "In this way", he said to Bilal 4^, "your voice 
will be stronger." (Ibn-i-Majah) 


iijl Jjl Jj-Sj ( J) (°' •/T'A) 


JJlii O' C-iill ill ^ jil o' h«>j 4 «Ap 

• $ cj >3 6 ^' *'-U> w oj 4 in Jl* 


(510/38) It is related by Ziyad bin Harith that, once, at the 
time of the Fajr prayers the Messenger of Allah iH bade me to 
give Azan which I did. Afterwards, when the time for 
pronouncing Iqamah came, Bilal wanted to say it but the 
Prophet Hi said about me, "This Sa'd has given Azan and the 
rule is that whoever gives the Azan should (also) say Iqamah.” 

(Tirmizi, Abu Dawood and Ibn Majah) 


o) Jis cfM ^ J> juU j* (o > \/r«\) 

'Olil JLj'-Ij V o' j 4^ip illl 4iJ' 


(t£X* yd* »'jj) 

(51 1/39) Uthman bin Abi Al-Aas 4^> related "When the 
Messenger of Allah sent me to Taif as the Governer, one of the 
instructions he gave (at the time of my departure) was to 
appoint such a (man as) Muazzin who did not accept a 
remuneration for giving Azan (but did it wholely for the sake of 
Allah and with the object of earning the reward of the 
Hereafter)." (Tirmizi) 


Commentary: Many legist-doctors, including Imam Abu Hanifah, 
have concluded from this Tradition that it is improper to accept 
remuneration for calling the Azan. Others have ascribed the 
insturction contained in it to pitey and devotion. Some latter-day 
jurists of the Hanfi school, also, have held that, in the changed 
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conditions of the times, justification can be found for 
remuneration. The dignity and sublimity of acts like Azan and 
Imamaf, anyhow, demand that they should be performed solely for 
the sake of Allah and if it was unavoidable to agree to an 
emolument is ought ot be accepted for the other related duties and 
the matter should be settled explicitly at the time of taking up the 
appointment. 


pL-j aOp an JLfi ah jti jis iyfjk (o\ m. > 
. 


j yi\ j i jli y\ j o' jj) 

(512/40) It is related by Abu Hurayrah 4^> that the Messenger of 
Allah ill said: " Imam 2 is the surety and Muazzin is trustee. O 
Allah! Guide the Imams and forgive the MHazzins. 

(Musnad Ahmad, Abu Dawood, Tirmizi and Musnad Shafi’i) 


Commentary: It shows that upon' the Imams rests the 
responsibility of their own prayer as well of those who offer it 
behind them. Their endeavour should, therefore, be to observe 
prayer in the best possible manner, both inwardly and outwardly. 
As for the Muazzin , people rely upon him for Azan and so he 
should discharge the duty with the fullest sense of responsibility by 
giving the Azan at the right time, regardless of his own 
convenience. This hadith mentions the responsibility of both of 
them and the Prophet has prayed for both. 




. ur j U3i 3 uiti ui iii ^'3 u ' 

(tsjbU' aljj) 


(513/41) It is related by Maalik bin Huwayrith "(Once) I 
went to the Messenger of Allah iH and my cousin (i.e., uncle's 
son), also, was with me. The Prophet life said: 'When you are on 
a journey, say Azan and Iqamah for prayer, and the eldest of you 
should act as Imam and lead the service." (Bukahri) 


Commentary: In another version of the same incident, appearing, 
also, in Sahih Bukhari, it is stated that Maalik bin Huwayrith had 

O. Leading the congregational 
©. One who leads congregational 
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gone to the Prophet with some other men of his tribe and stayed 
with him for about twenty days with the object of learning about 
Faith and profiting from his blessed company. The Prophet's 
remark mentioned by Maalik bin Huwayrith was, probably, made 
when he was taking leave of him. Two things have been stressed 
in it: (i) care should be taken to call the Azan and the Iqamah for 
prayer even during a journey, and (ii) the oldest man in the party 
should lead the service. Since from the point of view of Faith and 
its knowledge Maalik bin Huwayrith and his companions were, 
apparently, of the same level and standard and on one enjoyed 
superiority over the other, the Prophet ®§l advised that the eldest of 
them should function as the Imam and lead the service. In fact, it is 
the general rule for a situation like this. 


Merit And Pre-eminence of 
Azan and Muazzin 


a! p JiJl jMfi Jjl JlS Jll ^ (O \ i/i X) 

/ J / l>i ^ ^ ^ ^ ^ ^ ^ y s & y s 


(514/42) Abi Sa'eed al-Khudri 4fe> had narrated that the 
Messenger of Allah ill said: "Within the range of the Muazzin’s 
voice, whoever hears him — man, jinn or anything—shall testify 
on his behalf on the Day of Resurrection." (Bukhari) 


Commentary: Allah has granted, in some measure, the awreness - 
of Himself to everything that exists. 

(fP: I l ftj-^*i') *^1 ij* olj 

And there is not a thing but hymneth His praise.(AI-Isra'a 17:44) 

Hence, when the Muazzin calls the Azan and proclaims the Glory 
and Greatness of Allah and His Oneness, and the mission of His 
messenger and his Call, all the creatures, along with men and jinn, 
hear it, and they shall testify to it on the Day of Ressurection. 
Indeed, this is an enviable merit of Azan and the Muazzin. 
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(f^ S 'JJ) _ 

(515/43) Sayyidina Jabir has said that the Prophet said, 

"When the devil hears the call of prayer, he flees as far as 
Ar-Rawha." (Muslim) 


.> ^ ^ ^ | ^ ^ WO /- ^ s ^ s <Z 

j&j ajJLaJb plAJl lit 


Commentary: Among the creations of Allah some things are not 
tolerated by others. For example, darkness cannot stand the sun. 
Just as the sun rises, darkness disappears. Again, fire is not 
tolerated by cold; for as the fire is kindled, cold disappears. It is 
something like that between the devil and the azan. The Messenger 
of Allah ^§1 has said that as he hears the call to prayer he flees far 
away, say as far as Ar-Rawha is from Madinah. (Talha bin Naff 
who is one of those who have transmitted this hadith from 
Sayyidina Jabir has said that Ar-Rawha is 36 miles from 
Madinah). 

The gist of the hadith is that the azan is the call to prayer and 
faith. It is much dear to Allah and His pious slaves rush towards 
the mosque on hearing it but it is like an explosive for the devil 
who flees from it on hearing it. 


Jyflj d jdj Jll AtjUi jp (o ^ *\/ 11 ) 

oljj) . liUpl Jjkl 


(516/44) Sayyidina Mu'awiyah said that he heard the 
Messenger of Allah Hi say, "The mu'azzin will have the longest 
necks on the Day of Resurrection." (Muslim) 


Commentary: That they will have the longest neck is the liternal 
meaning of the hadith but scholars have extended various 
explanations for it. In my opinion it means that they will have their 
heads raised on that day. On the Day of Resurrection , they will be 
on mounds of musk as the next hadith says. This will be their 
distinction that day. 


f' tty f>: uXdJi && 'j* iiii 


jr SjijsJb ^ 
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(517/45) It is related by Abdullah bin Umar that the Messenger 
of Allah said: "On the Day of Final Resurrection three of (kinds 
of) men will be on mounds of musk: (i) the worthy slave who 
gives the rights of Allah and of his master: (ii) the man who 
leads a party (or community) and they are pleased with him (on 
account of his integrity and good behaviour); and (iii) the 
bondsman who called the Azan five times every day and night." 

(Tirmizi) 


Jtl jil 

t 5 ^ ^ ^ ' y % y ' 3 S s ^ ' 

. jbJl J* 0 tSjj a ) 


(4^-U J S)\Sy\ J l$X »jJl ®'JJ) 

(518/46) It is related by Abdullah bin Abbas that the 
Messenger of Allah i|l said: "Freedom from the Fire of Hell is 
written down for the bondsman who calls Azan for seven gears 
for the sake of Allah." (Tirmizi, Abu Dawood, and Ibn Majah) 


puj 0* jLip aJJl J0>j Jtl Jtl jP (o \ <\/TV) 

i F .1 f , * ? i , S > X f. S jsf S } ✓ S i s\ 

. J jSjaj' tj* 


(519/47) It is related on the authority of Jabir 4sk> that the 
Messenger of Allah H said: "Those who give the Azan and 
those who recite Talbiya 1 shall rise from their graves in such a 
state that the graves of Azan will be giving Azan and the reciters 
of Talbiya will be reciting Talbiya.” (Tabrani) 


Commentary: The secret of the exceptional virtues of Azan and 
Muazzin lies in the fact that Azan is a distinguishing feature and 
practice of Islam and makes a most eloquent and comprehensive 
call of Faith, and the Muazzin is its giver, and, so to speak, the 
herald and proclaimer of Allah. 

We, alas, have grown heedless of it and the calling of Azan in 
now regarded a lowly profession. May Allah forgive us this sin 
O. Talbiya is the special recital of the pilgrims performing the Hajj or Umra. 
The words of Talbia are: Labbaik allahumma labbaik; labbaik la sharika lak 
labbaik; in-nal hamda wan-nimata laka wal mulk; la shrika lak (O Allah! Here 
1 am in your presence! You have no partner! Here I am! All praise is for You 
and from You are all Blessing! To You alone belongs all Power (and Rule)! 
You are without a partner! 
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which is common to all of us. And, may He inspire us to repent and 
reform! 


Responding to Azan And The 
Supplication Made After It 


Jtf lit ftL^j Up iih JL* U' J^ Jli Jli >p Jp (or ./ia) 


4*1 Jli ^ jii iJJi jii ii)i ^ JU-t Jlii ^ iili ^Ti iili 
ill uUJ £i A^ii Jli ft ill *iYji V o' 4^' Jli ill 

3jS Vj Jli 5 Jli |*i <dJ' JJJ*j i-uAi J' •4*^' J^ 

ill Jli ft ills 4\ 3ji Vj J Jli c *4ii Js, ‘J- Jli ft iib ; i\ 

Ji j* in vVJi i jii in yityy jii ft ’j$\ iii ^ri iii jii ^rt iii 


(jti-Jloljj) . U*Jl 

(520/48) It is related on the authority of Umar 4^> that the 
Messenger of Allah ill said: "When the Muazzin calls out 
Allahu Akbar, Allahu Akbar, and (in reply to it) one of you 
should say, Allahu Akbar, Allahu Akbar, and after it, when the 
Muazzin says, Ash-hadu al-laa ilaaha illAllaah, and (in reply to 
it) he, too, must say,, Ash-hadu al-laa ilaaha illAllaah ; and after 
it, when the Muazzin calls, Ash-hadu an-na Muhammadar 
Rasoolul-laah, and (in reply to it) he, too, should say, Ash-hadu 
an-na Muhammadar Rasoolul-laah, and after it, when Muazzin 
says, Hayya alas-Salaah , and (in reply of it) he must say, Laa 
hawla wa laa quwwata il-lla bil-laah, and, after it, when the 
Muazzin says, Hayya alal falaah, and (in reply to it) he must 
say, Laa hawla wa laa quwwata il-lla bil-laah, and, after it, 
when the Muazzin says, Allahu Akbar, Allahu Akbar, and (in 
reply to it) he, too, should say, Allahu Akbar, Allahu Akbar, 
and, after it, when the Muazzin says, Laa-ilaaha, il-lal-laah, 
and (in reply of it) he, too must say Laa-ilaaha, il-lal-laah, if all 
this is said from the heart, he shall go to Heaven." (Muslim) 


Commenrtay: As we have seen earlier, there are two aspects of 
Azan. One is that it is the summons to prayers, and the other is that 
it is the call of Faith and a public declaration of Islam. In the 
former case, it is the duty of a Muslim to gfet ready for observing 
prayer as soon as he hears the Azan and reaches ther mosque in 
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time while, in the latter, he is called upon when he hears it. All the 
Muslims are, thus, to renew the bond and convenant of Faith at the 
time of every Azan. It shows why Azan though, apparently, it is a 
minor effect on the post of the listner. 


<l!p iJJl Ai? <dJi JtS Ajl jj .uA (° Y Wt 5) 

* * * 
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(521/49) It is related by Sa'd bin Abu Waqqas that the 
Messenger of Alalh iH said: "Whoever, on hearing the Azan 
(i.e., when the Azan comes to an end) says: Ash-hadu al-laa 
ilaaha illAUaah wahdahu laa sharika Jahu wa ash-hadu an-na 
Muhammadan ahduhu wa rasooluhu; raditu bil-laahi rabba wa 
hi Muhammadar rasoola wa bil-Islam-i-deena. (1 affirm that 
there is no god but Allah, One and Unpartnered, and 


Muhammad is His slave and Messenger £3$, and I am pleased 
with Allah as Lord, and in Muhammad as Messenger, and in 
Islam as the religion), his sins will be forgiven." (Muslim) 


Commentary: We have spoken on sins being forgiven on doing 
righteous deeds when we discussed the Wudu , the same principle 
applies here. 


Jli ja Qs> iih JlLp <UJi o* (° ^ ^/° *) 

UiUll 3jUJlj Ifcll SjpuJl oJJb ^ 

cJl^- 4 jJLpj <^JJl ^ i2UL*iJlj 

j / ✓ / 

(tSjUJl atjj) 


(522/50) It is related by Jabir that the Messenger of Allah 
Hi said: "Whoever will, at the time of hearing Azan, make the 
prayer to Allah: Allahumma rab-ha haathihid-da'wat-it-ta 
-ammati was-salaat-il-qa-imati aati Muhammada nil-waseelata 
wal-fazeelata wab-as-hu muqaman mahmuda nil-lazi wa'a-tahu 
(O God, the Lord of this perfect Call and the long-lasting and 
unchanging prayer, bestow upon Muhammad Hi the place of 
special honour and intercession and elevate him to the place of 
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choicest favour and worthiness which You have promised for 
him), that bondsman will be worthy of my intercession on the 
Day of Resurrection." (Bukahri) 

Commentary: In this Tradition we are exhorted to pray for three 
things for the sacred Prophet Hi and assured that the bondsmen 
who will act accordingly on hearing the Azan will have a special 
claim to his intercession. These three things are, intercession, 
honour and place of choicest favour and worthiness. In a Tradition 
quoted in Sahih Muslim it is explained about the 'place of 
intercession' that it is a most distinctive station of Divine esteem 
and affection and a rank of unparalleled glory and exaltation in 
Paradise which is going to be conferred upon only one bondsman 
of the Lord, and the 'place of honour' is another name for the same 
way, the 'place of choicest favour and worthiness' implies that one 
who will be honoured with it will be held in high respect by 
everyone and all men will praise and be grateful to him. 

Traditions relating to Intercession have already appeared in the 
earlier part of this book in which it is stated that on the Day of 
Recompense which will be a special occasion for the display of 
Divine Majesty and Splendour, everyone, irrespective of his rank 
or station on the earth, will be seized with fear and anxiety, so 
much so that exalted Prophets fkA\ p like Nuh, Ibrahim, Musa 
and Isa will not have the courage to plead with the Almighty. The 
Prophet Muhammad Hi will, then step forward with "I am for it. I 
am for it" on his lips and beseech Allah humbly, first of all, for 
whole mankind that the state of anxious, uncertaihty and 
expectation may be ended, the Reckoning done and the Judgement 
pronounced. After it, the door of intercession on behalf of the 
sinners and of their being taken out of Hell will, also, open at his 
request and initiative. As the Prophet Hi himself has said, "I will 
be the first intercessor and my intercession will be accepted in the 
first plac", and, also, "On the Day of Resurrection, the Banner of 
Praise will be in my hand, and Adam, and, in addition to him, all 
the Prophets and Messengers and their followers will be 

under it." This is the place of choicest favour and worthiness' about 
which it has been said to the Prophet HI in the Qur'an: 
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(Vt^ V b y>d%j> l»UU l_5oj 

It may be that thy Lord will raise thee to the praised estate 

(Al-Asra 1 17:79) 


In fine, the singular rank that has been referred to as 
'Intercession' and 'Honour' in above saying and the praised estate 
mentioned in the Qur'an are going to be bestowed upon the holy 
Prophet. It has been decreed beforehand by Allah and it is out of 
sheer kindness that the Prophet $H has exhorted us to pray to God 
to raise him to those ranks and station and promised that whoever 
will do so will earn a special claim to his intercession on the Day of 
Reckoning. 

Note: The method of acting on it is that every Kalima of Azan 
should be repeated after the muazzin, as mentioned in the narrative 
of Sayyidina Umar and, afterwards, 


ill *i\ 4J1 ST 


Ash hadu an la' ilaha illal-lah 

uttered, as shown in the report by Sa'd bin Abu Waqas 4^>, and, 
finally, the supplication, 


0 xUi 01 UJiiSi sjUd \j ^4 «.& £3 ,^jji 

4j JLfrj iJl ^ ijXA J> lit&» Sf.jaflllj 

Allahumma rab-ba haazihid-da'wat- it-ta-ammati 
was-salaat-il-qa-imati aati Muhammada nil-waseelata 
wal-fazeelata wab-as-hu muqamam mahmuda nil-lazi 
wa'a-tahu 

made, as indicated in the above saying, for the Prophet £§l 

It is stated by Ibn Hajr in Fath-ul-Bari that in the Tradition 
quoted in Baihaqi, the words, 

“AtfJl JabWjrfl” 

In-naka laa tukhliful miyad 
(Verily, you do never break your promise), 

are added at the end of the prayer. 




MOSQUES 


Their Grandeur & Significance, 

Rights & Proprities. 

For the realisation of sublime aims and ideals associated with 
prayer, some of which have been indicated in the preceding 
Chapter with reference of Shah Waliullah it it is essential 
to give it a collective design and character. In the Islamic Shari'ah, 
the mosque and the congregation have been provided the 
instruments of it, and it is hard to over-emphasise the role these 
two things play in the generation, organisation and protectioin of 
the religious life of Muslims. 

The Prophet lH has, on one hand, taken utmost pains to enjoin 
the observation of prayer with a collective arrangement and given 
stern warnings of punishment to those who act otherwise, and, on 
the other, laid an exceptional stress or the significance of the 
mosques and called them the Houss of Allah, next in importance 
only to the Ka'bah. He has made them the spiritual centres of the 
Ummah, and, explaining their glory and preciousness in the sight 
of Allah, urged upon his followers that wherever they are, and at 
whatever time, their hearts and souls should remain attached to 
them. Besides, the Prophet HI has, also, taught us the rights of 
mosques and etiquettes to be observed there. 


Significance 

4* iin Jit jil jtl 'v&’J (®Tr/o \) 

qO— oijj) . i$it jit Jit J\ JaJu\j u JLrUi Jjt J\ a*>Ui 

(523/51) It is related by Abu Hurayrah *$k> that the Messenger of 
Allah iH said: "The parts of land dearest to Allah are the 
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mosques and the most hateful, the market-places." (Muslim) 

Commentary: Human life has two aspects. One is angelic and 
spiritual which is the clestial and the refined aspect and the other is 
material and bestial which is the terrestrial and the vulgar one. The 
angelic and spiritual aspect calls for virtuous deeds like Divine 
Worship and God-remembrance through which its disciplining and 
evolution takes place and a man becomes worthy of the good grace 
of Allah. The foremost centres of these acts are the mosques where 
divine honours are paid to Allah all the time and owing to which 
they bear a close association with the Bayt Allah / House of Allah. 
In cities and other human dwellings, the most pleasing to God, at 
all events, are mosques. 

On the contrary, the market-places, by their very nature, are 
related to the material urges of man, and, in them, he generally 
grows negligent of his duty to Allah. On account of this apathy and 
abundance of sin and immorality, their atmosphere, on whole, is 
unhealthy and spiritually harmful. The markets are, therefore, the 
most detestable of all the places in the judgement of Allah. 

The sustance of this Tradition is that the Believers should feel 
more attached to the mosques and go to the baaars only when it is 
necessary, taking care to protect themselves against the evils that 
are commonly associated with them, such as, falsehood and deceit. 
With in these limits, it is quite permissible to go to the 
market-places and engage in buying and selling goods for which 
people meet there. The Prophet ill, indeed, has given the glad 
tidings of Paradise to those who carry on trade with honesty and 
due regard of the God-Given laws. It is like this that though the 
lavatory is, basically, a most abominable place, one cannot refuse 
to have anything to do with it. The bondsman, in fact, earns the 
Divine reward, in good measure if he is heedful of the commands 
of the Shari'ah and abides by the confirmed practice of the Prophet 
lH while going to the toilet for answering the call of nature. 


aIJi aJJi Jli (Jl3 (°X t/°\) 
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fllufr LJl^- ajj^jTi 15 yiJj dp Uuisr^ aIJI 
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(524/52) It is related by Abu Hurayrah 4§e> that the Messenger 
Hi of Allah said: "There are seven kind sof men whom Allah 


will accord a place under the shadow of His Mercy on the Day, 
on which there will be no other shadow than that of His Mercy 
(i) the ruler who ruled with justice, (ii) the young man who 
grew up in worship (i.e. was worshipful in childhood as well as 
in yough and the desires and impulses that were peculiar to 
young age did not distract him); (iii) the truthful Believer whose 
condition was that even when he went out of the mosque his 
heart was attached to it (and felt restless) till he returned; (iv) 
the two persons who loved each-other for the sake of Allah and 
remained united on it and parted (from one another) on it (i.e. 
the affection between whom was not conditional on presence, as 
the case, on the whole, was with the worldly people but they 
loved each other for the sake of Allah while they were together 
as well as out of one another's sight)' (v) the bondsman who 
wept when he remembered Allah in solidute, (vi) the man whom 
a beautiful, wealthy and respectable woman invited to sin but he 
said: '1 fear Allah, and, (therefore), I cannot proceed towards 
what is prohibited'; and (vii) the person who spent in the way of 
Allah and did it so secretly that his left hand did not know what 
he gave away with the right hand or to whom it was given." 

(Bukhari and Muslim) 

* 

Commentary: In it the glad tidings of the shadow of Divine mercy 
have been given, in the third place, to the bondsman whose heart 
dwells in the mosque even when he is away from it. May Allah 
cause us to be one of the servents. Aameenl 


d jJJUj d* Jill Jdl JlJ Jll Iffy* If) (° X 0/0 r) 

. £1331 \ jJ > dr aid 1 & aJjS £ dt Ipi £13 j^uii J \ 

(525/53) Sayyidina Abu Hurayrah 4^> said that the Messenger 
Hi of Allah said: "If anyone goes out in the morning or in 
evening to the mosque, Allah will prepare for him his food in 



132 


Meaning and Message of the Traditions Part III 


Paradise as often as he goes out in the morning or in the 
evening." (Bukhari and Muslim) 

Commentary: As many times as a worshipper goes to the Mosque 
in the morning or in the evening, or during the day, the Kind Lord 
looks at him as His dear guest and each time as feast is arranged 
for him. He will find it on reaching there. We cannot imagine what 
reception is arranged for us there. Kanz al-A 'mol quotes Abdullah 
bin Abbas on the authority of Tareekh Hakim as narrating this 
hadith. 

"Mosques are houses of Allah. 

The Believers who come there 
are visitors (and guests) of 
Allah. If anyone comes to meet 
someone then he must honour 
and serve the visitor." 

The ahadith of Tareekh Hakim are weak in the sight of scholars 
of hadith but the subject of the foregoing extract corresponds to the 
above hadith of Abu Hurayrah Hence, it is quoted here. 1 
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(526/54) It is related by Abu Hurayrah 4$b that the Messenger of 
Allah iH said: "(The reward on) offering prayer 
congregationally in the mosque in twjenty-five times as much as 
on saying it at home or in the market-placed and it is so because 
when the bondsman goes to the mosque, after performing wudu 
properly, and there is no other object of his going except (the 
offering up) prayer, he is elevated by one rank at each step and 


O. Kanzal-A'mal has another hadith on this topic from Ibn Mas'ud -it lS p i on 
the authority of Mu’ajjam Tabarani. ‘ 
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one sin of his forgiven. Moreover, when he offers the prayer, 
the angles continuously pray for mercy and benevolen«e on his 
behalf as long as he remains at his place. The supplication of the 
angles is: "Our Lord! Bestow your special grace upon this 
bondsman, bestow upon him Your mercy. And all the time 
anyone waits (in the mosque) for prayer, in the sight of Allah 
and in His reckoning, he is as if engaged in prayer." 

(Bukhari and Muslim) 

Commentary: In another version of the same Tradition the 
supplication of the angles is mentioned with the addition that 'O 
God! Forgive this bondsman his sins and accept his repentance. It 
is also stated that the angles will continue to supplicate for him 
until he causes pain to anyone through his arm or tongue or his 
wudu is voided. 


t * 
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(527/55) Uthman bin Maz'oon narates that once he said to 
the Prophet Hi, "O Messenger of Allah! Please grant me 
permission to adopt monasticism." The Prophet HI replied: 
"Monasticism for my followers lies in sitting in the mosque and 
waiting for prayer to begin." (Sharah-as-Sunnah) 


Commentary: Sometimes the Companions felt like withdrawing 
from the world and giving up its pleasures and they sought the 
Prophet's HI advice about it. The inclinatio of Sayyidina Uthman 
bin Maz'oom, too, was very strong towards the monastic way of 
life and, once, he said several things like that to Prophet, the last of 
which was that he might be permitted to take up monsticism so that 
he could lead the life of a hermit. The above Tradition shows that 
the spiritual aims and the gains of the Hereafter for which 
monasticism was practised by the ancient communities could be 
attained by the Muslims by sitting in the mosque and waiting for 
prayer. As a matter of fact, to sit in the mosque and wait for prayer 
is a kind of I'likaf __ 

O. Retiring to the mosque for sometime. In Ramazan, the I'tikaf in the last days 
is a collective obligation on every neighbourhood. 
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p iilt Jj' Ji-’j j* (oXA/ o*\) 
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(528/56) It is related by Buridah 4^> that the Messenger of Allah 
lH said: "To those who go to the mosques in darkness, give the 
glad tidings that (in return for it) perfect light will be granted to 
them on the Day of Resurrection." (Tirmizi Abu Dawood) 


Commentary: To go the mosque regularly for prayer in the 
darkness of the night takes a lot of effort and is a sign of sincere 
devotion to Allah. Whoever does so has been given the good 
tidings by Allah, through the Prophet iH that in the darkness of the 
Day of Resurrection perfect light will be made available to him. 


Supplication to be Made on Entering 
and Coming Out of the Mosque 


til ds. ili\ jLp <Si\ JjJT) Jil JtS yVoV) 

jiii £ > iSi j c>\y\ 2 ^ jk& 


(529/57) It is related by Abu Usad Sa'adi that the Messenger of 
Allah HH said: "When anyone of you enters a mosque he should 
supplicate Allah: Allahummafatah li abwaaba rahmatika (O 
Allah, open the gates of your mercy for me), and when he comes 
out of it, he should supplicate: Allahumma asaluka min fadlika 
(O Allah, 1 beseech You for Your grace)." (Muslim) 


Commentary: In the Qur'an and the traditions, generally the world 
Rahmah (i.e. grace) is used for heavenly rewards of the Hereafter 
and Fadl (i.e. grace) for earthly blessings like sustenance. The 
Prophet lH has, therefore, exhorted us to beseech the Lord for the 
opening of the gates of mercy as we go into the mosque, for it is 
the place for seeking religious and spiritual benefits and blessings 
of the hereafter and for His grace i.e. abundance in the material 
things of life as we leave it for it is the proper thing for the world 
outside the mosque. The Real object of it all it is the bondsman 
should not become negligent while going into the mosque or 
coming out of it but on both the occassions his thoughts should be 
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T ahayyatul Masj id 

lit Jtl (iJL—>J 4 JJ 1 Jh o' 3Sla5 ( O r . /o A) 

(iOLw» stjj) . i jj^u jii j ^ 

(530/58) It is related by Abu Qatadah that the Messenger of 
Allah iH said: "When anyone of you enters the mosque he 
should offer two raka'at prayer before he sits down." 

(Bukhari and Muslim) 


Commentary: The mosques bear a close association with Allah. It 
is for this reason that they are known as the Houses of Allah. It is 
thus, among the proprieties of coming to the mosque that one 
should offer two raka'at prayer before sitting down. It is, so to 
stay, the act of salutation in the Court of Almighty. This prayer on 
account of it, is called Tahayyatul Masjid (i.e. Salutation to the 
Mosque). According to most of the authorities, however, this 
command belongs to the category of supererogatory acts the 
performance of which is meritorious but ommission is not sinful. 

Note: It is distinctly stated in the above Tradition that the two 
rak'at should be offered before one sits in the mosque. But it has 
been seen that some people, first, deliberately sit down in the 
mosque, on entering it, and then get up and offer the Tahayyatul 
Masjid. Allah alone knows how and when this erroneous practice 
began. We learn from Mulla Ali Qari that it existed even in his 
time, i.e. four hundred years ago. 


fjdjj <ulf-ijjl ^Jl IfS Jli (0YA/0 5 ) 
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(531/59) It is related by Ka’ab bin Maalik ’the practice of the 
Messenger of Allah was that when he returned from a 
journey, he entered Madinah during the day-light, at the time of 
Chasht , and the first thing he did was to go to the mosque 
where he offered two raka'at prayer and then sat down (for some 
time)." (Bukhari and Muslim) 



136 


Meaning and Message of the Traditions Part III 


Commentary: In some other Traditions it is mentioned in detail 
that when the Prophet iH returned from a journey he, generally, 
made the last halt in the vicinity of Madinah owing to which 
people knew where he was staying and they came to him in the 
morning. Early on the next morning he would leave for Madinah, 
reaching there after the light of day had spread. He would then, go 
straight to the mosque, or, in other words, pay the tribute of 
submission in the court of the King of Kings before meeting the 
members of his family. He sat in the mosque fro some time and 
met the people who came to see him. 


Attachment to The Mosque is a Sign of Faith 

0* iJJi Jffi 0\ S0» 3 jii jis 0*0 o* (° r Y/n *) 
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(532/60) It is related by Abu Sa'eed Khudri that the 
Messenger of Allah iH said: "When you see that a person is 
attached to the mosque and looks after it(devotedly), give the 
testimony of Faith for him because Allah says that only they 
frequent His mosques and keep them filled who believe in Him 
and the Last Day." (Tinnizi, Ibn-e-Majah and Daarmi) 


Commentary: The mosque is the place of worship and a symbol 
of Faith. Sincere attachment to it, care and concern for its 
maintenance and anxiety to see it humming with worship and 
God-remembrance are, thus, the signs of true Faith. 


Keeping the Mosques Clean and 
Supplied with a Pleasant Odour 


fiL 0s- ilii 0\ J0 3 'y>\ cJil I/- (orr/*n) 
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(533/61) It is related by Sayyidah Ayshah if* it that the 
Messenger of Allah ill gave the order for the construction of 
mosques in mohallas (i.e. quarters or paths) of the town, and he 
gave the order for keeping them clean and pleasantly smelling. 

(Abu Dawood, Tirmizi and Ibn-e-Majah) 
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Commentary: It shows that if the different quarters of a town are 
wide apart, as it was in Madinah, mosques should be built, in them 
according to need. The mosques should, further be kept free from 
dirt and supplied with perfume. 


Reward on Construction of Mosques 

aIIp aIM aJJ' J>-»j o* (°T'i/‘t Y) 

(^JLw> j Jl si jj) i^nJl ^9 bus 'aJ aJJI ^ aJLI 

(534/62) It is related by Uthman that the Messenger of Allah 
JH said: "Whoever builds a mosque for Allah (i.e. solely for His 
pleasure and with the aims of earning the Diving reward), Allah 
will have a mansion built for him in Paradise."(Bukhari & Muslim) 


Commentary: It occurs repeatedly in the Qur'an and the 
Traditions that the recompense in the Hereafter will be 
proportionate to the deed. The grant of a mansion in the Paradise to 
anyone who builds a mosque should, therefore, seen natural. 


Adornment and Embellishment of the Mosque 

b* AjJp aDi aUi (°Y’ 0 /"tY") 
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(ijbjsl sljj) Is jLaJ'j 

(535/63) It is related by Abdullah bin Abbas 4^. that the 
Messenger of Allah lH said: "I have not been commanded to 
build tall and imposing mosques." (After narrating it, Abdullah 
bin Abbas added by way of a prophecy): "Surely, you will begin 
decorating your mosques as the Jews and Christians have 
decorated their places of worship." (Abu Dawood) 


Commentary: Its purport is that outward splendour and 
ornamentation is not desirable for the mosques. The emphasis 
ought to be on simplicity. As for the prediction made by Sayyidina 
Abdullah bin Abbas he would have, evidently, learnt about it 
from the sacred Prophet H? some time or the other. The following 
saying of the Prophet has, further, been quoted in Ibn-e-Majah 
on the authority of Abdullah bin Abbas himself. 
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"I am seeing that at a time 
(when 1 will not be present in 
your midst) you, too, will make 
your mosques as grand and 
imposing as the Jews have 
made their synagogues and the 
Christians their churches." 


» s* * \ ' * * t 1 * * > ji*. ^ | 
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It is, also, possible that Sayyidina Abdullah bin Abbas 4^&, who 
lived for eight years after the death of the Prophet 111, had made 
the prophecy on the basis of the direction of and the speed with 
which transformation had begus to take place in the mental 
character and way of life of the Muslims. Anyway, whatever the 
ground, the prediction has proved literally true. In some parts of 
our own country mosques are found which surpass even the 
churches and synogogues in grandeur. 


Sps'Ja aS iih JU> Aih Jti JtS ^ (on/ni) 

. J> jAJt jl iPllJl 


(<LrU jjI j ^L-Jt J«i jb y «(jj) 

(536/64) It is related by Anas that the Messenger of Allah 
said: "One of the protents of the Hour (of Doom) is that 
people will begin to excel one another (in the construction of) 
mosques." (Abu Dawood, Nasai, Daarmi and Ibn-e-Majah) 


Commentary: Among the protents of the Day of Ressurrection 
there are some which will occur just on the eve of it, such as, the 
appearance of Dajjal and the rising of the sun in the west and 
others that will become evident some time before it. The evils and 
calamities the Prophet Hi has forecast as the precursors of the Last 
Day belong to the latter category and the keen-ness to surpass one 
another in the erection'of mosques is some of them. 


No one Should Come to the Mosque After 
Eating a Thing Giving out a Disagreeable Smell 


^ j«n ^ ^ jU <dh jtl jt! y\pr JP (orv/nO) 
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(537/65) It is related by Jabir that the Messenger of Allah 
6H said: "Whoever eats of this evil-smelling plant (i.e. onion or 
garlic) should not come to our mosques for what is disagreeable 
to men is, also, disagreeable to angles." (Bukhari and Muslim) 

Commentary: The religious significance of the mosques and the 
unique association they bear with Allah demands, among other 
things, that these should be protected from every kind of foul 
odour. Since onion and garlic posses a sort of unpleasant smell — 
and during the time of the Prophet people often ate them raw — 
it was commanded by him that no one should come to the mosque 
after eating them and the reason he gave for it was that anything 
that was hurtful to men was hurtful to the angles of Allah as well, 
and, as the angles visit the mosques often and join men, 
particularly in prayer it is essential that distress is not caused to the 
holy and distinguished visitors by a thing like foul smell. 

Another Tradition referring to the same incident and quoted in 
Abu Dawood , on the authority of Mu'awiya bin Qurrah, tells that 
the Prophet distinctly mentioned onion and garlic as the thing 
people should avoid eating when they came to the mosque. It is, 
further, stated that if anyone wanted to eat them he should have 
them cooked so that their unpleasant smell was destroyed. 

Though only onion and garlic are spoken of in this report, it, 
obviously, applies to all foul-smelling articles of food, or, rather, to 
everything repulsive to the people of good taste. 


F orbidding The Recitation of Poetry and 
Buying and Selling of Goods in The Mosque 


L ^fUl J j* (oTb/'X' l) 
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(538/66) Amr bin Shu’ayb reported on the authority of his father 
Shu'ayb that his grand father said that the Messenger of Allah 
ill forbade the recitation of poetry and the purchase and sale of 
goods in the mosque, and he, also forbade the sitting of people 
in circles in the mosques, on a Friday, before the 
commencement of the prayers. (Abu Dawood and Tirmizi) 
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Commentary: The sanctity of the mosques, again, requires that 
these should not be used for activities which though legitimate in 
themselves, are not closely related to Faith and worship, as for 
instance, the holding of a poetic symposium and the carrying out of 
trade. As for the last part of the above Tradition, concerning a 
Friday, it, apparently, shows that people who reached the mosque 
before time, which has of course, been urged in the Traditions, 
should occupy themselves with prayer and God-remembrance till 
the start of the service instead of becoming separate circles. 


Protection From Little Children and Noise 

i {Lj 4* & JU dJi Jli JlS ifoj JP (on/dV) 




(539/67) It is related by Wathilah bin al-Asqa 1 that the 
Messenger of Allah said: "Keep away from your mosques 
your little children and the lunatics, and, in the same wya, keep 
away from the mosques your buying and selling, and your 
mutual quarrels, and your hubbub, and (your) inflicting penalty 
(for a transgression of the law of Allah), and drawing swords. 
(Nothing of the sort should be done within the precints of the 
mosques as all this is inimical to their sanctity and reverence)." 

(Ibn-e-Maajah) 


Forbidding of Wordly Talk in The Mosques 

p aUi dll Jt® <Jl® ^p (o i >/”t A) 

j'f 3 * s* f' 3 « 3 . / ✓ 3 • 3 3 S % 3 4 / / ^ 

bte ^ djfc. t/Wl (^lP Jh 

(^Ujdh V*** °'jj) • (►&!* ^ (►* >**4^ 

(540/68) It is related, in the nature of Mursal, 1 by Hasan Basri 


that the Messenger of Allah said: "A time will come when 
the conversation of the people in the mosques will centre around 
their wordly affairs. You must not sit with such people. Allah 


O. A Tradition which is related by a Taba'ee without giving the name of the 
companion through whom it had reached him is called Mursal in the special 
terminology of Islam. 
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has nothing to do with them.” (Baihaqi) 

Commentary: The mosque being the House of Allah it is in the 
fitness of the things that nothing was said there which was not 
aimed at the propitiation of Allah or related to Him in any other 
way. Social and collective problems of the Muslims can, of course, 
be discussed in the mosques but due regard must be shown in it, 
also, to proprieties, and everything that is done must be within the 
frame work of Divine guidance. 


Presence of Women in the Mosques 


4^1p 4 JJ 1 jii jii jj \ (o t \/\ 


j 4 'jj) • 

(541/69) it is related by Abdullah bin Umar *kk> that the 
Messenger of Allah lOUfe said: "When your wives ask you for 
permission to go to the mosque, give it to them." 

(Bukhari And Muslim) 


V jiJUij tilt JU> 4 JJI Jl5 Jl5 Jjl JP (o i Y/V • ) 

£ *• ' 6 *'3 ** * * 1 ' 'ti * 't ' 
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(542/70) Abdullah bin Umar related to us that the 
Messenger of Allah said: "Do not stop your women from 
going to the mosques, but it is better for them in their homes." 

(Abu Dawood) 


Commentary: During the lifetime of the Prophet ap, when he 
personally led all the five daily services, many pious and 
right-minded ladies wanted to be allowed to offer up at least the 
two nightly prayers of Isha and Fajr behind him though the 
Prophet HH had repeatedly made it clear that it was better and more 
meritorious for women to offer prayers at home. But some people 
did not permit their wives to go to the mosque. It was, however, 
not due to any misgiving or fear of mischief as the moral and social 
stands in the Muslim society were very high at that time but a sense 
of pride which was wholly un-Islamic. Hence, the Prophet felt 
that if women asked for permission to go to the mosque in the 
night it should be given to them but to the women, themselves, he 
always advised that it was better to offer Prayer at home. 



142 


Meaning and Message of the Traditions Part III 
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(543/71) Narrated Umm-e-Humayd Sa'idiyah wife of Abu 
Humayd Sa'idi that once she went to the Messenger of Allah lH 
and said: "I wish that I offered prayer (congregationally) with 
you in the mosque." "I know", replied the Prophet ill, "that you 
want very much to offer prayer with me (i.e. behind me in 
congregation), but the principles of the Shari'ah is that the 
prayer you offer in the inner part of your house is superior to the 
prayer you offer in the outer verandah of it, and the prayer you 
offer in the outer courtyard of your house is superior to the 
prayer you offer in the mosque of your tribe (which is nearer to 
your house), and the prayer you offer in the mosque of your 
tribe is superior to the prayer you offer in my mosque." 

(Kanzul 'Amaal with reference to Musnad-e-Ahmad) 




Commentary: From many other Traditions, too, it appears that the 
Prophet $i> often explained the above position to women as regards 
the offering of prayer in the mosque. Yet, many ladies ardently 
desired that though it was better in the judgement of the Lord for 
them to offer prayer at home, they might be allowed to go to the 
mosque, atleast in the night, and offer it behind the Prophet 111 and 
since the underlying sentiment was that of true religious devotion 
to the Prophet ill and there was no apprehension of mischief 
during those days, the sacred Prophet iH advised the Companions 
to allow their wives to go to the mosque at night if they wanted 
to do so. Anyhow, this command was given at a time when there 
was no fear of an unwanted thing taking place if the women went 
out and it was disliked by some Companions only because of a 
false sense of vanity or natural inclination. But as the state of the 
society underwent a change and social and moral evils crept into it, 
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it no longer remained desirable 1 . What no less a person than 
Sayyidah Ayshah had to say about it is given in the next 

Tradition. 


4JJ1 Jjl '-fy* J cJli SLIJIp j* (0 i i/VT) 

. Jdh j~4 «.LvJ LdT Jj>-U~*Jl $.U«Jl oa_?-lLfl 


(544/72) It is related that Sayyidah Ayshah said: 

"Were the Messenger of Allah $H to see the things women have 
now acquired (in their conduct and deportment), he would have 
forbidden them from going to the mosque in the same way as 
the women of Bani Israel had been forbidden (to go to their 
places of worship) during the days of the earlier Prophets." 

(Bukhari and Muslim) 


Commentary: This observation was made by Sayyidah Ayshah 
1 #* it in her time (after the passing away of the holy Prophet 
$11), and for this reason, according to Shah Waliullah *4*. <&' 
the Companions cUffr, generally, had come to hold that women 
should no longer be permitted to go to the mosque. With the rapid 
transformation of social values in the succeeding generations and 
in the context of our mournful moral degeneration it is now 
absolutely out of the question. 


O. Comments on the above narratives are adapted from Shah Waliullah's Hujjat, 
Vol. II, p26. 



CONGREGATION 


We have seen how as-salah (prayer) is not merely an obligatory 
mode of worship but also a sign and symbol of Islam. To observe it 
is a proof of one's wholehearted allegiance to Islam and its 
omission denotes indifference to Faith and an attitude of 
inattention and unconcern towards Allah and the Prophet $&. It 
was, therefore, essential to have an arrangement that enabled 
everyone to offer prayer openly and for all to see. The Prophet lH, 
consequently , prescribed the method of congregation and made it 
compulsory for every Muslim who was not ill or had any other 
valid excuse to offer prayer individually or at home. We believe, 
the real wisdom behind the insitution of congregational prayer is 
that the Muslims, in that way, were subjected to supervision and 
superintendence five times a day. Moreover, our everyday 
experience is that many Muslims who offer prayer regularly, thanks 
to congregational service, would not have maintained such 
regularity without it. 

The institution of congregational prayer moreover, is a unique 
informal plan for the religious instruction of Muslims and offers 
them a wonderful oppertunity to come into contact with one 
another and know about each-other's welfare regularly. 

The atmosphere of worship, devotness and repentance that 
pervades the mosques and the effect it produces in the hearts, the 
bestowal of Divine favours that takes place when the hearts of the 
bondsmen of different religious and spiritual levels turn in unison 
towards Allah, and the company of the angels with which the 
devotees are blessed in congregational prayer, as a number of the 
Traditions tell, are, again, the singular advantages of the system of 
congregation. 

Besides, it can be most helpful in the promotion of the sense of 
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the solidarity and cooperation among the Muslims. It should not be 
difficult for any one to appreciate, in the modern times, the 
tremendous social and other benefits to which the five daily 
get-togethers in the mosques of the locality and the greater weekly 
congregation in the central mosque of the town on Fridays and 
even greater congregations of the 'Eids, twice in a year, can be put. 

Be that as it may, it is owing to these blessing and advantages 
that everyone is requied to offer prayers congregationally unles 
there is a genuine excuse like illness, and as long as the teachings 
of the Prophet Hi were sincerely observed, every Muslim, with the 
exception of the sick and the hypocrites, took care to offer prayers 
congregationally, and negligence concerning it was, commonly, 
considered to be a sign of hypocrisy. 


Importance 

SjlJaJl jP Uj Usitj JU1 Jt5 iyu J t 0* (° t °/YV) 

jSi J 'Js> ^4^ j' jihi 

j* & ^ ilap ^3 dp iii JU a)t ji jij 
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AsLi 'dla fat 'dS ^ 1 (*^41 jij 

(545/73) Abdullah bin Mas’ud related to us "I have seen 
ourselves (i.e., the Muslims) in the state that he who did not 
offer prayer in congregation was either a hypocrite whose 
hypocrisy was not hidden from anyone or an unfrortunate sick 
invalid (who could not come to the mosque owing to illness), 
and even some sick people came to the mosque, supported by 

two men, and joined the congregation".After it, Abdullah 

bin Mas’ud said, "The Messenger of Allah ^ has imparted 
to us the knowledge of Sunan Hilda (i.e., of the things of Faith 
and Shari’ah on which our guidance and felicity are dependent 
or with which they are related) and one of these Sunan Huda is 
the offering of prayers in congregation in a mosque where Azan 
is called. 
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In another version of the same Tradition Abdullah bin Mas'ud 
is stated to have said: "O Muslims! Allah has prescribed 
Sunan Huda for your Prophet (i.e., enjoined upon him acts that 
are capaple of taking one to the place of propinquity and good 
pleasure of Allah) and to offer the five daily prayers in 
congregation in the mosque in one of them. You will forsake 
the way of the Prophet if you will start offering prayer at 
home and away from the congregation like this man (the 
reference is to some particular person who lived in those days), 
and if you forsook the way of the Prophet be sure you will 
forsake the path of Guidance and fall in the abyss of 
destruction." (Muslim) 

Commentary: We are told by an illustrious Companion of the 
Prophet sH, Sayyidina Abdulah bin Mas'ud 4^b, that offering of all 
the five daily prayers in congregation is among the Prophet's !$$& 
teachings that are popularly known as Sunan Huda. In other words, 
it is a part of his more important precepts with which the guidance 
of the Ummah is closely connected. 

Sayyidina Abdullah bin Mas'ud <^>, further, said that to omit 
the congregation and offer prayer at home is to stray away from the 
path of the Prophet ill, and that during the earliest days of Islam, 
which was the finest imaginable phase of the Ummah, everyone 
except the sick and the hypocrites offered prayer with the 
congregation and even the invalids came to the mosque, supported 
by others, to participate. 

It is clear from the above Tradition that n the opinion of 
Sayyidina Abdullah bin Mas'ud and the general body of the 
Companions the position of congregation is similar to that of an 
obligatory duty. Thus, those who draw the inference from the term, 
Sunan Huda , that according to the jurisprudential usage 
congregation is no more than a Sunnah have, perhaps, not kept the 
whole of Abdullah bin Mas'ud narrative in mind. 


ijLfi jJjJLjdpiih J15 JIS 5 ^>^(on/vt) 
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(,irL— j tf jUJt s'jj) . AAi ojUJl V & ,>? 

(546/74) It is related by Abu Hurayrah that the Messenger of 
Allah said: "No Prayer is more heavy on the hypocrites than 
Fajr and Isha, and if they knew what reward awaited them 
against these prayers, and what blessings, they would join them 
even if they had to drag themselves on their knees (i.e., they 
would come to the mosque crawling along the ground if they 
could not walk due to illness). I, sometimes, feel like asking the 
Muazzin to call the Iqamah, and, then, appointing someone to 
lead the prayers in my place, take a torch in my hand and set fire 
to the houses of the people who did not come out of their homes 
for joining the congregation even after hearing the Azan." 

(Bukhari and Muslim) 

Commentary: An equally awe-inspiring Tradition has been 
quoted in Ibn Majah, on the authority of Sayyidina Usama 4^>. It 
reads: 


"People must give up the habit 
of staying away from 
congegation otherwise I shall 
burn down their houses." 


u*ii 

dtjmj 


Whether the wilful defaulters of congregation against whom 
the Prophet has expresed such a strong indignation be the 
hypocrites of belief or action, this warning is about the act of 
omitting the congregtion. This has led some authorities of old, 
including Imam Ahmad Hanbal, to believe that it is obligatory for 
an able-bodied person to offer prayers with congregation. In other 
words, as the offering of prayer is a religious duty so, also, is the 
offering of it with congregation and he who neglects congegation, 
neglects a fundamental religious obligation. But the doctors of the 
Hanafi school have, after examining the relevant Traditions, 
concluded that it belongs to the class of Wajib not Fard, and the 
remark of the sacred Prophet contained in the above narrative is 
in the nature of a warning and admonition. 


JUj iJJl jLjs Jjl Jl5 Jl5 JiS jp (otv/V<>) 
Jp ja Jli jJjJl Uj \jJli jJLp C)* 


. Meaning a thing requisite or proper to be done. 
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(547/75) It is related by Abdullah bin Abbas that the 


Messenger of Allah s®? said: "Whoever hears the call of the 
Muazzin for prayer with congregation and there is no genuine 
excuse for him for not responding to it (i.e., of not joining the 
congregation, and, in spite of it, he prays individually), prayer of 
his shall not find acceptance with Allah." (Upon it), some 
Companions 4^ said: Messenger of Allah lH what can be a 
genuine excuse?" "Danger to life or property or sickness," 
replied the Prophet iil. (Abu Dawood and Daarami) 


Commentary: In it, too, a severe warning is administered to those 
who stay away from congregation. Some ancient legists have held, 
on the basis of it, that like wudu, congregation, also, is among the 
essential conditions of prayer and the prayer of anyone who offers 
it individually without a valid reason is as good as unoffered. But it 
is not the veiw of the majority of the doctors of Islamic 
jurisprudence. According to them, such a prayer is discharged but 
it is of a very poor quality, the reward on which is little and the real 
aim of seeking the countenance of Allah remains unfulfilled. This, 
in their view, is the meaning of not finding accpetance with Allah. 
Anyhow, the truth is that the omission of congregation without a 
cogent excuse is most improper. 


& U f Lj d* 4JJ1 jU ail Jii Jii (o t A/vt) 
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(548/76) It is related by Abu Darda *£&> that the Messenger of 
Allah ill said: "If there are three persons in a habitation or 
Badiyah 1 and they do not offer prayer in congregational form 
then Satan will, surely, obtain control over them. You should, 
therefore, make it obligatory for yourselves to observe 
congregation. The wolf devours only the sheep that strays away 
from the flocks." (Musnad Ahmad, Abu Dawood and Nasai) 


Commentary: It shows that if only three praying persons live 

O. Denoting the forest in which there is no permanent habitaion but someone 
may have stayed in it for sometime. 
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somewhere they should offer prayer congregationally or else they 
will fall an easy prey to the machinations of the devil 


Superiority And Blessedness 

iii JU ah jil jis ^ (o t t/w) 

(j>J L» j» j i £jbtJl «t jj) . jJLjP j dill fljld? 

(549/77) It is related by Abdullah bin Umar that the 
Messenger of Allah ill said: "To offer prayers with the 
congregation is twenty-seven times more meritorious than to 
offer it alone." (Bukahri and Muslim) 


Commentary: Just as there is a difference of grade and degree in 
the properties of the things of the material world, and their worth 
and utility varies in accordance with it, our deeds, too, belong to 
various grades and standards the detailed knowledge is which is 
possessed only by Allah. When the Prophet HI tells about an act 
that it is superior to such-and-such an act by so many degrees he 
does so on the basis of the knowledge vouchsafed to him by the 
Almighty. Thus, the observation made in the above Tradition about 
prayer observed with the congregation to be twenty-seven times 
more deserving of Divine reward than the one said individually is a 
truth inspired by Allah to the Prophet Hi and conveyed by him to 
his followers. It is, now, the duty of the faithful bondsmen that, 
believing wholeheartedly in its varacity, they take care always to 
offer prayer with the congregation. 

It, also, shows incidentally, that a prayer offered singly is not 
lost altogether but is of a lesser grade by twenty-seven times which, 
clearly, is a matter of great sorow and misfortune in itself. 


J>ij Jl5 JlS^Jl jP(oo./YA) 

# i ;i>: ou i\y. c4 'jfis rjj^\ JTjJb ^ j&j 

(tS.L» j .It oljj) . JjUiJl ja 5 i\y j jlJl 

(550/78) It is related by Anas that the Messenger of Allah 
Hi said: "Whoever offers every prayer for forty days like this 
that even the first Takbir 1 is not missed by him, freedom from 


. Meaning Allahu Akbar 
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two things is decreed for him: the Fire of Hell and hypocrisy." 

(Tirmizi) 

Commentary: It tells that to offer prayers for full forty days with 
such regularity that not even the first Takbir omitted is so pleasing 
to Allah that it can be taken for granted about him that his heart is 
not tained with hypocrisy and he is the dweller of Paradise of such 
a class that he shall never know what the Fire of Hell is. If we form 
a sincere intention to do it then surely Allah will make it easy for 
us. 

We, further, learn from it that to do a virtuous thing 
consistently for forty days possesses a usefulness and efficacy of its 
own. 


Full Reward on Intention 


& id' an jjis jis oyfj* ^ j* (oo \/v<\) 

j* iUl i'tiasA IjJLi? Zi ^Lil pj 0 f-y&j \& Ljsjj 

j ijbjji stjj). “Uii JaiLJ < V* 


(551/79) It is related by Abu Hurayrah that the Messenger of 
Allah III said: "Whoever performed wudu and performed it 
well, and, then, went to the mosque (with the intention of 
offering prayer congregationally), but on reaching there found 
that the people had already offered the congregational prayer, 
Allah would bestow upon him the same reward as upon those 
who participated in the congregation and there would be no 
reduction in their reward as well." (Abu Dawood and Nasai) 


Commentary: It shows that if a person who takes due care to offer 
prayer congregationally goes to the mosque to say the prayers in 
congregation, after performing the ablution properly, and finds that 
the prayer was over, he will, as a result of his intention and 
preparation for offering the prayers congregationally, receive, in 
full, the reward promised on the congregation as he had not missed 
it deliberately but owing to some error like misclaculation of time. 
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When it is Premissible to Say 
Namaz Individually or At Home 


Vi Jl5 p oli 1U1 o'jlJi Jb £ii J>\ jp (oo y/a .) 

•>lT fa & iJJl JU dJl J 0 ! Jl3 J ljU 
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(552/80) Abdullah bin Umar has narrated that one night 
when it was very cold and a strong breeze was blowing he 
called the Azan, and, then, callled, out, "Oh people! offer 
prayers in your houses." He said further, "It was the custom of 
the Prophet iH that when it was very cold in the night and rain 
as falling he ordered the Muazzin also to announce to the people 
to offer prayers at home." (Bukhari and Muslim) 


Commentary: In it, it is said about the weather that when it is 
unusually inclement, cold and stormy. In the same way, when it is 
raining so heavily that there is the danger of getting wet in going to 
the mosque or the path is slippery or under water or covered with 
mud, one can offer prayers at home. It is not necessary, then, to go 
to the mosque for the congregation. 


aIAp 4JJ1 JJe Jjl JjJaj Jli JtS^p J> JjkCp ’Ji> (oor/Al) 
fjs?’ tLiJdb IjJbll SjJLalI C-i-Sl j £.12Lp 'il 


((»^*~“ J al j j) 

(553/81) It is related by Abdullah bin Umar *£$e> that the 
Messenger of Allah i|jl said: "When the meal of the night is laid 
for anyone of you and the worshippers stand up for the prayers 
(in the mosque), he should, first, eat his meal and refrain from 
hurrying till he has eaten." (Bukhari and Muslim) 


Commentary: Commentators are agreed that the aforesaid 
command applies to the situation in which a man is feeling hungry 
and the food has been served for him. If, in such a case, he is 
commanded to leave the meal and hurry to the mosque it is quite 
possible that his heart would remain attached to the food while he 
was saying the prayers. The Divine Law and commonsense both 
demand that, in circumstances like these, a man, first, has his meal, 
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and, then, offers prayers. 

It is mentioned about the narrator himself, in Bukhari as well as 
Muslim, in connection with the above Tradition, that, sometimes, it 
happpened that as the meal was laid before him, the congregation 
stood up in the mosque. He, then, would not leave the food and 
rush to the mosque but finish it. Since the mosque was very close 
to his house, he could hear the recital as he went on with the meal. 


JU ill dijJcJlS 1$ If* & iisU- j* (ooi/AY) 
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(554/82) Sayyidah Ayshah t** said that she heard the 

Messenger of Allah say, "Prayer is not to be offered when 
food is served, or when calls of nature prevent it." (Muslim) 


aJp iJJl iJLp aAJI Jj~*3 CP <3* ( 000 /AT') 

. s-jLdi f.'&t Ji ^ j^- 1 5jLSdi lil Jyii j 


(0 yxj Jjlijjl j t_£JU (J j j j X*jS\ oljj) 

(555/83) It is narrated by Abdullah bin Arqam that he heard 
the Messenger of Allah fH say: "When the congregation stands 
up and anyone of you has the need to answer the call of nature, 
he should, first, get done with it." 

(Tirmizi, Muwatta, Abu Dawood and Nasai) 


Commentary: The above Traditions go to show how Shari'ah 
makes allowance for the needs and difficulties of the people. 

He has not laid upon you any ^ 

(YAiYY.g'd') . ry- 


impendiment in religion. 

(Al-Hajj: 22,78) 


Arrangement of Rows 

For the congregation of prayers the Prophet has decreed that 
the devotees should stand, side by side, in rows. No better and 
more dignified arrangement could be imagined for collective 
worship like prayer. The Prophet ill has urged that the rows must 
be perfectly straight with no one being ahead or in the rear even by 
an inch. The front row should be completed before the second is 
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formed behind it. Eminent and responsible members of the 
community and men of learning and understanding should try to 
secure a place in the front rows, nearer to the Imam\ and small 
children should stand in the rear, and if ladies were participating in 
the congregation, they should from the last row, at the back of all 
the male worshippers. The Imam is to stand in the centre, in front 
of everyone. 

The aim of it all is to make the congregation flawless and more 
beneficial. The Prophet gave due attention to these things and, 
also, exhorted the Ummah to be particular about them. 
Occasionally, he would speak of the divine reward that was 
promised on observing these directions and warn those who 
disregarded them of severe chastisement in the life to come. 


Alii fjf* (0 0*t/ At) 

(jiJLm j oijj). SjUll 4J»l3t tj* Jjli 

(556/84) It is related by Anas that he Messenger of Allah HI 
said: "Oh people! Keep the rows straight and orderly in prayer 
for keeping the rows straight and in order is a part of observing 
prayer properly." (Bukhari and Muslim) 


Commentary: In another report quoted in Abu Dawood etc., again 
on the authority of Sayyidina Anas it is stated, "When the 
Prophet stood up to lead the service he would, first, turn his 
face towards the right and tell the people: 'Stand abreast and make 
the rows straight,' and, then, towrards the left and tell the people: 
'Stand abreast and make the rows straight.' From other reports, 
too,it appears that the Prophet used, often, to exhort the people 
to take care of the rows in prayer, specially at the time he stood up 
to lead the congregation. 


i } 


aJ ilJl ,JL 0 JjJoj 0* 

> J _ y y* y y 4>y \ y * _ m &y y y yy > - _ * 

v * I /.w/ j t* . 4 \ y y / y y y A i x i > y - ♦ * ♦ > y y y > 

15 <up Uip si Ul (j \j ^UiJl UjIs js*- H yufi 

jiii ^ djlfp ijiii j&i ^ [jy ffy 

(f,x-+ .tjj) 


. One who leads the service 
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(557/85) An-Nu'man bin Bashir has said, "The Messenger of 
Allah sH used to straighten our rows as if he were trying to 
make them as straight as arrows until he saw that we had 
learned it from him. One day he came out, stood up, and was 
just about to say Allahu Akbar when he saw a man whose chest 
projected from the row, so he said, 'Servants of Allah, you must 
straighten your rows, or Allah will certainly put your faces in 
contrary directions.'" (Muslim) 

Commentary: The words as straight as arrows in the hadith may 
be understood if we bear in mind the Arab practice of keeping their 
arrows absolutely straight when they went to hunt or waged a war. 
Thus this came to be used in their language as an example. The 
narrator emphasises that the Prophet iH made then straighten their 
rows to such an extent tha they did not dis-allign even by a fraction 
of an inch. With regular emphasis, itcame naturally to the 
worshippers and they stood straight in the rows. However, when 
once someone made a mistake, the Propet ill repriminded him 
severely and remarked that Allah will cause them to differ if they 
did not keep their rows straight. This warning is found in a number 
of ahadith. There is a definite relatedon between the carelessness 
and the punishment but, as in all other things, we have become 
negligent in observing this command too. 


aJJI 4 JJI iy**»*«» ^1 (o o A/A7) 

ilsswi 1 JjjjLj 3'jUll jjJLtij 

■&k a#' ? h# pt-W i&> 


el jj) 

(558/86) Abu Mas'ud Ansari related that in prayer (i.e., 
when the devotees stood up for the congregational prayer the 
Messenger of Allah used to pat us on the shoulders an say: 
"Get abreast and do not be dissimilar (i.e., ahead of or behind 
one another) lest, God forbid, your hearts get separated." He 
would, also, say: "Nearest to me (in congretaion) should be 
those who are men of knowledge and wisdom, then those who 
are next to them, and, then, those who are next to them (in 
knowledge and wisdom)." (Muslim) 
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Commentary: Besides the orderliness of the rows, the Prophet 
instructed that closest to him, in the congregation, should stand 
those whom Allah had distinguished for learning and 
understanding, after them those who belonged to the second grade 
of it, and,after them, those who belonged to the third grade. Apart 
from being natural, from the point of view of training and 
instruction, too, the arrangement that people of good and 
outstanding capabilities should, grade by grade, be in the forward 
part of the congregation and nearer to the Prophet Hi is most 
desirable. 


jbj iih JL> ail JtrA Ji oUilh JP (O o <\/AV) 




, jS UjjSmiI tili SjJL^aJl Lu3 lit U3 yup (£y +j 


(559/87) Nu'man bin Bashir *£$> narrates that it was the practice 
of the Prophet Hi was that when he stood up to lead the 
congregation he whould, first, have the rows arranged in proper 
order and say Takbir (only) when the rows had become straight 
and orderly. (Abu Dawood) 


Front Rows to Be Completed First 

4*1p ail Alii Jy-ay <JlS <yp (° • /A A) 

(Ajb yi\ »ljj) j9~ j-aJl ^JLA It ^ ^ya jlS" aJj <,£.111 «j aJJ L jl 

(560/88) It is related by Anas that the Messenger of Allah 

Hi said: "Oh people! First complete the front row, then the row 
next to it so that if there is an insufficiency it should be in the 
last row." (Abu Dawood) 


Commentary: It shows that worshippers should not stand in the 
rear row until the front row had been filled up. In that way, the 
front row would be complete and whatever deficiency there was 
would be in the rear. 


Superiority of Front Row 

an l\ jtfij ate 4jj» JU an jji} jti jis aaa ^ j* («i m\\) 
ji jd ^iiiii an u ijiil j ytf oJan JU 5yLa* 
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jis l; i)jis Jj’jm oddi J* an 

Jpj .A' j^3$ t jfa jjtf odd' J* ■>’£*, a^ju} an Si 


C-^' 9, JJ) • J*3 

(561/89) It is related by Abu Umamah 4^ that the Messenger of 
Allah life said: "Allah shows mercy to the first row and His 
angels make supplication of mercy for it." Some Companions 
said: "O Messenger of Allah! And for the second row also?" 
The Prophet life said again: "Allah shows mercy to the first row 
and the angels make supplication of mercy for it." 'It was, once 
more, enquired from him: "And for the second row also?" The 
Prophet repeated what he had said earlier," It was, once again, 
asked: "And for the second row also?" The Prophet gave the 
same reply (for the third time). The Companions, again, said: 
"O Messenger of Allah! And for the second row also?" At that 
(i.e., the fourth) time, the Prophet life replied: "And for the 
people of the second row also." (Abu Dawood) 


Commentray: It shows that the people of the front row are 
deserving of the special grace of the Lord and invocations of the 
angels, and though those of the second row, too, have a share in 
them, they are far behind. Or, in other words, although, in our sight 
the difference between the first and second rows is very little, in 
the judgement of Allah it is great. The seeker of Divine mercy 
should, therefore, take pains to find a place in the first row, the 
only way to which is that he reached the mosque early. 

In another saying, quoted in Bukhari and Muslim , it is stated 
that "If people knew what reward there is on standing in the first 
row and how are they going to be requitted (in the Hereafter), there 
would take place such a tussle among them that, ultimately, lot 
would have to be drawn." May Allah grant us belief in these facts! 
Aameenl 


Method 

dJ' djdj Jli jiLiSll k_^3U j* (o*\ YM >) 

dUldl Jb^Jl 3jUdi flit jd fLj 4 * iiJi JU 
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(562/90) It is related on the authority of Abu Maalik Al-Ash'ari 
that he asked: "May I tell you about the prayer of the 
Prophet HH?" He, then, said: "He would established prayer. He, 
first, formed the rows of men, and, behind them, the rows of 
children, and, then, led the congregation. Afterwards, the 
Prophet lH remarked: 'This is the method of the prayers of my 
followers'." (Abu Dawood) 

Commentray: It denotes that the correct and Musnoon 1 way is 
that the rows of men were in front and the children stood in a 
separate row behind them. From the Traditions to be taken up later 
it will appear that if women, too, are participating in the 
congregation they should stand even in the rear of the children. 


Imam Should Stand in The Middle 


<uip 4JJl dJl J(° 3 TV 5 ^) 

(ijb jj\ si jj) . jL^Jl jjjj 


(563/91) It is stated by Abu Hurayrah that the Messenger of 
Allah iH said: "Oh people! Take the Imam in your middle (i.e., 
arrange the rows in such a way that the Imam stood between the 
tow ends of the front row), and fill up the gaps in the rows." 

(Abu Dawood) 


How Should Muqtadis 2 Stand if There 
Were Only One or Two of Them? 

JLjj iili dJi J jli'j ^l 5 (03 Y) 

ft o* J*- 

UaU l±\i ftLj Jjij jLJ 

sljj) . LilSl ^ 9 - Utils 

(564/92) Jabir narrated that "(Once) as the Messenger of 
Allah W> stood up for prayer (i.e., began to offer it up) 1 arrived 
and (after the formualtion of intention) stood to his left. The 
Prophet ill, then, grasped my arm and guiding me past his back 
made me stand to his right side. In the meantime, Jabbar bin 


O. Signifying an act or observance confirmed by the practice of the sacred 
Prophet 

©. Meaning those offering up prayers behind the Imam. 
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Sakhr f-sb (also) came and stood on his left. The Prophet Hi, 
therupon, directed both of us to the rear by holding our arms 
and made us stand behind (himself)." (Muslim) 

Commentary: This hadith tells us that if there is only one Muqtadi 
he should stand on the right side of the Imam, and in case he stands 
to the left on the Imam by mistake, the Imam should bring him to 
his right, and in case another Muqtadi came and joins the 
congregation, the Imam should stand in front with both the 
Muqtadis forming a row in the rear. It is disallowed to stand alone 
behind the rows. 


Jdp Jjti idajdj jp (on ©Mr) 

. 5 jUJl %! £' #3 sjj-j 0^1' Jd* ’jJi J 


(ijb jji j jsJi j ju^-i °'jj) 

(565/93) Sayyidina Wabisah bin Ma'bad has said that the 
Messenger of Allah Hi saw a man praying alone behind the row 
and ordered him to repeat his prayer.(Ahmad, Tirmizi, Abu Dawood) 


Commentary: To pray alone behind a row of worshippers is 
contrary to the spirit of congregation and colectiveness. It is so 
much disliked that the Prophet Hi asked the man to repeat his 
prayer. 

Observation: If anyone arrives at the mosque and finds the last 
row full and has no one else to stand with him in the next row then 
he must pull one of the men from that row to stand with him. 
However, he must do it only if he is confident that the man he is 
pulling will respond. If he does not find anyone likely to submit to 
his pull then he must, for necessity, stand alone in the last row. 


Women Should Stand Separately And at 
The Back of Men And Even Children. 

n/<U) 

t 

ind the 

Prophet Hi in my house, and with me was my brother, Yatim 1 

O. According to some authorities Yatim was not the name but the title of one of 
the brothers of Sayyidina Anas 


& 


^ aii y i ^ ^ jii ^ (o > 

✓ y- 3 . 

(j*d—. bdi?* ^ 

(566/94) Sayyidina Anas said: "I offered prayer beh 
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(i.e., we both formed a row behind the Prophet), and our 
mother, Umm Sulaym, stood at the back of both of us."(Muslim) 

Commentary: It shows that though only one woman was 
participating in the service, she should stand in the rear, apart from 
men and children, so much so that even if her own children were 
forming the fomt row she must not stand with them but at their 
back. 

It is stated in another account of the same incident that the 
Prophet lH himself had made Umm Sulaym stand in the rear. 

These ahadith emphasise that women should stand in the last 
rows even behind young children. If a woman is alone, she must 
even then stand behind the men and children on her own. 



IMAM AT 


Among all the religious acts the foremost place is occupied by 
prayer. In islam its position is akin to that of the heart in the body. 
The Imamat ] of prayer too is a most important religious fuction 
and it entails a heavy responsibility. In a way, it denotes the 
deputyship of the Prophet Hi. It is, therefore, essential that one 
who is most suited among the devotees participating in the 
congregation is appointed as the Imam. The criterion of it can, 
naturally, be relative propinquity with the Prophet Hi and an inner 
resemblance with him. In other words, he should have taken a 
share in the Prophet's Hi spiritual heritage and since the Qur'an is 
of paramount importance in that legcy, he ought to have, after 
having been blessed with true Faith, cultivated a special fondness 
and inclination for it, learnt it by heart, understood its message and 
injunctions and translated its teachings into practice. Should, 
however, all the worshippers be of equal merit and stature, 
preference will be given to him who possesses a greater knowledge 
of the Sunnah and the Shari'ah because after the Qur'an comes the 
Sunnah, and suppose that in this respect, too, there is nothing to 
mark out anyone among the participants the choice will fall on him 
who is distinguished for religious virtues like piety and good 
morals, and if ,even then, no one can be singled out, the oldest man 
in the congregation shall lead it for seniority in age, also, is a 
universally accepted mark of superiority. 


Selection of Imam 


dp an JU di jis jis ^\ & (otvMo) 

ja.lpli t ijilT ^^ji 

* . S S s } I . . J . Z*’ > A ' » » * * / ^ ^ 14 * 4 > 4 i ^ ^ 11 

$•1 0^3 a *X3l3 Ai n Ji ^3 ^jv3 4. u *Ju 

O. The act of conducting the service. 
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*~! l£ jMb . ^iJaLx. ^ J^rp' j*Jd ( «4 8 ‘ Xil3 

(l^JLw»fl1jj) 4Ljib hi) te*j>3 

(567/95) It is related on the authority of Abu Mas’ud Ansari $£> 
that the Messenger of Allah W* said: "He should lead the 
congregation who reads the Book of Allah (i.e., the Qur'an) 
much among them, and if all of them be equal then he who 
possesses a greater knowledge of the Sunnah and the Shari’ah, 
and if all be equal in this respect, also, then he who may have 
been the first to Migrate (among them), and if all be equal in it 
as well (i.e., the time of their migration is the same) then he who 
is senior in age. And no one should act as anyone's Imam in his 
area (or territory) of leadership and authority or sit, without his 
permission, in his special place of sitting in his house." (Muslim) 


Commentary: The reading of the Qur'an mentioned in the above 
Tradition should not be taken in the literal sense. Here it does not 
merely signify the recitation of the Qur'an or the learning of the 
whole of it by heart, but along with it, a deep understanding of the 
Holy Book and an exceptional attachment to it as well. Thus, the 
import of this Tradition will be that he is more worthy and 
qualified to be chosen as Imam who enjoys superiority over others 
in the knowledge of the Qur'an as well as devotion to it. In the 
Prophet's lH time it was considered to be the greatest religious 
distinction and the more a person was noted for familiarity with the 
Qur'an the more was he recognised as the bearer and trustee of the 
glorious heritage of the Prophet £H. 

The next standard of superiority was the knowledge of the 
Sunnah and the Shari'ah and whoever possessed the knowledge of 
Qur'an and the Sunnah, also acted upon them as there was no 
question of knowledge without practice during those days. 

The third was precedence in Hijrah, i.e., migration from 
Makkah to Madinah. But it was peculiar to the circumata'hces 
prevailing at that time. Later, it ceased to operate and the legists of 
Islam corrrectly prescribed piety and good-doing in its place. 

The last determining factor was seniority in age. If no one was 
worthier and superior, judged by the first three standards, the 
oldest member of the congregation was to lead it. 




Book of Prayers 


163 


Two other instructions have been given at the end of the 
Tradition. One is that when a person happens to be in anyone else's 
sphere of Imamat and authority, he should not act as an Imam but 
offers his prayers behind him. It is a different matter that the latter 
insisted on it. Secondly, if a person goes to anyone's house, he 
should avoid sitting at his place or on his seat. The wisdom of 
these exhortations is self-evident. 


The Best Among You Should Be Made The Imam 

Jill Jffi aJJi J^ (onAMt) 


(JUJly^) LS ^Ji j ^yJaijiaJl «l jj 

(568/96) It is realted by Abdullah bin Umar that the 
Messenger of Allah $§l said: "Make them the Imam who are the 
best and worthiest of you because they are your representatives 
in the august presence of your Lord and Master." 

(DarQutni and Baihaqi) 


Commentary: The Imam acts as the representatives of the whole 
of the congregation before the Almighty. It is, therefore, the duty of 
the congregation to appoint the best of its members to the high 
office of Imamat. 

In his lifetime the Prophet himself used to lead the 
congregation, but when, during his last illness, he was rendered 
unable to perform the duty he ordered that Sayyidina Abu Bakr 
should act as the Imam who was the worthiest member of the 
community from the point of view of the knowledge and practice 
of Faith. 

Unfortunately, greivous indifference was shown, in the 
succeeding eras, to this important directive and Sunnah of he 
sacred Prophet with the result that the entire design and 
organisation of the Ummah was thrown into disorder. 


Responsibility of Imam 

pLj 4* Jill JU 4Jt jvl Jti i'yJ'Cf. && J* (O W<\V) 

Jl Ifk i)\j UJ Jh JJli lijS ^i 
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jS) CP 

(269/97) It is related by Abdullah bin Umar 4^> that the 
Messenger of Allah Hi said: "Whoever acts as the Imam of the 
congregation should fear Allah and believe that he is 
responsible, also, for the prayer (of the Muqtadis ) and will be 
questioned about it. If he has led the prayer well, he will get the 
reward equal to the total reward of the Muqtadis and no 
redution will be made in their reward, and should there be a 
fault in the prayer, he alone, will be called to acount." (Tabarani) 


Convenience of Muqtadis 

\i\ dp iiji Jfp Jji jii jts rjijk ^ jp (ov 
\i\j Jul* jij JU 

( j jbxJl 8 'jj) . JjBgifl 4-~jJ cpd* 

(570/98) It is related by Abu Hurayrah ■4fe that the Messenger of 
Allah Hi said: "When anyone of you stands up as the Imam to 
lead the prayers, he should keep it light (i.e., avoid making it too 
long) because there are sick and old and infirm people, too, 
among the Muqtadis (for whom a prolonged prayer might be a 
source of hardship), and when anyone of you offers his own 
prayers singly, he may lengthen it as much as he likes." 

(Bukhari and Muslim) 


Commentary: Some Companions who led the prayer in the 
mosques of their localities or tribes used to lengthen prayers out of 
religious fervour. Owing to it, much hardship was, sometimes, 
caused to the participants who were old, sick or tired. The sacred 
Prophet Hi, thus, often discouraged the practice. What the above 
Tradition, however, denotes is that the Imam should remember that 
there might be a sick or aged person among the worshippers and 
refrain from making the prayers too long and not only should 
smaller verses be recited but also the Tasbih 1 must be recited not 


O. The act of praising the Lord by repeating the formulas of Subhana Rabbi 
yal-Azeem and Subhana Ribbiyal-a’ ala. 
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more than thrice in Ruku 1 and Sajda 2 . The moderate prayers the 
Prophet himself led serve as a perfect model for us and the 
significance of these instructions should be understood in that 
light. 


Ji5 j y) 150^ £3^ iy} cy (°v^/^) 

Uj JJaj U-a J ^ SjJL^ 4jjl Jj~oj li 4 JJ\j 

X i> * s s 

^ ^ ^ cp y/ ^ ^ ^ / /■ 

JlLojj Lwap JUol 4iaPj» ^JLaj <uJLp <d]l JUi 

ULjyZd\ jjAidj ^UJb li5 L>U 0* ^ 

. i^-bjUbj ^L>JI j 

(571/99) Qays bin Abi Haazim said that Abu Mas’ud Ansari 4^b 
told him that (once) a person said to the Prophet Hi, "O 
Messenger of Allah! I swear by Allah that I do not attached the 
morning service because of such-and-such a man (and am 
compelled to offer prayer alone). He Keeps us very long (which 
is beyond my endurnce)." The narrator of the Tradition, Abu 
Mas’ud Ansari 4#>, went on to add that he had never seen the 


Prophet ®§l more angry. He delivered a sermon that day. The 
Prophet in the course of the sermon, said: "There are some 
among you who drive (the bondsmen of the Lord) away (by 
their wrongful behaviour). It is incumbent upon whoever of you 
became the Imam of the people and led them in prayer to make 
it short (i.e., refrain from prolonging it excessively because 
among them there are, also, the sick and the aged and those who 
have some business to attend." (Bukhari and Muslim) 


Commentray: The Companions against whom the complaint was 
made was Ubayy bin Ka'b. A similar incident in respect of 
Sayyidina Mu'az dkb is reported in Bukhari and Muslim. It is stated 
that he was in the habit of delaying the Isha prayers. One day, as 
usual, he began the prayer late and started reciting the surah 3 al 
Baqarah. One of the Muqtadis, who was feeling tired after the 
day's work, disassociated himself from the prayer and offered his 

O. Bowing low in prayer with the hands resting on the knees. 

©. Prostrating in such a way that the forehead and the nasal bone as well as the 
knees and the toes of both the feet touch the ground. 

©. Meaning a Chapter of the Qur'an. 
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prayers seperately and went away. When the matter was brought to 
the notice of the Prophet H, he admonished Sayyidina Mu'az 
and said: "O Mu’az! Do you want to bring harm to the people and 
involve them in mischief?" He, then, told to recite the Surahs 
Wash-shams-i-wad-duhaha, Wal-ayl-i-iza Yaghshaha, and 
Wad-duha wal-layl-i-iza Saja in prayer. 


^ aIIp 4 JJ 1 aJJi JtJ Jl5 5Sl=5 ^'^(® YY/1 • •) 

^ Juf Ulj ^J) 

jUJl fllj_j) ja Ail jJ :j ali ^ jiipl lt» 

(572/100) It is related by Abu Qatadah Ansari that the 
Messenger of Allah lH said: "Sometimes it happens that I begin 
the prayer and 1 have the intention of prolonging it to some 
extent, but, then, I hear a child crying 1 cut short my prayer for 1 
know how worried the mother would be on hearing it crying." 

(Bukhari) 


Commentary: Believing that the child's mother too would be in 
the congregation, the Prophet Hi respected her emotions and 
shortened his prayers when a child cried. 


(*jl *ij fljlj-i* dai *Ul stjj c J j U? JtS ,ri' jP (°\T/> • t) 

' \ * 

ud*4 ^ & ’^4 & fa (i-j JU jjU 


j Oljj) 4 j*I { JU6J jl Sibtja 

(573/101) Sayyidina Anas 4^sb said "I never prayed behind an 
Imam who was more brief and more perfect than the Prophet 
Hi. If he heard a child crying while leading the congregation, he 
cut it short for fear that the morther would be worried (and her 
prayer would be affected by it)." (Bukhari and Muslim) 


Commentary: The guiding principle for the Imam is indicated in 
the above Tradition. His prayer should be brief but, at the same 
time, perfect and every part of it should be completed and every act 
carried out properly and in accordance with the confirmed practice 
of the Prophet Hi. 
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Guidance for Muqtadis 

pLuj Up JjJl Ut J)J>j Jli Jli Jp (° V i/^ . \) 

'M3 jl»l JlJUaJl 'jlj Jli lil j 'M 

XaJxll i L)j ! ^JJl 1 jjOJLfc^- ^j<*J 4ill £-«—»> Jli lilj 

(cSjlUl a'jj) 

(574/102) It is related by Abu Hurayrah that the Messenger 
of Allah Hi said: "O people! Do not try to go ahead of the 
Imam. (On the other hand, follow him closely and carefully). 

Say Allahu Akbar when he says Allahu Akbar , and say Aameenl 
when he says Walad dhalleen, and perform ruku when he 
performs ruku, and say Allaahumma Rabbana lakal Hamd when 
he says Sami Allahu liman Hamidah." (Bukhari) 

Commentary: What it shows, briefly, is that the Muqtadis should 
follow the Imam strictly in all the essential and obligatory factors 
of prayer and never try to surpass him. 

Ul J Jli *5lll U4^^* J^D^( oYo ^ •?) 

UT ^JUi Jl£ 'J* 5'jUJi ^JU-i j\ \b\ Up iih jU> 

J ? * s 

((JJUjdl 6\ jj) 

(575/103) It is related by Ali and Mu'az bin Jabal u^Pijii^jthat 
the Messenger of Allah Hi said: "When anyone of you comes 
for prayers and no matter in what state the Imam is (i.e., 
whether he is in the state of qayam *, ruku or sajda), he should 
do as the Imam is doing." (Tirmizi) 


lit jJL-j Up Jjt Ut JJJ»3 Jli Jli SJjJa {J) Jp (o Wl • t) 

* / ^ 3* 9 s s * > ' triC . //< 4 >J * 9 i* * 9 * * 9 ' ' •*) I ^ n (. 9 ** 

<U5 j j*J j »^ 

5jJUoJl *Xii3 

(576/104) It is related by Abu Hurayrah that the Messenger 
of Allah Hi said: "When you come for prayer and find us in 
sajda, join in the sajda and make no count of it, and whoever 
gains the ruku with the Imam, gained the prayer (i.e.,that Rak’at 
of it)." (Abu Dawood) 


. The posture of standing erect in Namaz with the arms folded below the navel. 
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Commentary: It denotes that if the Muqtadis join the Imam in 
ruku it is equal to participation in the whole of the rak'at, but if he 
joins only in sajda, it will not serve for the rak'at but he will be 
recompensed fully for the sajda. The sajda, however, will not be 
counted. 



PERFORMANCE OF PRAYER 


How prayer should be offered 

Jj' J^-A o' <S* (°VVQ > °) 

Jlia ‘uIp £b>- ^Uai jj^Lill k~>-U Js JJbf- 

jiJ-U s.bf J-*‘ aJ (*^ J-ai £*-j! ^LtJ' Clfrj 

JJ' cs? <3^1 J-* 3 (*^ JJsi £*rj) ^*>Cl5i Jtil 

fi i£$\ i'j&\ J\ cJJ \i\ jia an u; ^ip iaoxj 

JU^J ^Tji p J* uiUijli U^t p J& Ibil j4^( 

^ ^ ‘ | ^ • I ^ ^ ^ \ * * * -> * J . 6 ^ ^ {( W -•' ' 3 ' ^ O. |}f ^ ^ 

^3ji l*j jUat Jb*^» Wj 19 ^3ji U5 lj 

r ti-" 65 ' \ * * *i. y i ^ * 7 * ^ ^ ^ ^ / > % y. fit . * *. <- ^ \ ' 

LJbr jubj aju^i LJbr > 

ty? ^Sd^fi ijt 3U'i Jill P (UjiI ^ jij' 2 J'jj ts?j) 

J tSjbvJ' 8lJj) 

(577/105) It is related by Abu Hurayrah 4§& that (once) the 
Messenger of Allah Hi was sitting in the mosque and a man 
came in and offered prayers. Afterwards, he came to the Prophet 
Hi and saluted him. The Prophet Hi returned the salutation and 
remarked: "Go and offer the prayer again. You have not offered 
it properly." He went back and repeated the prayers again and 
returned to the Prophet Hi, and saluted him. The Prophet HI, 
returning the salutation, and once again remarked: "Go and offer 
the prayers again. You have not said it properly". After 
repeating the prayers for the third (on the fourth) time, the man 
said to the Prophet Hi: "Messenger of Allah Hi teach me." The 
Prophet Hi replied: "When you decide to pray, first perform 
wudu throughly and well, then turn to Qiblah, then begin with 
Takbir Tahrima *. After that recitesome part of the Qur'an which 


. Meaning Allahu Akbar 
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you know and can recite easily. (In other Traditions relating to 
the same incident it is stated that He told the questioner, 
specifically, to recite Sura Fateha and whatever he liked, in 
addition to it). Then, after the recital, perform ruku till you are 
still and at ease in ruku. then, arise from ruku till you stand 
erect. Then, perform the sajda till you are still and at ease in 
Sajda. Then, arise til you sit up comfortably. (According to 
another narrator, the Prophet, instead of it, said: Then arise till 
you stand erect). Then, do like that throughout the prayer (i.e., 
in every Rak'at carry out all acts like ruku, sujud *, Qauma 2 and 
Jalsa 3 in a clam and collected manner)." (Bukhari and Muslim) 

Commentary: The incident mentioned above related to Khallad 
bin Raff <!§&, the brother of the well-known Companion. Rifaah bin 
Raff According to Nasai, he had offered two Rak’ats in the 
Prophet's mosque and some other commentators have suggested 
that these were Tahiyyat-ul-Masjid which Khallad, had offered 
rather hurriedly, and, he was reproached by the Prophet and told to 
offer them again. 

It shows that the Prophet did not plainly tell Khallad bin Raff, 
at the first time, what was wrong with his prayer and how it was to 
offered correctly, but at the third or furth time, and, then, at his 
own request. It was, probably, for the simple reason that a lesson 
imparted in such a manner suffices for a lifetime and gets talked 
about among others as well. 

The Prophet ill did not teach him what to recite in the different 
positions because he was aware of that. His mistake was that he 
hurried through his postures. 

As for the difference in the two versions, the concluding part of 
the hadith some ulama suggest that one should sit down a while 
before standing up from the sajdah. They consider the first version 
correct; others prefer the second version. 

The practical teaching imparted in the above Tradition is that 
prayer sould be offered in a calm and composed manner and if it is 
offered hurriedly and without making the necessary pauses and 
carrying out the various acts properly it may be as good as unoffered 
O. Plural of Sajda 

© The posture of standing for Ruku in Prayer 
©. The act of sitting between two Sajdas in Prayers. 
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Prayer of The Prophet H 

aIJLp iili Jji dill i-iolp (ova/ l «7) 

j*J lil dj Jj JLd«Jb i'jJUaJl ^xadJ 

dlj lit jel “bjdj j«ij dilj Jastd 

J^tdj jiJ 5»l^««Jl <dlj £ij lil j&'j Uill djdJ Jbdd ^ 

<tU-j jSijsiJ 5^"j V*d' ijt J>1 blJb*- djdJ 


(jl jd- d jl S-AP Q* jlS'j J^ydil <Lbfy d-^dj eS jdl]l 


a 

((d-^a'jj) 

(578/106) Sayyidah Aysha ibi narrated that the 
Messenger of Allah JH menced his prayers with Takhir and the 
recital with Al-hamdu lillilaahi Rahil AalameenK and while 
performing ruku he neither raised his head’upwards nor bent it 
downwards but kept it in the middle position (i.e., in line with 
the waist), and when he raised the head from ruku he did not go 
into sajda till he had stood erect, and when he raised the head 
from sajda , he did not perform the second sajda until he had sat 
upright, and he recited Al-Tahiyyatu after every two rak'ats, and, 
at that time, he flattened the left foot under him and kept the 
right foot in the upright position, and he forbade Uqbatish 
Shaytan (sitting like the Devil), and he, also, forbade that a man 
sat (in Sajda) with his forearms (i.e,, parts of arms between 
elbow and wrist) placed on the ground like the animals, and he 
brought the prayer to an end by saying As-salamu ’Alaikum wa 
rahmatullah" (Muslim) 


jl«a Jl fjpH J £r**b' jh jdb 



Commentary: Prayer is a worship of a very high order. For it such 
forms and postures of qayam, qaood , ruku and sujood have been 
prescribed as constitue the finest marks and expressions of 
adoration and humbleness, and all the unbecoming manners of 
holding the body that are indicative of vanity, awakwardness or 
indifference, or bear a resemblance with the lowly creatures have 
been, particularly, forbidden. The Holy Prophet Hsjj& has, 
accordingly, ordered us not to sit in Sajda with forearms spread on 
O. The Opening chapter of the Qur'an, popularly known as Sura-i-iFatiha. 

©. Denoting the posture of sitting in Namaz. 
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the ground as the dongs and wolves do or in the manner which, in 
this Tradition, hs been described as Uqbatish Shaytan, and, in 
another, as Aq'aa-al-kalb. 

Commentators have differed in their explanations of eh two 
terms. In our humble view, however, they denote sitting on the 
heels with the feet held upright on the toes and since this posture 
gives the impression of haste and exggerated selfesteem and only 
the knees touch the ground and it is the way dogs and wolves and 
other wild animals, generally, sit, the Porphet Hi took special care 
to forbid against sitting like that in prayer. 

It is to be remembered that such a manner of sitting is 
disallowed only one is not constrained to do so owing to a disease 
or deformity. It is narrated by Sayyidina Abdullah bin Umar 
that, sometimes, he used to sit like that on account of a painful 
ailment in his feet. Similarly, the version of Sayyidina Abdullah bin 
Abbas describes this style as the practice of the "your Prophet". 
Perhaps he may have sat down in that manner on account of some 
difficulty. 


Jjl Jyyj ja jib ’j JtJ fsOPtlll XJJ- jP (o V <\/\ . V) 
ji-Uj JUl 4 JJ 1 

pj j ^J blj 4 jJU AsjIj 

bid 4jl >ji jlai J Is 4^oij £dj bid 0 jQP 
J-U- biJ illSJl j Ug.fr ill ^yuii ip Ajdj 

J btl Ju# 4^3 J*<04j ^ 


at jj) JU9j 


(579/107) Sayyidina Abu Humayd As-Sa’idi said to a 
company of the Companions 4&> that among them he was the 
best versed in the way the Messenger of Allah H§ prayed. He 
said, "I saw when he said the takbeer he placed his hands 
opposite his shoulders, when he bowed into the ruku' he rested 
his hands on his knees and bent his back; when he raised his 
head he stood erect with his spine straight; when he prostrated 
himself he placed his arms so that they were not spread out and 
the fingers were not drawn in and the points of his toes were 
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facing the qiblah; when he sat up at the end of the two rak'at he 
sat on his left foot and raised the right; and when he sat up after 
the last raka'ah he put forward the left foot, raised the other, 
and sat on his hips." (known as tawarruk). (Bukhari) 

Commentary: This hadith speaks of the Prophet Hi raising his 
hands upto the shoulders at the first Takbeer. But, the hadith 
narrated by Maalik bin Huwayrith transmitted by Bukhari and 
Muslim tells us that he raised the hands upto his earlobes. There is 
no contradiction in the too. When the hands are raised to the ears, 
the arms are against the shoulders and we can describe that as 
raising hands to the ears. 

Abu Dawood has transmitted a hadith narrated by Wa'il bin 
Hujr that makes the issue very clear. 

He raised his hands so high 

x/’ s /• 

that they were in line with the 
shoulders while the thumbs 
aligned with the ears. 

Abu Humayd has said about the Prophet's ill last sitting which 
is known as {tawarruk). However, we have read the hadith 
narrated by Sayyidah Ayshah if* <&' reproduced earlier that he 
sat in the last sitting in the same posture as described by Abu 
Humayd Sa’idi for the first sitting which is known as iftirash. 

Some scholars have suggested that the Prophet Hi sat in 
exactly the same manner as described by Sayyidah Ayshah dJi 
but he may have been constrained to adopt the style described 
as tawarruk for convenience. But other Ulama hold the opposite 
view. We might say that both methods were observed. 

ParticularSupplications & 

Methods of God-remembrance. 

The inner feeling of earnestness and deep devotion that runs 
through the prayer-formulas through which the Prophet Hi used to 
revere and adore the Lord during the various parts or acts of Namaz 
like qayam , ruku and sujood, and the entreaties .he made in them, 
from the essence of Namaz. The sayings we are now going to 
discuss should be read from the point of view and the endeavour 
should be to produce the same emotional and spitirual state of 
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feeling because it is the characteristic legacy of the holy 
ProphetiH. 


jfrJLtfj lUl Jill Jj-l>3 Jl5 (o a . /\ • A) 

Alii Jj»«>j b ^Ij CJl ^b ci& AjI^Lm fllyill o 

ipb jjli jil s^aii rfjj £ 34n£^i 
ui" blia^Jl ^Jsj ^JUl (_j yUJlj (3^4L«Jt OApb 1^5' (jjblia^ 

tUJb ^utk^ j~ii # j^i\ L>’£\ J& 


jtSjbxJUIjj) 

(580/108) Sayyidina Abu Hurayrah said that the Messenger 
of Allah ill used to observe a period of silence between the 
takbeer and the recitation of the Qur'an, so he asked him, 
"Messenger of Allah for whom 1 would give my father and 
mother as ransom, what do you say during your period of 
silence between the takbeer and the recitation?" He said that he 
made the supplication: 


jtfrt ^jyUii £ oIpu ur ^ ^ JUb 

^glll <_j~i.Il' j* Jjaij^l blk^Jl j* 


tUJu 


"O Allah, remove my lapses far from me as You have removed 
the east far from the west. O Allah, purify me from lapses as a 
white garment is purified from filth. O Allah, wash away my 
sins with water, snow and hail." (Bukhari and Muslim) 


Commentary: The Prophet Hi was innocent and free from sins 
and lapses, yet he held fear within himself 

This was also the supplication the Prophet Hi made sometimes 
after the takbeer and before al-Fatiha. 


lit ^JLbij £& lUl ,JJfi 6^ ^4^ JLiJlP (oh\/\ > 5) 

j btl Jll 5'jJUttJl ^isSl 

(Jjlo jjI jijl* jdlal jj) <dl ^1 j i— 


(581/109) Sayyidah Ayshah related that when the 

Messenger of Allah ill began (to offer) prayer he first glorified 
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the Lord in these words: 


Subhaanakal-laa-humma wa bihamdika wa tabarakasmuka wa 


ta'ala jadduka wa la ilaaha ghairuka. 

(0 Allah, with Your glorification and your praise; blessed is 
Your Name; and there is no God save You). 

(Tirmizi and Abu Dawood) 


Commentary: Hafiz Mujjahuddin Ibn Taymiyas writes in 
Muntaqa about Sayyidina Abu Bakr on the authority of 
Sunnan Saeed bin Mansur , and about Sayyidina Umar on the 
authority of Sahih Muslim, and about Sayyidina Uthman and 
Sayyidina Abdullah bin Mas'ud 4^>, on the authority of Qutni , that 
they began their Salah with Subhaanakal-laa-humma wa 

bihamdika .and, then goes on to observe that it appears from 

it that the Prophet Hi, usually, recited this short prayer after Takbir 
in prayer. It, therefore, enjoys preference over all the other prayers 
of adoration mentioned in the Traditions with relation to the 
commencement of the prayer though there is no harm in reciting 
the other proven hymns, as for instance, the one occurring in the 
next Tradition related on the authority of Sayyidina Ali 4fe. 


JlS&'iil (oAY/U «) 

^tilU ^4*-J p OjLaJI 
Oj j j J jit?'jl L«Jl jjt Ul Uj l alyf- 

C-il Wj Ojd <0 l_ jdi 

iSxs’ uij cal *i) il' ^ 

dj 1 *}| ij\ \juLf r 

Q* Aj+t iy&* Q* &s*\j cj »y £ 4 #/ 

' " ' } ' 

Jll J lilj ^cJUjj C%S^jCj 

c^ J L rii 

iLj Jli £ij 
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Jl! Ulj jJu *>Uj Un^j Uj ^jVIj 

Ail? 1 - ^JJJ ^^-j JU«-U cJX*A d£jj C~w#I i*J£jj oJUtU 

, ( * -* -» ^ ' * **tl * tl * ' , | ^\i ^ ^ ^ ( s 3 s 6 'sl>*&*s 

cr? 0>N ^ lT*-*-’ O JUJ 0^OJJ 4*W Jpj 0jj^3j 

OjjJji Uj o^-i Uj cUliU ^J^ipi <*^3 JjiijU 

y^jli\ CJlj f JiJ l CJl 4 j pi pi CJl Uj C*3 j-*>1 Uj Uj 

(j*^-~° ®ij^) ojI 'ill aJi^I 

(582/110) Ali 4|& related that when Messenger of Allah iH 
stood up to offer prayer he recited the following words after 


Takbir: 

Waj-jahtu Waj-hiya-lilazi 
fataras-samawati wal- 
ardha ban if an wa 
m a - a n a 
minal-mushrikeena 
in-na salaati wa nusiiki 
wa mahya-ya wa ma- 
m a t il l a h i r abb i l 
'Aalimeena La sharika 
Lahu wa bithalika 
Umirti wa Ana Minal 
Muslimina allaahumma 
antal maliku laa ilaaha 
ilia anta rabi wa ana 
abduka zalamtu nafsi 
wa-'ataraftu bizanbi 
faghfirli zunub i 
jamee'an in-nahu laa 
Yaghfiruz zunuba ilia 
anta wah-dini li-ahsanil 
ak hi a q laa y a hdi 
li-ahsaniha ilia anta 


yijUJi>* jfiL c44-j 

cyt ^ ^J J ?jVij 

5, t 

yj *H 3 urb^J id3^ 

o>! aJ J£ji X o^JWl 

V v .y a h O-ii |»glh Wj 

C.^lJg k.lSJ^P Ulj j ci ’ill All 

istf ’J’dP*ispi^d* s 3 

Cp^Xidd *'J 

cji i\ \fcJ-x ts±&X &&X\ 
& Js3 <cii VI 

lJNJ Ui cX)l JJJj-^3 t5? 

CJTjlls w-^IJlj 

c-^jl o Jjl J 

was~rif f anni saiyyiha-la 

yasrif f anni sayyiaha ila anta labaika wa sa'adaika wal-khairru 
kul-luhu fi-yadaika was-sharru laisa ilaika ana bika wa ilaika 
tabarakta wa td'aalaita astaghfiruka wa atoobu ilaik. 
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(1 have turned away from every direction and set my face 
towards Allah who is the Creator of the heavens and the earth, 
and I am not of those who associate anyone with Him in 
allegiance. My worship, and my every religious act, and my life 
and my death are for Allah alone, the Lord of the Worlds. To 
this I have been commanded and I am of those who obey. O 
Allah! You are the Sovereign and Master. No one is worthy of 
obedience save You. You are my Lord and Owner, and I am 
Your slave. 1 have wronged my soul, and ruined myself, and I 
confess my inequities. O Lord! Forgive me my sins; no one can 
forgive sins except You. And remove all bad manners and 
deplorable morals from my side, and take them away from me. 
This, too, no one aside, of You can do. I am in Your presence, 
for Your service, and Your victory. Here I am, O Lord! All the 
good things, and every kind of piety and virtue are in Your 
hands, and evil has no access towards You. You are the Blessed, 
the Most High. You are my only hope and my face is turned 
towards You. 1 beg Your forgiveness and unto You do I turn 
penitent). 

This prayer the Prophet recited after Takbir and before the 
commencement of recitation from the Qur'an. Then, as he 
performed ruku , (after completing the recital), he used to say: 


A/Iaahumma laka rak'atu wa 
bika aanumlu wa laka aslamtu 
khasha'a laka sam'ee wa 
ha sari wa mukhkhi wa 'azmi 
wa 'asbi. 


C-iil 1^4^' 

cJu 

j ✓ j y ^ y y / 

t/V j ‘ 3 ls* 4 -” 


(O Allah! 1 am bowed low before You, and I have believed in 
You and placed myself in Your charge. My ears, and my eyes, 
and my marrow, and my bones, and my muscles, and my nerves 
are all bent in submission to You). 


Later, as the Prophet raised his head from ruku and stood 
erect, he said: 


JLUil 


A 11 ahu m m a rabban a 
lakal-hamdu mil-as-samawaati 
wal-ardhi wa ma bainahuma 
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wamila-a ma shi-ata min 
shaiyyan b 'adit 



(O Allah! Praise is for You alone, such boundless praise as may 
cover the extensiveness of the heavens and the earth and fill all 
the empty space between them). 

After it, when the Prophet performed sajda, he used to say 
(placing his forehead on the ground): 


Alahnmma laka sajad-tu wa 
bika amanlu wa laka aslamlu 
sajada waj-hiyya-lillazi 
khalaqa-hu wa sawwara-tuh 
wa sha-qa sam ahu wa 
basara-hu iabarakal-allahu 
ahsamd khaliqeen. 




< . V'i'' — •' • ' 

M <0Jl jlJ d 




(O Allah! 1 am prostrating myself for Your sake, and in Your 
presence, and 1 have believed in You, and I have placed myself 
in Your charge. My face is carrying out genuflexion before the 
Creator who create it, and gave it its shape, and its ears, and its 
eyes out of nothing. Blessed, indeed, is the Best of Creators). 

In the end, between At-tahiyyaatid and Salutation 2, hewouldpray: 

A Ua ah it h h aghfir / i m a 
qaddamtu wa ma akhkhartu wa 
ma a'alantu wa ma asraftu wa 
ma a sr art it wa ma ant a 
a ' a I a m u b i h i m i n n i 
antal-mitqadinnt wa anlal 
nntwakhkhiru la ilaaha ilia 
anta. 

(O Allah! Forgive me all the sins I have committed earlier or 
later, and secretly or openly and whatever inequity I have been 
guilty of, and of which. You are better informed than me. You 
are the one Who raises to higer ranks and reduces to lower 
positions. Verily, there is no deity save You)." (Muslimj 


J 3 iS £, > t > , f J i 1 *7 

Uj 

* y' ' * > " > i i > ^ 4 

Uj LOJ V-J 1 

y" ^ 

4j aJLPi loj C*3Uj 

\ cjij fiidi cji 
CJIVI 


Commentary: From the narratives relating to the Prayer of the 
Prophet Hi it is clear that it was not the Prophet's £H regular 

O. Also known as Tashahhud. It is recited during the Qa'dah. 

©. Finishing salute, first to the right, then to the left. 
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practice to recite the supplications mentioned by Sayyidin Ali 
in Fard prayers. Perhaps, he did so occasionally, and, most 
probably, in Tahajjud. In fact. Imam Muslim has quoted this 
Tradition in connection with the Traditions appertaining to 
Tahajjud. 

Many other supplications were, also, made.by the sacred 
Prophet m in prayer, particularly in Tahajjud which will be taken 
up at the appropriate time. These possess a special significance and 
are charged with rare feeling. The Imam can read them in Fard 
prayers as well if he is satisfied that it will not be hard with the 
Muqtadis, and, as far as supererogatory services are concerned, 
there is no reason why one should not avail oneself of this 
marvellous bequest. 

Recital of Qur’an in Namaz 

Like qayam , ruku and sujud, recital of the Qur'an, also, is a 
principal part of prayer, and it is done during qayam. It is common 
knowledge that after Takhir some prayers in the nature of a hymn 
are recited. We have just mentioned two of them from the 
Traditions. It is followed by the recital of the first Surah or opening 
Chapter of the Qur'an, i.e., Surah al-Fatihah , which is a priceless 
gem of adoration and contains a most inspiring and comprehensive 
description of the Attributes of Allah. Along with the rejection and 
repudiation of every form of polytheism there is, in it, an emphatic 
affirmation of Divine Oneness and towards Faith and the Shari'ah. 
Anyhow, first of all, this surah is recited without which there can 
be no prayer. After it, the worshipper is required to recite any other 
surah or a part of it. Whatever passage of the Qur'an he recites will, 
invariably, impart a message of guidance to him. Either it will be 
by way of glorification of the Lord and exposition of His 
Immaculate Attributes or dealing with the Last Day, Heaven and 
Hell, and Divine reward and punishment or conveying a command 
for practical life or narrating an event that has a religious or moral 
significance. It will, thus, be a ready answer to the worshipper's 
entreaty for guidance. In the second rak'at, too, any other surah or 
some verses of it will be recited after sura al-Fatihah but if the 
service consists of three or four rak'at , surah al-Fatihah will, of 
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course, be recited in the third and fourth rak'at, but it is not 
necessary to recite some other surah with it. 

Now, the Traditions. 


y jis ^ L>j dp iiJi JU? di o' Cf (°Ar/\ > t) 

jJLj dp iih Jdfi dl Sr>! j? Jt5 < 3 ;t> ; W 3jL> 

(l*JLw> otjj) oti^l Uj ouipl 

(583/111) It is related by Abu Hurayrah ^ that the Messenger 
of Allah Hi said: "There can be no prayer without the recital of 
the Qur'an." proceeding, Abu Hurayrah remarks on his own, 
"We recited the Qur'an with a loud voice in the prayer in which 
the Prophet Hi recited it with a loud voice and silently in the 
prayers in which the Prophet recited it silently." (Muslim) 


Commentary: This haidth tells us that recitalis part of the prayers. 
Sayyidina Abu Hurayrah 4^> has said that they used to recited 
audibly in prayers in which the Porphet Hi recite audibly, but when 
he recited inaudibly, they too recited with out being heard. 


dp 4JJ1 Jjp dl Jli Jis c-^Udl 3 aUp ^p (oAi/t \ Y) 

. c-Jldlt t- 'jh jaJ 3 'jLfi V 


(584/112) It is recited by Ubadah bin Samit that the Messenger 
of Allah Hi said: "Whoever did not recite sruah al-Fatihah in 
prayers did not offer prayers at all." (Bukhari and Muslim) 


In another version of the above Tradition, quoted in Sahih 
Muslim , it is stated that "Whoever did not recite surah 
al-Faithah and something else after it did not offer prayer at 
all." 

Commentary: It shows that while surah al-Fatihah is an essential 
constituent of prayers it is, also, necessary to recite something else 
from the Qur'an after it, although one is-at liberty to make one's 
choice. 



